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PREFACE

Just over eight decades ago, in 1927, Sigmund Fpeldished his
valediction to religion: The Future of an Illusion. Using the perspectives
of psychoanalysis, Freud reduced religion to amsitin and opined that
science would soon make religion unnecessary.

Freud was among the most influential thinkers & 26" century, a
century that has achieved world changing advantssience. Yet, at the
beginning of the Zicentury, religion has not only not disappearetiesn
reduced to insignificance; rather, it has become ofithe most vigorous
forces in contemporary geopolitics. Ironicallye twareness of the power
of religion, on a global scale, is, in part, a @angence of the technological
developments of the last century, the very devekmimthat some thought
would render religion inconsequential.

Religion admits of many definitions. Generallyydiewe can say that
religion is a meaning system that addresses thegssf ultimate meaning,
or transcendent meaning. When this ultimate arstandent meaning is
named as “God” the dynamic we call “religion” takesheistic turn, and
moves toward the development of creeds, codes mdum, rituals and
that whole panoply of activities and dispositiohattare the elements by
which we normally identify religion. But the realofi ultimate meaning is
the foundation of religion and only in this context, we submigncthe
sustained power of religion be fully comprehended.

While the progress of the last century has notatkd the purpose and
need for religion, the #Dcentury did manifest some of the dangers and
consequences of religious distortions in varioukuoes, and thus, by
contrast, the proper functions of religion in heglsocieties.

The Interaction of Religion and Culture

The role of religion in culture has a varied higtor Beyond the
particulars of specific historical situations, gilin, it seems, has the
capacity to provide culture with an internally redtself-critical, self-
correcting capacity. It is religion’s role to pees the possibility of self-
transcendence to individuals and societies. Imgltiis, religion endows
culture with an expanded cultural consciousneswludt it means to be
human, and thereby enhances the human enterprigerssnal and social
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development. This can be most clearly seen whigiae is denied its
proper role in the culture.

When a society becomefficially atheistic and religion is legally and
forcibly excised from the life of the culture thers a marked
diminishment of human standards and of the valueuofian persons. In
fact, there is a diminishment of productivity antbgperity on almost
every level, save possibly for a few select prgj@ctpeople.

While the former Union of Soviet Socialist Republimight be the
most prominent example of this situation, it is tieg only socio-political
entity that has followed this route. Those who éhdived under such
atheistic regimes speak, not simply of the dimimisht of human
development, but of its destruction.

Similarly, when a society becomedficially theistic or theocratic,
human, personal and social development are agamnidhed. In a
theocracy, religion controls the culture rathernthzeing a source of
renewal or self-reflection within a culture. Whiais happens, the culture
is narrowed down to a single, historically-condigal perspective, which,
it is said (by some demagogue), is God's perspeativwhat humanity
ought to look like and how it ought to behave. /Agidce the source for
this perspective is religiously derived, it is pgEwed to have a sacred
quality. This sacred quality imposes a supposdiiiyne imprint on, what
is in fact, a limited, historically conditioned geective. In a theocracy
the culture rapidly fossilizes into rigid and rigbusly defined modes.

We can see this in the Islamic Republic of Iran rghhe Supreme
Leader is a cleric who is not elected but holdsahthority that his title
indicates. While there is a parallel democratiocttire, with a President,
Prime Minister, electoral processes etc., at it®,ctran is governed by
Islam. Iran is not the only country that wouldldtdelf a Muslim state,
and many of them are basically theocracies. imortant to remember,
however, that there is nothing intrinsic to Islamattwould make this the
only model by which Moslems participate in the ficdil realm.

When religion neither dominates nor is dismisséedjives voice to a
dimension of humanity that summons the cultureogidr increasingly the
conditions for ever greater human dignity, freedsomd creativity. Again,
in the 20" century, the human rights movement is an examplaow
religion has historically contributed to the dewwiment of the culture’s
understanding of what it is to be human. Histwiagree that the civil
rights movement for racial equality in the Unitetht8s could not have
succeeded without religion and the institutiond thaintain the religious
dimension.
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Recently among the rash of publications on religothe voice of a
militant atheism, at least among English readerghigrris, The End of
Faith, 2002; Dawkins,The God Delusion, 2006; DennettBreaking the
Soell, 2006; Onfrey)n Defence of Atheism: The Case Against Christianity,
Judaism, and Islam 2007; StengerGod the Failed Hypothesis, 2007;
Hitchens,god is not Great, 2007). While this voice does not come from
any governmental or juridical authority, it may @ indicator of a
perspective emerging from other levels of the c¢eltuThis perspective
identifies religion as the problem, and calls floe £limination of religion
as the solution. It is, however, an inadequatdyaisaof the current geo-
political situation in which the enormous varietf aultures, meanings,
religions and systems, discloses to us the plti@lisature of human
reality and with which ordinary people must now tmd in their
everyday lives. We have truly become a “globalagé,” and now we
must learn how to live in such proximity.

Pluralism

Pluralism can be defined as the moral, intellectoal societal
framework that allows for a variety of approachediting communally,
democratically and peacefully. This describes wivat can call social
pluralism, while religious pluralism refers not jutb “a variety of
approaches,” butontending approaches at thevel of ultimate meaning.

This is the situation in which we, in first-world &tern culture, find
ourselves today and which is referenced by the geipnst-modernism”
and “deconstructionism.” There is no single ovehing meta-narrative
that commands the total assent of the culture. s Thinot merely an
academic matter; it is also one that determinegidggee to which shared
meaning grounds the notion of the common good oiclwhuman society
is built. When shared meaning is eroded, the comground on which
we stand is not simply shaken, it collapses. Sgmptic of this collapse
are the relativism and radical subjectivism thanynancritically assume
are the sole approach in the business of discethmgood, the true, the
responsible, and the meaningful way of life.

There is an easy eclecticism that masquerades uaalipin, but as
contemporary American Catholic theologian David cracomments:
authentic pluralism expects conflict and demands dialogue. Conflict is
intrinsic to pluralism because there is variety difterence at the deepest
levels and about the deepest values. Dialogueectessary to make
authentic pluralism viable, to make these fundaaleveriations sources
of diversity rather than sources of division. Véitih a robust dialogue we
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can easily degenerate into the lowest common-deraiorn mentality
which is insufficient to hold together the comptées of modern society
and to keep them intact.

It is precisely this dialogue that a society needsevery level,
including the academy, and yet it seems to be tackiwhere we should
find and foster communication we see excommuninati/e are awash in
information without any coherent centre to bringaitd us together.
Indeed, the possibility of a coherent synthesis, e people who search
for such synthesis, are viewed with suspicion.

Yet, it is a mistake to see pluralism as the pnoblevhich many
“religious” perspectives seem to do. The probleanthe absence of
dialogue and the lack of protocols for how suchadodue might proceed.
And although the university may be no less shadt¢han the rest of the
culture, it remains an important forum where thnwersation must
happen, even when there is no sure and clear patiaufd.

As part of an attempt to foster this dialogue, Aggtion University,
Windsor, Canada as part of its ¥5@nniversary celebrations in 2007
decided to hold an international conference addrgs$he Future of
Religion. (The echo of Freud's title from 80 years previowas
purposeful.) This volume, containing some of tapgrs presented at this
conference, now extends the dialogue to a wideieaad.

Dr. Charles Kimball, whose timely publicatioivhen Religion
Becomes Evil (2002) addressed so many of the issues surfacignd
religion, was invited to be the conference keynspeaker and kindly
allowed his address to be part of this collectigdso, the internationally
prominent Canadian theologian, Dr. Gregory Baumeed) to provide an
endnote address that is also included. Betweesethgo scholars are
eight presentations by scholars from various dis@p. These papers are
grouped together under four headings: Religion #edPublic Forum;
Religion and Science; Religion and Communicationg d&eligion and
Modernity.

We see this volume as an initial offering ratheanttas something
exhaustive, and hope that this modest contributiotine dialogue will be
of assistance, both in charting the future forgiel and for our shared
human community.

—The Editors
Windsor, Ontario
2010



FOREWORD
REFLECTIONS ONRELIGION AND THE FUTURE*

CHARLES KIMBALL

Two years ago, | was at a conference of JewishGlwistian leaders.
There were about 16 of us. We were virtually latketo a room for
about three days where we wrestled with the questi¢hat is the future
of relations, not just between Jews and Christidng, increasingly
between Jewish, Christian, and Muslim communitiégne particularly
pointed moment, one of the rabbis cleared his thrgat all of our
attention and said: “My friends, the next 10 yeardl be the most
difficult...they always have been!” Indeed, the n&8tyears always have
been the most difficult, but in the context in whiwe are operating today,
our future prospects are complicated by some netufes: In addition to
a volatile mix of religion and politics, which | Ivibe talking about, we
also have to take into account the dynamics of aikm and
interdependence.

The world has always been religiously diverse—thatt new. What
is new is our awareness of this diversity, not glebally but increasingly
at the local level as well. Our growing awarenefseur interdependence
in all sorts of ways tells us that we really aretliis together globally,
nationally, locally, in some very dramatic ways.e\&ee this every day in
the news, but increasingly the dynamics are visdlhe local level in the
United States and Canada. We needn’t look anjduarthan Windsor or
Vancouver, Toronto or Montreal, or across the riter Dearborn,
Michigan to get the point rather quickly. The laodpe is changing in the
21% century; we face challenges, and they are urgent.

We've learned a lot in the years since Septembe2@@1. In many
ways we're still learning, but | would suggest thia¢re are three things
that we can all readily agree that we have leaindte years since those

" This paper was originally given as a keynote askireThe Editors decided to
keep the colloquial, informal tone in reproducihg paper for this book.
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horrific events. One is that religion is an extdinarily powerful force in
human society, and always has been. Religionrigéred people to their
highest and noblest best. Throughout human histumye of the greatest
things that human beings have done have been donbei name of
religion, or they have been inspired by believéagh in various religious
communities. At the same time, we know all toolwedt religion has
been a force for destructive behaviour or at ldest been used as a
justification by people for violent and destructivehaviour, again within
various religious traditions. Religion is a verpwerful force, and
sometimes that force devolves into violent andrdeste purposes.

A second thing that we have now learned is thattbed is awash in
weapons of mass destruction. We knew this befmrewe know it now
with sobering clarity. We all knew that there weteemical, nuclear, and
biological weapons in the former Soviet Union spitds, but on
September 10, 2001, few of us yet were desperatelgerned about what
exactly was happening with those weapons. We as$isomebody was
paying attention, that somebody was minding theestoAfter 9/11, we
realized that we can no longer make those assunptidhere are people
in the world who want to get their hands on weapafinsass destruction,
and will pay a great price to get them and use tlgainst others to
pursue whatever their goals are.

At a deeper level, part of what was so shockingwhdt we live with
all the time is that the world is also full of otHénds of weapons of mass
destruction to which we had given less thought. e Thombing in
Oklahoma City and the events of September 11 dicemploy chemical,
nuclear or biological weapons. Fertilizer was tlweapon of mass
destruction in Oklahoma City, and the hijackerSeptember 11 used box
knives and a clever plan to turn commercial airén@to new weapons of
mass destruction. In other words, there are alikiof ways that people
can do great harm when their intent is to do gheain—quite apart from
whether they get their hands on biological or cleaiiveapons. This is a
third thing on which we can agree, and when youtipese three points of
agreement together, what really underscores thenuaygis that we now
know with certainty that it takes only a very feegple to wreak havoc on
a global scale.

| will be referring more extensively to Islam latdyut one thing |
would like to indicate here is that in my experieraf well over 30 years
of studying Islam, living in the Middle East, knowi many Muslims and
knowing many people who study Islam, the vast nigjaf Muslims all
over the world are horrified and offended by thtsad violent extremists
in the same way that all of us Westerners are.reThee many people in
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various countries who are angry and frustrated different reasons.
Again, that's not the subject of my presentatiddut if we explore the
reasons for discontent, | argue in a number of bauid articles that most
of us, were we caught in those same circumstarim@s, in countries
where there was such economic exploitation and hurigdts violation
and political repression—given all that, we too Wbhe just as angry and
frustrated. Granted that there’s a great dealnglea and frustration out
there, that's still a very different thing than pé&owho have reached the
point of desperation and act out their violent extism, often in acts of
suicidal self-sacrifice.

My own introduction to religious diversity and pllism began in
childhood. The wonderful story depicted Fiddler on the Roofs very
much the story of a big part of my family. My gremandfather was an
Orthodox Jewish cantor who came from the PolandsiRusorridor. His
was one of those families forced out in a Christengrom against the
Jews. The family then immigrated to the Unitedt&aand settled in the
Boston area. My grandfather, one of nine childrethis family, and one
of his brothers began singing and dancing for pesoh the street corners
of Boston. They were good, and took their show tbe road and
eventually became a famous song-and-dance comealy ten the
vaudeville circuit. They travelled to Europe andskalia, all over the
world. As a child growing up in this period, mytar was often on trains,
with The Three Stooges in the compartment next.dd@narlie Chaplin,
one of my grandfather's best friends, tried to gh to go into silent
movies but Grandpa said “No, no, movies will neger anywhere. [l
stick with vaudeville, that's the sure thing.” k@und up selling dental
supplies in Tulsa, Oklahoma, while Charlie Chapls, it turned out,
moved on to a different career.

During his days in vaudeville, my grandfather matl anarried my
grandmother who was a chorus girl in the show dad a Presbyterian.
Neither ever converted to the other’s religion, Isgrew up in Tulsa,
Oklahoma, with a Jewish grandfather and a Preshwytegrandmother.
My father and his brothers all became Christians,itbwas really only a
little pocket of the family out there in Oklahom&he larger, extended
family, comprising hundreds of second and thirdsios, were all Jewish.
| grew up thinking of, and being taught and exp®ieg, Judaism as
something very good. What my parents taught me wahdt my
experience taught me was that yes, we are Chrisbahit’'s also good to
be Jewish: not just O.K. to be Jewish, gobdto be Jewish. However,
about the time | entered the third grade | discedehat not everybody
else in Tulsa shared that same view. | didn't kedw the term “anti-
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Semitism,” but that was what | was beginning torhigam kids on the

playground and street corners who had never mebaayyJewish, and
who were just repeating what they had heard frorerga and others. So,
at an early age, | began to experience what raaisirbigotry are, and not
surprisingly, as a child, | took that as a persoasdault on my own
grandfather, the most wonderful person | knew.elll you this story to

explain why, from an early age, there has alwagnleep within me this
qguestion that | think we all wrestle with in difemt ways: What does it
mean to be a person of faith—in my case, a Chnistim a world where

my early experience clearly did not exhaust all pessibilities? Surely
God must be greater than just my experience of God.

At some level, | knew what we all know: that hadden born in
another part of my own family, | would have beewidé. If | had been
born in Tehran instead of Tulsa, | would have bessed as a Muslim.
Now, to the best of my knowledge | didn't pick Taland you didn't pick
Iran as your place of birth. So where does Godréign all of this, and
how do we make sense of it all? Our diversity tams to animate me as
a student of world religions. Operating within tBaristian context, | am
very much interested in exploring these kinds astions.

As already mentioned, | spent a great deal of nofegssional life
working both in the Middle East as well as in theademic world,
engaged in many of the situations that figure somimently in the news.
Political changes are happening all around us, omae in dramatic and
violent ways. We see, too, that in many ways im world of nation
states, religion and various forms of democracgragtingly are often
central factors. What is going on, we ask, andre/t® we find hope in
the perilous journey that seems to lie ahead? e \iriend once observed
that when you're standing on the edge of a clifgpess is not defined as
one step forward. | think that's a good thing ®abin mind. Perhaps,
what we need to do is take a step or two back o gdoetter perspective
on what's going on, if we hope to find a way to reoforward as
constructively as possible.

Education

For me, the top priority is education, and here dam education at
several different levels. In my comments I'm goitegtalk about some
different types of approaches to education. Sofwehat we need to do is
to unlearn some of what we think we already know. Educai®mot
always about learning something new. Sometimesedires us to
unlearn in order to understand something in a differemdkof way.
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There is also education in the form of developimdtdy, more accurate,
more coherent frameworks for understanding whgbieg on, even as we
are participating in the events around us.

There is a most urgent need to educate ourselvrg &dam because it
is the world’s second largest religion. There igraat deal going on in
various places where Muslims are the dominant ritgj@nd much of that
scene is characterized by unrest and disagreem@ong Muslims
themselves. Many people today in the West, cdytainrNorth America—
political and religious leaders especially, | fingkant to frame the current
situation in the world and our immediate futuréémms of what is called a
“clash of civilizations.” In my view, and this iene example of the
unlearning, | want to suggest that perspective ath bnaccurate and
dangerous. It is simply not a helpful way to urstiend the dynamics of
what is going on. In 1993, ifroreign Affairs Magazine Samuel
Huntington wrote an article “Clash of Civilizatid?sin which he argued
that world politics were entering a new phase. €€hyears later, he turned
that article into a book title@€lash of Civilizationsthis time without the
guestion mark. It seems he'd answered the queftiohimself in those
three years—that we are indeed immersed in a abdsbivilizations.
Huntington (1996) argued that the principal clasisvbetween Western
and non-Western societies, with a great deal offtisis centered on
Islam. Fundamentally, what we now have in thisuargnt is a recycled
version of the Cold War thesis, one that now pdkits the future conflict
will not be so much economic and social as it W#l ideological, with
Islam and perhaps China as ascendant world fofoe®s that are already
threatening the West.

Huntington concludes his book with a survey deseglwhat the West
must do to keep our opponents divided. The Westalgued, must
exploit differences and conflicts among Islamictessa while at the same
time strengthening international interests and Ive:ments that reflect and
legitimate Western interests and values. He argtlest is, for an
aggressively interventionist, even chauvinistic rapph to much of the
world. However, | think that the appropriate andrenimportant approach
should be one that sees the needriderstandhe changing world scene
and the ways in which we can move forward towarbmeiliation and
cooperation among different cultures and differgnatditions. Why?
Because we are all interdependent. By contrast, ¢bnflict-of-
civilizations mindset promotes a warlike approachd aa mode of
domination, one that advocates the West as the ttvat should dominate
everybody else.
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Interestingly, this idea of civilization and couwflipredates Huntington.
It took flight with Huntington, but the first pemsdo speak in these terms
was Bernard Lewis (1990) who is very widely readthie West. In an
article in The Atlantic Monthly titled, “The Roots of Muslim Rage,”
Lewis, one of the influential voices that the UgBvernment listened to in
its preparation for the war in Iraq, stated:

It should by now be clear that we are facing a mand movement far

transcending the level of issues and policies efgbvernments that pursue
them. This is no less than a clash of civilizasierthe perhaps irrational

but surely historic reaction of an ancient rivahismgt our Judeo-Christian
heritage and the secular present; and the worldexgpansion of both. It

is crucially important that we on our side shoutit he provoked into an

equally historic but also equally irrational reaatiagainst that rival (59).

Understanding Islam

My friend, the late Edward Said of Columbia Univubrsnoted a
fundamental flaw with this whole approach of usirgyeeping
generalizations about 1.4 billion Muslims scatteoe@r five continents,
with dozens of languages, traditions and historieBoth Lewis and
Huntington present Islam or Muslims as somehowaiformly enraged,
as if 1.4 billion people were really only one persand as if Western
civilization is itself no more complex than a simpmleclarative sentence,
and as if you can set up this kind of us-versusatidéchotomy that only
fuels the notion of a clash of civilizations. Dowsee my point? Many
people sometimes embrace this attitude without ekeowing what
they're saying. Using this kind of duality and #ginplistic terminology
puts forward a notion that somehow civilizationg d&womogeneous and
monolithic. They’re not.

It is imperative that we see the deep anti-Islabias at work here.
The idea that anti-Westernism is what defines Iskimnghly suspect, and
yet people like Lewis and Huntington promote thapistic notion that
Islam is somehow anti-Western and anti-U.S. It'sifaall Muslims sit
around all day and try to figure what to blow upxtes though that's
their life’'s agenda. Lewis’'s premises are thaarnsinever modernized
itself, never distinguished in any way betweengieli and the state, and
that Islam is incapable of understanding otherligafions. If you know
much about the history of Islam, all of that istjpstently untrue. On
October 17, 2006The New York Timgsublished a very interesting piece,
“Can You Tell a Sunni from a Shia?” which claimdthtt most of the
leaders, at least in the United States, four yadeosthe war in Iraq, had
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not a clue about what the differences were betv&emis and Shias, and
that this included people on the intelligence cottees who are

supposedly being briefed all the time. The levélignorance was

astounding. But if you knew anything at all abtslidam, you would know

that long before Marco Polo and other Europeareteas, the Arabs had
already been travelling throughout the east anolinout Africa, and that
it was Muslims who, over many centuries, discoveaed incorporated

much from other civilizations.

More than that, Muslims have themselves contribiedrmously to
Western civilization as we know it. Indeed, our &éen civilization is
very much a product of Judeo-Christian-Islamic tage, along with
Greek and other influences woven in. Islam, wedmeeninding, is a very
big part of that. When Europe was languishing he tlark ages for
centuries, the Muslims led the world as a most aded and sophisticated
civilization, to which we can trace many of our dj@ines. It wasn't
necessarily that they invented all these thingsheg did algebra, but that
they incorporated developed and nurtured them,, ermgedicine,
philosophy. Learning has generally been very irgrdr within Islam.
One of the famous sayings attributed to Mohammeithas “you should
seek knowledge wherever you may find it, even @hoa.” Muslims are
not anti-intellectual by definition. On the comyaif you know much
about the history of mathematics or medicine oligetion or horticulture,
then you know that Islam contributed significartttythese disciplines and
introduced many of them. Much of what we know &bdireek
philosophy was lost in the West after 529 A.D., avak reintroduced to
the west by Muslim philosophers in Spain. Somewfgreat thinkers of
the Middle Ages and Europe e.g., St. Albert the aGrest. Thomas
Aquinas, were deeply indebted to, and openly ackedged the
contributions of, their Islamic counterparts.

One of my favourite examples is a man named alrBif@i73-1048), a
scholar, philosopher, mathematician who lived iratwvould be Pakistan
today. The author of over 100 works, al Biruni maa number of
impressive experiments, involving the observatioh exlipses and
sophisticated mathematical formulas, in which héeiheined both the
curvature of the earth, and its radius and circuemfee (to within 200 km
by today’s measurements). All this centuries befoolumbus!

We need to remember, todhat our university system was also
influenced by Muslim learning centers. | attenddarvard, the oldest
university in the United States. | was impressdtbnvl got to Harvard
and learned that it was founded in 1636. (I'm fr@klahoma which
wasn't even a state until 1907.) Harvard was fedhthree centuries after
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Oxford and Cambridge, and they, in turn, about foenturies after the
Muslims had already established their own universystem. Our use of
the term “chair,” | believe, derives from the eatBtamic universities.
The professor is the person who sits in the chdiile the students gather
around his feet. Our learning histories, therefare so intertwined and so
much more connected than most people imagine liwidea that Islam is
anti-intellectual is simply unsupportable. Thisdi of misconception
flourishes or is widely embraced only when peopiew very little about
Islam.

Recently | spoke at a major conference in Texas awdle the
outrageous declaration that Jews, Christians andlimMs all perceive
themselves to be following the God of Abrahams Hot really a terribly
complicated or outrageous comment, but in Texasr@oply it is; and so
I'm being denounced left and right, defended leftl aight; and I've also
been receiving letters from all over the world tkiag me for my
courageous stand in stating the obvious. Otheks d$low can you
possibly call yourself a minister?” To know anytirabout Islam,
however, is to know that my statement is not comrsial at all. There
are 15-17 million indigenous Arabic-speaking Cligiss in the Middle
East who pray to “Allah” because they speak Arahitd “Allah” is the
Arabic word for “God.” If you speak French it's f&u,” At one level,
then, it's no more complicated than that. At thene time, however, these
traditions that all see themselves connected t@idom also have different
ways of understandings what we mean by “God.” Bhaue among
Christians and Jews and Muslims, but it's hardéphacking revelation.

In May of 2007, the famous American evangelical tpasJerry
Falwell, died. Sadly, he was a master when it ceomaisleading people
about Islam. He would say such things as “Allainds the same God as
the God in the Bible,” and “We’re not talking abdbat same God.” This
is just another way of dismissing and writing of billion people. The
argument often has been that if you don’t incluae divinity of Jesus in
your understanding of God, then you're not talkatgput the same God.
To which | respond: Then Jews and Christians ariking about the
same God either. At that point the conversationéaning also changes
because obviously Jews and Christians talking about the same God,
but, again, we don’t have the same understandirfgjisk any group of
people and you will find a diversity of views abdlé ineffable reality we
call “God.” How, indeed, can we ever understand dafine the divine
reality with anything approaching certainty?
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Looking for a Template

Religion and politics are linked, and education tiee key to
understanding this linkage. Currently, what isgepng is that a number
of groups, both in the United States but also iffecént parts of the
Islamic world, are advocating particular visionsvdiat it means to be a
Christian-American and what it means to be an Iglatate respectively.
Such people seem to believe that they have a téentilat can be known
and followed. What | wish to argue is this: Fromr &nowledge of the
history of religious traditions, we can see thdigien and politics have
been linked invarious ways, but that there is no fixed template for what
that linkage looks like or what it should look likéNe need to increase
our awareness of how flexible this linkage has b#eaughout history.
Let me give you brief examples from all three Alamatic religions.

The Jewish State Template

The first thing we need to recognize is that Isia¢he only state in the
world today that describes itself adewishstate. Historically, what was
the Jewish template and how did it emerge? Ifngad the Hebrew bible,
you could argue that the vision is one that beg#&h ®aul, David and
Solomon. The nation really begins to become anatihen the people of
Israel cry out to the High Priest Samuel “Give udray!” Samuel thinks
it's a bad idea, and God Himself isn't so sureegittbut eventually God
says O.K. and Saul becomes the first king. Tham'tturn out too well.
Then come David and Solomon, and one could argatetlileir reigns are
the pinnacle of Israel's history in terms of powaerd influence. The
problems that follow along with the whole prophetmwinistry are
connected to how Israel lost its way, and to how thation” lost its
connectedness with its moral foundations—after titiere is a return to
God and to the faith. Then the Jews are dispeeswt],lacking in any real
sense of power, the image of nationhood is losaftang time, When the
Jews finally regroup and came back together, tloesnéd an explicitly
Jewish state, one that was to be a homeland aldeahaven for Jews.
The Jews weren'’t then saying: “Well, let's go bacikd revisit the Samuel
deal, and see if we can reconstitute what God wasit® do.” No, they
had already carved out something very different.

Within Israel today, what you find are very diffatevisions about
what defines a Jewish state. Indeed, how cante lséaJewish and, at the
same time, democratic when a third to a fourthhef population is non-
Jewish? These issues add to the dilemmas that Isas faced over the



10 Foreword

years, particularly during its occupation, over lde 40 years, of the West
Bank and Gaza; and they have been exacerbated.

The Christian Template

When we turn to the New Testament, the first watttt probably
come to your mind are Jesus saying “Render untsaabe things that
are Caesar’s and to God the things that are Go(4atthew 22, 20-21)
This statement somehow suggests that it is postibdeparate these two
realms. We also have the words of Paul urgingou$ptay for those in
authority over you” (1 Timothy 2, 1-3). People siimes like to quote
that, and pray for those in authority. Then thegibke a quick reverse
decision such as: “Well, looks like God made a akistwith this one!” or
“God couldn’t possibly have wanted this person awpr,” and so Paul's
suggestion doesn’t always seem to hold up very. well

The Muslim Template

For Islam, as well as for Christianity, some forrh monarchy or
dynastic rule has been the dominant form of govemtm Along with it
there is also the deeply entrenched mindset tHatnlgs a complete,
seamless way of life in which religion, politics;omomics, the military,
the social—everything—are all rolled into one.

That, | say, is the enduring image, the endurirgajdut it is hard to
find examples in Islamic history where that kindsglamless fusion was
ever achieved in any visible, workable kind of wayou find a lot of
debates going on within Islam today, about thegillmacy of various
governments. Right in the heart of Islam—Mecca &edina—what
kind of government do you have? You have a monavdhich is one of
the very things that Osama Bin Laden and othetsagdinst. How can
this be called “Islamic”? They do, indeed, havepant; and yet this
power structure has been a form of Islamic govemninteroughout the
centuries as well.

My point is that you can try to develop a templdtet when you
actually see what Muslims have done and what théstidns have done,
you will find they have done all kinds of thing:ydathat generally they
have been experimental in adapting to circumstancgsme things, of
course, worked better than others, and both cultare still in the process
of changing, defining and refining themselves. Navith the advent of
democracy or, as | prefer to say, with the advehtparticipatory
government, we have an increasingly important carepbin the mix.
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Democracy can mean so many different things, yepleeuse the term as
though they know exactly what it means even thomgiovers different
forms of participatory government in different pac

Looking Forward

Looking forward, | believe that we are in for a gbutime. The next
10 or 20 years will be the most difficult. Thene ano easy answers or
simple solutions, but | do think that there areifes ways to move
forward constructively toward a more healthy angbéfal future. The
road, I've already suggested, begins with educatibseveral different
levels: notably, defining our terms; developingtée frameworks for
understanding; developing an awareness and appoeciaf the fact that
part of what we're going to see and experienceuincoltures may only be
tentative and experimental. Future efforts wiladtve finding ways to
combine religion, politics, and democratic prinepl in different
structures. We see some of this explicitly in thkamic world today.
There are about 53 countries today with Muslim miags, over half of
which have some form of democratic process at wo®ne of the
challenges is that the affirmation of democratimgiples and procedures
has sometimes been followed by a condemnation wiftdes when they
go and vote for the wrong people. Democracy, warseo think, is a
good thing as long as the kind of people are elethat we in United
States want to be elected. Democracy is greahfoPalestinians, unless
you vote for Hamas. When that happens, it's unatet®e, and so we're
cutting off the money.

We see these socio-political experiments everywhand we need to
appreciate that there is no one simple solutionMuslims from the 53
countries, just average persons in those countwese asked “Do you
think that Islam can provide some kind of governtnstiucture that
incorporates Islam in a meaningful way in the'Zentury?” my guess
would be that the large majority of them would §¥gs, | believe that's
possible. | believe that's what we should do bseadslam is our way of
life, and it should shape and guide our governrhent.

Even so, Muslims themselves differ widely in tryittgmake sense of
all of this. Pakistan was founded as an Islamatestand it's been a very
difficult experiment for a number of decades. bwnof nobody lining up
to take classes from the Pakistanis on how to dzgaan Islamic state,
and yet that was explicitly what they said they tednit to be. The
Taliban is an extreme manifestation of a visiorapfislamic state, and at
the time of September 11, 2001, only three Istamoiuntries recognized
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the Taliban as legitimate: Saudi Arabia, the Unifgdb Emirates, and
Pakistan. Most Muslims thought these people weagyc and that this
was certainly not the way they wanted to organlmirtstates. These
“little details” seem to slip by most Americans nl’ not sure about
Canadians). This kind of limited understanding borad with a fear that
all Muslims are bent on destruction makes for skkperceptions.

In a book I'm now working on, Iran figures fairlygminently because
| really believe Iran holds some of the best hapetlie future. Since the
revolution of 1979, Iranians have been engaged impracess of
democratization. It has had to confront many peotd, and while it's not
a pure democracy—one might wonder just what thakddike—it has
engaged in the messy business of electing peopie implementing
democratic structures. Look at what the lIraniaid as part of its
revolution: Despite all the negative images thanyn®Vesterners have,
Iran did not hearken back to Mecca and Medina, #rvh form a
government modeled on that view. Rather, whilenittg from Islamic
principles in many different ways, they borrowedabity from Western
parliamentary democracy. They now have a parlian@abinet officials
and a supreme court system; and they elect thegidgmt. None of that
came out of Islam. Rather, much of this Iranianegoment structure is
modeled on Western parliamentary democracy. Pdepteto forget this.
| single out Iran because it represents one kineikperiment, one that has
to cope with a lot of difficulties, and yet contasito struggle. Iran has
endured, and | believe it holds out real hope &erstlook at ways to
move forward.

The Example of Pope John Paul II

What is clear to me is that, in the®2dentury, narrow sectarian forms
of Christian, Muslim or even Jewish states are wag; dead-end roads to
disaster. What we desperately need are new appsato interfaith
understanding and cooperation that recognize skereslties: that we are
interdependent; that we live in the midst of plisml and diversity; that
there have to be ways to draw upon the best ofdigious traditions but
which, at the same time, affirm the values of dsitgrand respect both
globally and locally. 1 believe John Paul Il unsteod this and modeled
something of this spirit throughout his remarkatdaure as Pope over
three decades. In 1985, for instance, John Paualddressed 80,000
Muslims at a football stadium in Casablanca. ldgd his words. “We
believe in the same God. The one God, the livimgl &ho created the
world. In a world which desires unity and peace buperiences a
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thousand tensions and conflicts, should not belgeveome together?
Dialogue between Christians and Muslims is todayremorgent than
ever....Too often in the past we have opposed eddr @t polemics and
wars.” He concluded by saying: “I believe thatdGis inviting us to
change old practices. We must learn to respett edher. We must learn
to stimulate each other in good works on the patfighteousness.” (John
Paul Il, 1985).

In 1986, John Paul Il invited leaders from all thmajor religious
traditions and many other religious traditions tesii for a day of prayer
and dialogue. He was, | believe, the first Popeisd a Mosque in Egypt
and Damascus, and to visit a synagogue in Romeremdlater travel to
Jerusalem to meet with Jewish, Christian and Muglommunities. |
believe, too, that John Paul Il realized that tiadal ways of thinking
about God and others outside our own religious canities of faith were
no longer adequate. Narrow thinking that failsé® that there is, in the
end, really only one community, the human commuyrigytheologically
suspect and increasingly dangerous in our intertige, 23 century
world. In addition to education at many levels, @@ and should also
look for ways to model this future that we want aueed.

A great deal has already happened, a great déapigening, a great
deal more needs to happen. Dialogue can work daatdifferent levels,
and so it's important to pursue it vigorously atmpalifferent levels. We
don't have to reinvent the wheel here. The CathGlurch and various
Protestant Churches have been involved in thisrgm¢e for some time,
and we have wonderful resources available: on-lmenmunication,
pamphlets, booklets, the long experience of legriow some things
work better than others. We have all kinds of veses to facilitate a
program of intentional dialogue in olacal congregations, and this | think
is an increasingly important part of the overalleational process, and an
important way of connecting people in our own comities.

Working Together

In addition to dialogue, | think it's very importaithat people of
different religious traditions look for ways to vkotogether on common
concerns. To do that we don't have to be in thgiold agreement on the
divinity of Jesus. In fact, we do this all the éimight now. Consider the
world of business for just one day and you will ggbroughout the global
economy. The most fundamentalist Christian is gahg to bat an eye
about doing business in Saudi Arabia. He's goingeiize the opportunity,
he’s not going to be worried about whether his Acabnterpart believes
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in Jesus because economically we are all interatedend interdependent.
It would never occur to a Muslim, Christian or Hindloctor, or to a
research physician working on AIDS or cancer, tklat each other and
say “We really can’t work together on this probleMmAIDS because we
just don't have the same views about Jesus.” Weldvbe horrified if
somebody did something like that. Of course, wagowho we are to the
process, and it may be that we do so out of ouh fand religious
commitment, but we don’t disqualify one another ynbecause of our
religious affiliations. AIDS and cancer are probkethat affect all human
beings, and we bring the best we can bring to redleir incidence. If a
Hindu doctor discovers the cure, so much the bsitee we all gain.

We need to be doing things such as this, with e dower of
intention unimpeded by sectarian differences. g Habitat for
Humanity houses might serve as both our motto amd imspiration.
Whenever a Jewish and Christian community or a Mesand a church
pair together and build a Habitat house, | beligna two things happen in
the process: the builders contribute to the comgmod of people who
need that help and, at the same time, they havimfoupractice a theology
of religious pluralism, something that | think iarfmore helpful than
anything handed down by a member of the hierarohg remote office.
We grow into a lot of our theological understandihgough real-world
encounters. Sde intentional, but do something constructiven the
process.

There are ways that we can live, and | would ewnte model, this
sort of commitment. | believe that the U.S. anch&ta are the two
countries that have the most hope of modeling seimgtfor the rest of
the world when it comes to interfaith understandamgd cooperation.
We've now been engaged in a lengthy experimenty bbtour countries
have incorporated within our very fabric a sigrafit degree of diversity
as evidenced by our inclusion of Muslims, Hinduswg and Buddhists
and many others. We don't see that same sortcoforation in some of
the European countries, and this is proving todry problematic and will
continue to become even more problematic.

The education level of the average Muslim in thetéth States is
higher than the average level across the resteotdluntry. We need to
continue to work seriously for this kind of resuib, recognize that we
have something that works, and with firm intenttomurture this kind of
development. Education at various levels, dialpdoeking for ways to
work together such as Habitat housing, cooperatigrison ministries—
these are the kinds of undertakings in which we shihire common
concerns.
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In Chapter Five of the Koran, there is a wondepfatsage. | may be
the only Baptist minister on the planet who peradly quotes what it
says about religious diversity. It says: “If Goadhso willed, God would
have created you one community, but God has no¢ donin order that
God may test you. Therefore, compete with onehaman good works.
To God you will all return, and God will tell yolhe truth about that
which you have been disputing.” | think this is andlerful image for all
of us to have. It not only affirms religious dis#y, it also affirms it as
somehow being a part of God’s plan. It urges usdmpete with one
another in good works: Be the best Christian,Heeltest Muslim, be the
best Hindu...be the best whatever you can be. Let gompetition be in
the area of good works, and God will one day saott tbe differences
which we have been disputing. In the final analysie can leave the
resolution of our differences to God. | think JdPaul 1l understood and
embodies this point, and so must we.

When it comes to religious and cultural differendbgre are no easy
answers or simple solutions. | don't have any magimula to offer, but
| think the way forward will become clear if we'sgilling to do hard
work in the area of education, dialogue, coopenatiand if we stay open
to experiments in religion, politics, pluralism,caoooperation. Some of
these moves will happen in the next 10 years, as@élways, they will be
the most difficult.
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RELIGION AND THE PuBLIC FORUM

Introduction

If asked to identify the features that help to deftulture, we would
probably have no hesitation in adding religiontte imix. But when faced
with the task of situating the place of religiorthin societyor within the
nation, the challenge is more daunting. Does religion-remprecisely
religious belief, structures and practices—have place in the public
sector, or should the state separate its funciilaws education, taxation,
social policy) from any religious influence? Sommsist that the public
square should be “naked of religion,” others seerteqwilling to move
into what many fear would be “a kind of religio@srbrism.”

The two chapters in this section deal with placeetifjion in society,
and the tensions arising therefrom. In both Careth U.S., religious
belief and practice are constitutionally guarantieeddoms. The presence
of God has even been formalized in American cumrefitn God we
trust”) and in our Commonwealth anthems (“God stheeQueen,” “God
keep our land glorious and free”). However, wiile can easily glimpse
the presence of religious concepts and influencgsiblic life, we do not,
as in theocratic societies, have religious strestuembedded in the
governing apparatus. So far in Canada, we havstedsthe inclusion of
shariain our legal sector.

Tensions are bound to emerge. What Moira McQuegis @n
“aggressive secularism,” that opposes the presafcany religious
influence in the public, has emerged, and thisstedas even deeper into
an active opposition to the expression of religiaiswpoints in the
development of law and public policy. Flashpoiate easy to recognize:
morning school prayer; nativity scenes in publidldinogs; same-sex
marriage; euthanasia; state supported abortiorjcpiuimding for selected
religious schools in Ontario and Quebec; in Quetlexjntroduction of an
Ethics and Religious Culture course into all schowlithout parents’
consent. Most recently, in both Canada and the.,Ul%® issue of
polygamy, allegedly a divinely sanctioned practitegs become an
embarrassment to governments, and a headline is8ue. yet, because
religion remains an inescapable fact of life in tndsmocracies, it seems
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impractical, “unreasonable” to insist upont@tal separation of church
from state.

A deeper theme runs below the surface: Can thexe & such a thing
as a value-free society, since so much of our manal social values
system is rooted in religion and its history. Kdrstally, our legal system
drew from church or canon law, and ultimately fréime Stoic notion of
“natural law” (us natura, a foundational concept that affirms the values
of reason and human life, the common good andioelig Indeed, the
unavoidability of ethical discourse reveals itselbur everyday appeals to
“justice,” and when, in the debate over euthandsigh sides invoke the
language of “compassion” and “dignity.” McQueersesomething “clearly
dangerous” in the attempt to silence religious &sic

Given the wide sweep of information-media, Car@rsdn points out
that there is even a question about what nowadaystitutes the “public
square,” and where we might draw the line. As péthat new defining,
she sees a need to improve the understanding betvedievers and non-
believers, and to establish what religion can bestn the public sector.
What kinds of conversation would be necessary éigion to claim a
rightful and useful place in society? Who are tharties to that
conversation? Will the imperative to converse iegas well a “mediating
language,” a willingness to bridge epistemologiaal moral diversity,
indeed the very ability itself to listen? Followiisuggestions by Cardinal
Ratzinger, Stanton asks what kinds of limits tdgieh and reason are
involved. Is the community of believers preparedcbnfront its own
pathologies? Is there even such a thing as aut@lltinistry” in which
religion can contribute both to society and to @&n re-formation?
Indeed, what would such a ministryaiakonialook like?

The chapters by McQueen and Stanton comprise by lbkallenge to
the entrenched dogma of “the separation of chunchstate” because they
show us that its unquestioned acceptance threttewsaken our social
and political fabric. At the same time, if we waatpreserve a place for
religion within the public square, we need to askd find answers to,
some daunting questions.



