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INTRODUCTION

The 2008 annual meeting of the Sudan Studies AsSogi in
Tallahassee, Florida, was memorable in two waysstMmportantly, it
inspired an uncommonly rich and diverse set of pafd&ected toward the
conference theme of “Sudan’s Wars and Peace Agrgsrh&nfortunately,
the gathering also coincided with an attempted cdupKhartoum,
disruptive weather in the United States, and aewariof individual
misfortunes, all of which conspired to prevent ttelivery of some
important papers and to deprive many would-berl&te of the opportunity
to hear the latest contributions to the field ofi&u Studies. The present
volume was created to help remedy the situationgathering papers
volunteered by officially accepted contributors tbe Tallahassee
conference. It also offers to the wider world dficlarship a benchmark in
the current state of the field. Foremost in thigare must be the diversity
of intellectual perspectives afforded by the macgdemic disciplines that
participate in Sudan Studies, as conveyed by iddals whose cultural
heritages are rooted on five continents. In marsesdhe contributors ask
us to reconceptualize Sudanese realities in nemsteiot common to the
familiar received lexicons of Sudan Studies disseukVhile older rubrics
of ethnicity, religion and geopolitics do retainnsiderable cogency, it is
often found to be necessary to reason also acepitdimew theoretical
literatures that conceptualize the human experiemderms of political
sociology, historical demography, gender or gemanaidentity, ecology
at both large and intimate scales, sociolinguistgzxial class in many
forms, cultural self-presentation through diversedss and in many
idiomatic contexts, and the resolution of conflistough the insights of
formal economics and strategic game theory. Yetcthaributors return
repeatedly to a limited number of recurrent thenaesl these the editors
have chosen as an organizing rubric for the pregdnme. How may one
speak truthfully and well about the Sudanese egped? What material
opportunities do Sudanese resources offer, and sloould these be
allocated among those poised to benefit from th@viiat constraints, if
any, does historical experience impose upon thmgdivgeneration in
forging Sudan’s future? These are themes to whistudsion of war and
peace in Sudan repeatedly returns.
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Priority must be granted to critical examination thie discourses
through which Sudan Studies communicates, for thdske indispensable
also reveal themselves to be highly problematicignessay “Reflections
on Sudanese Languages of War and Peace,” RichartoBban, Jr.
acknowledges the possibility that various Sudaceteral traditions may
classify the objective behavioral realities of veard peace in terms that
might prove incommensurate. Having explored theabotaries wielded
in discussion of organized violence and of confligsolution, he
concludes—with appropriate caution—that common epheal ground
can probably be found for mutually comprehensitdé¢tlaments. The
sociolinguistic study of Ashraf Abdelhay, Busi Mak@nd Sinfree Makoni
introduces the dimension of political dominance acwkrcion into
consideration of Sudanese language policy and usagieof the several
attested modes of linguistic dominance and coeraftorded by Sudanese
history, they choose to single out the role of iBhitpolicy during the
second colonial period. With a focus primarily upiwe south, they find
that colonial linguistic policy not only inhibitechational linguistic
integration on the basis of Arabic dominance, lreated in the south a
series of artificially reified African “languagesinly tenuously linked to
actual linguistic practice.

In his study “Southern Sudan and the Applicabitifthe Principle of
Voluntary Unity” Mousa M. Elbasha brings to beare tlanalytical
perspective and precise vocabulary of internatideal He demonstrates
convincingly that while the Comprehensive PeaceeAgrent that ended
the second Sudanese civil war may enjoy populamityome quarters for
political reasons, it is far from a legally-accdgéaarrangement. It is not a
constitutionally sound foundation upon which to otrea stable and
peaceful Sudanese future. Elena Vezzadini addretise theme of
“Making the Sudanese: Slavery Policies and Hegenf@amgstruction in
Early Colonial Sudan (1898-1925.)" She articulatke creation of
significant cultural barriers to a common natioidgntity in the Sudan,
and the nourishing of ethnic difference and divatgdass status for the
benefit of the new masters of the Second Coloraailod.

The future of the Sudan is conditioned by its ratiand human
resources. Sam L. Laki, in “Nile Waters: Reasomiooperation,” focuses
upon the central role of the great river in detaing the Sudan’s position
and stature in regional geopolitics. He emphasittes urgency of
formulating wise policies and building constructiraationships with all
the riparian neighbors and potential rivals of 8w@dan. Failures in this
regard might well prove disastrous to the Sudaorsifn relations. Mey
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Eltayeb Ahmed argues that “The Comprehensive PAgceement does
not Guarantee Sustainable Peace in Sudan.” CanfticBudan have often
been construed in ethnic or religious terms, legdn certain forms of
settlement exemplified by the Comprehensive Peageeinent that ended
the Second Civil War. Such settlements however atoaddress at least
equally fundamental conflicts that rest upon thaskl of socioeconomic
interests between an insurgent class of new urbarebentrepreneurs and
the majority of rural folk committed to older modes livelihood. The
Sudan offers significant opportunities for the amteament of its human
potential through improvement in the status of woraad young people.
In her essay “Perspectives for Peace: Gender-$p&idws from Sudan,”
Margaret Otto explores the role of northern andtlseun women in
conflict resolution. She sees an opportunity tmgcend past differences
through a new creative focus upon improving aspettiiture society.
She supports the active participation of women dtitipal and social
processes, reconciliation among former disputaarsd, the creation of a
more secure environment with a greater measureooifalsjustice for
women. Ulrike Schultz examines the meanings amphifséance of
youthful status among Bari-speaking inhabitantthef Three Towns. She
finds that the realities of urban life challengetam aspects of received
Bari culture in ways that make an orderly transitaut of childhood into
adult status difficult. Marriage in particular fisund to be problematic.
For Bari young people, and many others, the Su@afutsre is a cultural
frontier that must be addressed with imaginative ereative ingenuity.

Do the experiences of the Sudanese past affordvagththat link or
barriers that divide? In “The Iron King: A Recodsiation of the Tunjur,”
Jay Spaulding introduces an era at the dawn ofrtbdern age when the
Nile valley and the western highlands of Dar Fud &adai experienced
an age of unity under the auspices of Nubian rubexsed in Kordofan.
Stephanie Beswick recounts the fate of the Barimanity during the
transition out of independence into the First C@brPeriod (“The
Nineteenth-Century Rise and Fall of the Bari: Warcal Trade, Slavery,
and the Destruction of the Bari.”) Changes in judit economy and
technology precipitated the demise of the Baritgodind accompanying
social and cultural convulsions. Catrien Bijleve@ljvier de Gomme and
Shanna Mehlbaum wield advanced statistical tootsatoulate the number
of casualties inflicted by the Second Civil Warhel assemble and build
upon a complex library of primary sources. (“A VeBark Number:
Estimating Direct and Indirect Mortality in SoutheBudan 1983-2005.")
Randall Fegley adopts a comparative perspective “Redivision
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Reconsidered.” He brings insights derived from tlemparable
experiences of other lands to bear upon variouscsf the Sudanese
situation. Most critiques of Sudanese governmentesindependence have
found the prevailing arrangements excessively aéméd; devolution
however has its own set of pitfalls.
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REFLECTIONS ONSUDANESE LANGUAGES
OFWAR AND PEACE

RICHARD A. LOBBAN, JR.

Introduction

This paper started as a casual reflection and wasespecially
scholarly in style, mainly following the 2009 Sud&tudies Association
conference theme of war and peace.(1) It just Isotm explore some
linguistic concepts of war and peace in some Sustahenguages for
which | had dictionaries at hand. | had agriori views or hypotheses
and was motivated mainly by my curiosity into Sugks linguistics. As
this survey has evolved, patterns emerged abougetlmncepts that
nudged me to look more at the context and etymolddye result is
incomplete, but hopefully heuristic. A basic anthotogical thought,
known as the “Whorf-Sapir hypothesis,” suggests ithgou do not have a
word for something you can't think of it, or conteglize it or act upon up
it. While this idealist philosophy should be ciitied on some
epistemological, historical and material groundssitthis topic that is
explored in some of the very many languages of peace, mediation and
conflict resolution in the much conflicted Sudai.(2

Issam in Africa

Since the fourteenth century, northern Sudanesdifasistart almost
everything with first verse of th@uran al-Karim. This is the opening
Fatahaverse, and it accompanies most aspects of tiweis s Muslims,
with its injunction to God the beneficent and mfericand admonition to
those who turn to anger and who have left thegdttgiath. It is God who
is the owner of judgment day. One could therebythay Islam is truly a
faith of peaceful surrender to the greatness ofahe God. Islam had
gradually entered Sudan from Egypt to the north,the seven-centuries-
long bagt or peace treaty with Nubian Christendom helpedltov this
down greatly. It is odd that some people todagpkhhat Christians and
Muslims are inherently incompatible. Later, Islateadily entered into
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Sudan from the west through savanna kingdoms #dgdnpage routes.
Much more recently Islam came to Sudan from thd, eamically the
closest point to Mecca and Medina. Islam neverecéamSudan from the
south for a variety of pre-colonial, colonial, pasionial, administrative
and political reasons.

The Muslim faith spread fairly rapidly across Nowffrica and into
westernmost Europe for still more centuries andlgadly elided into the
western Sahel, but was resisiadhe southern direction. Although | am
freely using the modern word “Sudan”, it was noé ttfsudan” until
Anglo-Egyptians conquered Nubia and slid ‘the lafidhe blacks’ from
western to eastern Africa. Like almost all coldhiarders drawn in 1884-
85 in Berlin, it makes little geographical and etfraphic sense shoving
some folks together who would rather be apart, evhrting others who
would rather be together. As for religion, one Idoprobably not find
more diversity in Africa’s largest nation; there dunctioning churches in
the north and functioning mosques in the south.

The anthropological framework has long examined igiat,
particularly the way it is structured and how ihétions from the ground
up. This discipline also accepts official and odbx statements about all
faiths and how they are supposed to work in anl ifdemn. Most religions
around the world have popular forms that some pytisers like; and
orthodox forms that the purists prefer. This isesgially the nature of
faith. The middle-of-the-roaders in the great amdor faiths also do not
mind mixing and adapting in syncretistic forms. Bace the varied cases
of Islam, Christianity and other faiths in the Smd&udan also had its
prophetic traditions that merge with political niiss of messianism,
Mahdism, revitalization and revivalism, especialytimes of crisis and
personal and national testing. Perhaps one caglieahat Mahdism led
to war, but in fact it was Turco-Egyptian coloneahd slave wars that
really led to Mahdism. The supposed self-destractid Mahdism needs
contextualization in a policy of containment. Fbe trest, accommodation
and equilibrium were the themes.

When the boundaries of faith are reached and theahwneeds are not
addressed, folk Islam in Africa can venture intarisgppossession and
healing through thefugaha dhikirs, zar and bori cults and various
soothsayers and coffee-cup readers. The Sufi imadiin African Islam
allowed its roots to penetrate deep into the hunearain of religious
brotherhoods, patron saints shrines, hadakaendowed healing centers
and burial places. Thesaruqg in Sudan could range from tl@@adriya,
Shadhliya to theTijaniya, Khatmiyaand SammaniyaFolk Sufi Islam in
Sudan brought popular legitimacy even when resi&tgchigh minded
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authority. These religious practices brought exgfmm of the unknown,
social order, displaced anxiety and brought war pedce, met human
needs, and calmed disturbed souls.

War and Peacein Arabic

There are at least two basic kindpefcein the Arabic language with
many nuances in between. The rooslofiat the heart of Islam can mean a
simple straightforward peace or calm, but it caspahean the peace of
surrender. This can be your personal surrenddrggteatness of God or
waving a white flag when the battle is lost. Anathmportant part of
peace is thelh root that implies mediation, accommodation andflazin
resolution. A peace-maker could be termadusalha.Arabic also notes
an abode of peacdar al-Islamthat can be contrasted by an abode of war,
dar al-Harb. Harb,or war, can be a noun or a verb just as in Engligh
likewise it can be distinguished from a ragthézwa, razipor murder @tl)
just as in English where killing is defined by degs of engagement and
intent are defining from legal and political poiat view. Arabic like
English also has the feudh@agagandtarr). In short, English words are
essentially parallel in all manner of motivatiomslaontexts of deliberate
or accidental killing.

Commonly it is projected that Muslims may not veayainst fellow
Muslims, thus making this an inherent ‘place ofqedut disputes about
dynastic succession amokfulafa’ as well as fellow Muslims who are
considered as ‘back-sliders’ and ‘non-believetsifar, away from the
straight path, are excluded from this injunctiondmyne extremists. Some
orthodox and extreme thinking says that war magdreducted irdar al-
kufar. English words for mediating also have their palsin Arabic
(tawasa} or basically ‘to get in the middle’ of things. iBhroot, wst, is
worked into mediation and mediator for conflicts other types of
negotiations. In the world of ‘compensation’, Babletymology comes
down to ‘shared pain’ or ‘shared penalty’ while tAeabic, kafa, shifts
the meaning a bit to be ‘made equal’. In the warfdtreaties, English
assumes there is a common understanding or aduongver the Arabic,
mu’aheda shades this in the direction of ‘making one’ making whole.’

In the famously misunderstood Arabic word for ‘gigle’ (jhd) its
principle meaning is to seek improvement of ones®lfcommunity.
However, it can also imply a contest or battle e tspecific or
metaphorical sense. Because of this, the \jibedl is often projected as
being parallel to ‘crusade’ in English as one camusade’ for a prosaic
mission or for a holy one. A difference howeverthat a ‘holy war’ in
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Arabic is most essentially a struggle for percdiumprovement, while a
holy crusadeharb as-salibiyais a war for the crossdlib) so one may
conclude that the English hold war to be more ety religious than the
Arabs do. Crucifixion or to crucifysg@lb, salab is easily understood in
the Arabic language but again it has a root of¢hess’ that is not really a
part of the deeper meaningjifad.

But it is in the words that seek to describe ‘taats’ and ‘martyrs’
that a gulf appears between Arabic and Englisht dsi€nglish makes a
huge distinction between these two terms, so daabié, but the west
often and incorrectly uses the wrong word with ayy@roblematic result.
In Arabic ‘terrorism’ isirhab and a ‘terrorist’ igrhabi. Overlooking for
the moment that one man’s ‘terrorist’ can be anotiman’s ‘freedom
fighter,’ if there is a terrorist attack, the negatand isolating wordhab
should be used. Instead it is more likely thavduld bemujahideen(or
“mouj” for American soldiers in Afghanistan) or a ‘strigyg this is
actually a positive word in Arabic. This sends tiveng message for sure.
The Arabic speaking population will not be hearatgput realrhab, but
will be hearing instead about a ‘martyr’ sliaheed.It is ashaheedvho is
‘testifying’ (yeshah)l about his or her faith, as much as one’s last
‘testimony’ is a ‘tombstone’ ortehad It should be very clear that using
the right or wrong word can certainly convey verffedlent meanings
other than those intended. Machiavelli taught that is about politics,
and politics is about communication, so we cernjaimhb need the right
word in the right place.

On the topic of peace, the Arabic language andtipeads very rich
especially in the process of makingw@h, hudna or ‘atwar the route to
peace making, avoiding retribution, and paying cengationdiya. Once
matters are negotiated by a mediator and handshateen ‘thusfaha’)the
steps toward reconciliatiofmusalahajfrom sulh) is advanced to breaking
bread togethe(mumalaha) Yes, the English speaking world does have
counterparts but they are just not so structurednstitutionalized.To
further this point, western conflict resolution tiges individual choices
and a secular outside legal system. Arab and islaystems stress
community process for legitimacy guided by sacreatitions and by
balanced insiders such as elders for mediatione @ay also say that
western systems are generally more adjudicativepandive for the wider
social good, while eastern systems are generallye moeditative,
restorative for the smallest unit where the conbfliesides. This is
definitely not to judge the merits of either, butlyoto note that they are
different
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War and Peace L exiconsin Other Sudanese L anguages

Consider first the case of Nubians from the nostlarting with the
Danagla (3)nterestingly, the Dongolawi word for ‘army’ &skari,a clear
loan word from Arabic as are the Dongolawi words‘fun’ (bundug)as
well as the words for ‘destroy’ or ‘ruin’farbe)and‘gunpowder’ parud).
Similarly; ‘judgment’ is hokum as well as ‘peace’ beingalam;
‘policeman’ is askar (Arabic) or bolis (European.) The list of relevant
loanwords from Arabic goes on, ‘ jail’ @gin; ‘rebellion’ isfitna, ‘rifle’ is
alsobundug and a ‘witness’ ishahid There can be little question that
the culture of the Danagla is heavily influenced its/ centuries-long
relations with the Arabic speaking world, espegiatl regard to military
and governance terms and terms that relate to mehpaace. On the other
hand there are many Dongolawi words not inheritechfArabic for such
matters as arrows, captives, slaves, murder, andepmaking €¢ggwad,
bewar, bewijlas well as quarrels, battles, and wa@awe, tamugid It is
equally clear that conflict certainly existed amdahg Danagla before the
Arab arrivals, but it is also clear that Arabiclirginces for such matters are
very strong. For other Nubians (Fadicha and Mahhe)ye are quite
different non-Arabic, Nubian words for ‘war’ or ‘qurel’ (dingi), ‘army’
(kel), ‘destroy’ troabkir), ‘reconcile’ @’engkir) and‘govern’ (mou'rt). (4)
These remind us of the persistence of Nubian lexieeen amidst the
heavy linguistic, cultural and pedagogical infusfoom Arabic.

From the South, consider the case of the Shilkik.'Peace’ in Shilluk
is mer or mero while ‘to war’ is liny and ‘warriors’ aremac or pac.
Clearly these terms have no relation to Arabic obisn. The relatively
undifferentiated nature difiy can also mean ‘battle’, ‘fight’, ‘conflict’ and
a ‘weapon’ is @i liny’. Similarly, the wordnyak can mean ‘combat’
‘conflict’ or ‘destroy’. One is tempted to conclutleat warfare among the
small compact kingdom of the Shilluleth has been rather limited as
judged by their limited vocabulary for military aldnflict relations. Yet,
the Shilluk do use the following few words: ‘soldiealathker, ‘murder’
maut ‘murderer’ amoti ‘revolver’ adhaw; and milo ‘salt’ clearly have
Arabic cognates and are linguistically exogenouscéntrast, the Shilluk
vocabulary for ‘conciliateluko or yomqg or ‘compensationkogi or gin
muj; or ‘peace-makemijati dworis rather rich and of local origin.

For the numerous and expansive Dinka who have gamtis contact
with the Nuer and Shilluk and long term hostilitydamilitary interaction
with Arabs there is another story to tell.(6) Eowéall, the Dinka language
has clear words for ‘peacetoorand ‘war’ tonj as well as ‘pacifydoor.
Conflict in Dinka can be rooted in a siege, trespasge, destruction,
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insult, slaughter, repression, feud, death andateTde Dinka vocabulary
for conflict resolution is also rich with speciarins for accord, agreement,
acquit, admonish, blood fine, boundary, compensajimgment, surrender
and reconcile that is synonymous for pacify. Clmsthe Shilluk ternman
for ‘loathe’ the Dinka word for ‘abhor’ is alsmaan. Parallel to the
Arabic derivedalathkerfor ‘soldiers’ in Shilluk is the Dinkalathkerfor
‘soldier.” In other contexts, the Dinka also wathkerfor their rendering
of ‘cavalry,” ‘barracks,” and ‘deserters.” Other ogenous words from
Arabic used in Dinka includeasas ‘bullet’ and khadam‘servant’, but
Dinka have their own words for ‘slavésny; ‘warrior’ apuruk ‘butcher’
raan ring jac weiand ‘captive’raan ci domthat really equals “conquered
man”. The Dinka’'s socio-political structure of segmary opposition, plus
their longstanding military traditions for raidindrave created a rich
vocabulary for conflict and war making as well @ape-making. The term
agoth covers altercations and quarrels, whdaj, puot, apoth, goth, keek,
and kac thokcover various kinds of conflicts from fights andudis to
battles. Equally there are specific and differeintkad words for aggressor,
adversary, belligerent, rebel and brigand. Thiguiatic evidence suggests
that the Dinka are much experienced in making lbathand peace.

Over the millennia there were Axumite Ethiopian urgons into
Sudan at Meroé and Mahdist incursions into wedkhippia and various
other battles and military experience in the longamsive or imperial
histories of the two lands. This section is buaitt the rather simple
argument that one might thereby reasonably expdchar vocabulary for
the general linguistic domains of war and peacthénAmharic language
since there is a long history of both.(7) Whatdewice is there? First of
all, Amharic like Arabic with a sweeping writteratfition, has a much
greater lexicon than what is available in publistesdirces in Nubian,
Shilluk or Dinka so that the linguistic ‘playingefd’ is not at all level.

Ambharic has clear and contrasting words for ‘wéaot (foraenna} and
‘peace’ galan). Without getting to all of the specific words Amharic,
the dictionary provides numerous words for confligblence and tension,
including terms for: abhorrence, afflict, agita@tercation, annihilate,
assassinate, attack, avenge, battle capture, seimflict, conquer, incite,
kill, murder, plunder, quarrel, raid, rebel, revengiot, and terror. This
being the case, then there should also be manyswoodceptualizing
conflict resolution and peace-making since no sgaian be eternally at
war. In another tour through the dictionary we fimdbrds for accord,
agreement, ally, amnesty, appease, apology, bloodey mediate,
reconcile, reparation, restitution, respect, tredtipute, and truce. As
expected the parallel vocabulary for conflict regioh was as rich as the
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vocabulary for making conflict. Military terms inmharic for such as
army, armament, artillery, barracks, battle, bayobemb, bullet, combat,
enemy, headquarters, military, soldier and consaip all based within
the Amharic language suggesting their own milithrgtory of needing
such lexicon. It is the rare military term in Amitathat has foreign
influence such as ‘canoméadf(from Arabic) and ‘machine gumatrayyas
(from French).

For marginal populations subjected to ‘raidigfrara) as a source of
slaves Bariya) there is an “ethnic groupBareathat still bears this name
in the Ethio-Sudanese borderlands. The procesetbéfing” seems to be
important in war to help make violent acts justif@mand acceptable. For
Amhara to create the categorylwdriya or Arabs to make dar al-kufur
this lubricates violence. The Dinka called folkeytraided upon a3ur or
foreigners. Romans called people beyond theirroband susceptible to
slave raids aser-ber (‘twitterers’) from which we get barbarians or
Barabra as a negative term for Nubians, not totimehe Berber on the
far side of the Atlas Mountains and Berbera in S@mal'he Nubians used
a termnogor for slaves who passed through their lands andait be that
this passed into Latin-based languages as ‘ne@eitainly American
slave history is generously filled with “otheringgrminology that assisted
acts of brutality and violence against our felloiizens. This part of our
history might not be so problematic to process wéed later if we had
thought about it more at the time and had builitiehs of mutual respect,
rather that mutual fear and bloody violence.

Some Observations

First some methodological self-criticism; this was experiment as a
thematic conference paper. Really, just a tergdtigpothesis that suffers
from available published evidence, but the momvestigated it the more
it seems to have some substance and in the classitistic manner, |
would conclude that it deserves further and mostesyatic investigation.
Although this paper began with the concept of theov#Sapir hypothesis
it is after all built around epistemological ideali in which the words
have causedthe perception and effected the action, | woulg that this
investigation would instead, suggest the opposaeely that the histories
of these societies especially their wars and oisflamong themselves or
between adversaries have necessitated the credtgpecial vocabularies
to describe their military interactions. Thus, mgnclusion is built upon
epistemological materialism (i.e. science) andwbeds used are an effect
and not a cause. Since the question about caleféeot can be answered
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by good ethno-linguistic data on a historical framegk, | would invite
further investigation on this point as is possibl€auses must precede
effects according to the basic principles of logat for now without data
on the historical evolution of these languagesn ealy point to the way
ahead and not to the final destination.

In these few examples those people with weak modnrilitary
histories like Nubians have a relative poor vocabubf war making and
peace-making, for those like the Dinka who tradiianclude cycles of
raiding (negative reciprocity) there are abundami aefined words to
make conflict as well as to end conflict. Those hwitrong military
traditiors for empire building such as Arabs and Amhara haeerichest
vocabulary for minute aspects of conflict produstiand as well as
conflict resolution. For those who have faced Arabsadversaries there
numerous loan words from Arabic for military stuets and weapons that
do not exist within their own cultural and linguistramework.

For those interested in peace-making, there aomgtiocal traditions
and vocabulary for reducing, negotiating, preventiand mediating
conflict. Since peace and conflict are the diatedti but interacting
opposites, these terms can be enhanced and broigtthe dialogue of
peace. The local peace-making folk traditiondgi@lis brotherhoods and
Sufi practices can be used effectively to wagexad counter attack on
war-like traditions and vocabulary. Consciousnesd perceptions are
deeply rooted in language and for those interestert in peace than war
this may be a very useful place to start crossicalltunderstanding and
discourse. If we reconstruct and reformulate cohdjzations that
“other” people it might be a lot harder to be vitld¢o fellow human
beings. Besides, a bad conversation about peagestiiabetter than a
good war; it is hard to think and talk about makpepce while actively
trying to wage or “win” war.

Acknowledgements

I would like to acknowledge the support of the NHuhiversity Research
Initiative Grant # N00014-08-1-1186 and the tirelsgpport of Adam
Gerard and Erica Fontaine

Bibliography

Armbruster, C. H.Dongolese Nubian: a Lexicon. (Cambridge: Cambridge
University Press, 1965.)
Carroll, John B., edl,anguage, Thought and Reality: Selected Writings of



Richard A. Lobban, Jr. 15

Benjamin Lee Whorf (Cambridge, MA: MIT Press, 1956.)

Heasty, J.A. Shilluk-English Dictionary. (Doleib Hill, Sudan: The
American Mission, 1937.)

Mandelbaum, David G., edSelected Writings [of Edward Sapir]in
Language, Culture and Personality (Berkeley, CA: University of
California Press, 1949.

Nebel, A. Dinka Dictionary. (Wau, Sudan: Verona Fathers, 1954.)

Sambaj, Yusufal-Qamus al-Nubi. (Cairo, Egypt:Maktabat al-Sharuq,
1998.)

Zekaria, A.Dictionary of Amharic-English/English-Amharic. (New Delhi:
Languages of the World Publications [reprint], 1993






THE POLITICS OFLINGUISTIC
INDIGENOUSNESS IN THESUDAN

ASHRAFABDELHAY, BUSI MAKONI
AND SINFREE MAKONI

Introduction

In this chapter we attempt to interrogate the gosstof ‘indigenous
languages’ which is embedded in the Comprehensaaré Agreement
(henceforth CPA) signed between the ‘south’ (repmésd by the Sudan
People’s Liberation Army/Movement, SPLA/M) and therth (represented
by the National Congress Party, NCP) in Sudan B0620Ve show that the
term ‘indigenous languages’ was an integral part af colonial
constructionist project that came to structure #gwuth-north social
relations and identities. Hence we aim to probléseathe ‘naturalised’
notions of ‘indigenous languages’, which accomparttee reification of
the idea of separate north and south Sudans, l®aliay their colonial
character.(1) The CPA has emerged as a histguicaluct of both the
colonial and postcolonial policies to undo theieets. This chapter builds
on and draws on research which contributes to #mi on the ways in
which the discourse of indigenous sociolinguisticémagined not just in
Sudan but in significant parts of Africa.(2)

The term ‘Sudan’ has various etymological intergtiens in the
literature.(3) For example, Muslim traders and llatguals called the
region south of the Sahargitad al-Sudah(Land of the Black) to refer to
the area from the Atlantic Ocean to the Red Secuding the lands
between present-day Senegal and Ethiopia. The Ikrencthe other hand,
used the label ‘Sudan’ to refer to the current Matiile the British used
the term ‘Sudanese’ to define the inhabitants & #inglo-Egyptian
Sudan, in intended contrast with the EgyptiansA#) analysis of the
historical trajectories of the term ‘Sudan’ poittsthe ways in which its
disparate peoples have been imagined by varioeedas a ‘nation’. This
chapter is a contribution to this analytic projegtexamining one of the
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ideological instruments involved in the constructiof identities in the
Sudan: ‘indigenous languages’.

As a present-day geopolitical entity, Sudan is tedain the north
eastern part of Africa. Sudan is the largest cquimrAfrica (nearly one
million square miles), and it is surrounded by tf@lowing nine
neighbouring countries: Egypt, Libya, Chad, the t€dmfrican Republic,
Democratic Republic of Congo, Uganda, Kenya, Etiaippnd Eritrea.
The Sudan is rich in the variety of its languagasdtures and peoples,
each of which is part of the total heritage andticbutes to the pattern of
national life. The Sudan prides itself on being tlweossroads of
Africa.’(5) The importance of the geographical dGon of the Sudan
within Africa can be appreciated when it is realistnat the country
contains within its borders representatives oftal major defined African
language families, except the Khoisan languag&oath Africa.

The linguistic wealth of the Sudan has brought ithe frontline in the
scholarship of African languages. The number ofleyes of the Sudan
listed in the Ethnologue database is 142, of whi@¥ are living
languages, and eight are extinct.(6) The nationdl afficial language of
the Sudan before 2005 was Arabic. The current pagoeement, which
ended one of the longest wars in Africa betweemtiréh and the south of
the Sudan and was enshrined in the Interim NatiQuaistitution, names
both English and Arabic as official languages (8&etocol of Power
Sharing). Arabic is a widely distributed languagethie northern part of
the country due to the fact that Arabic had, aiitl estjoys, the status of
the national and official language of the wholerdoy, with the exception
of the southern Sudan. A caveat should be addexl Béthough we use
the names of these languages from Ethnologue, weawmare of the
complexities of the process of naming, and even wbe activity of
categorising these linguistic resources, sinc@mescases the names used
by the Ethnologue database are at variance wittethigsed by speakers of
those languages. We also draw attention to the flaat listing of
languages, although useful in terms of expositaerlooks the fact that
individuals have a considerable number of languagdsch they
understand but do not speak, and it points to thatilimgual (and
multiglossic) nature of some Sudanese speakers.

According to Francis Deng, Sudan is a countryrofmense racial,
cultural, ethnic, and religious diversity.(7) Thivetsities involved in the
country’s composition are frequently, at the potditilevel, referred to as
falling into two main divisions, the north and theuth. The north, making
up two-thirds of the country in land and populatiminhabited by local
tribal groups of which the dominant intermarriedthvincoming Arab
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traders, and over the centuries produced a gehgtinaxed African-Arab
racial and cultural hybrid. Although there are Emumbers of non-Arab
communities in the north, the north has been ifledtiwith Islam and
Arabic language as a common system of communicafidne south,
which constitutes the remaining third in land algyation, was ascribed
an African identity in its racial and cultural coogition, and is
characterised by Christianity, the English language local languages. It
should be noted that this north-south broad dertiarcavorks only at the
political/ideological level but does not reflectetineality of the complex
social fabrics of the Sudan. The north should metcbnceptualised in
monolithic and reductionist terms as a culturalgntogeneous region.
Rather, it is a socio—culturally heterogeneous ared its cultural and
linguistic diversity is inscribed in the variouscsal dialects spoken by the
different tribal groups residing in the northerrrtpaf the country. Suffice
it here to note that the current civil conflict tine Darfurian region has
problematised the very political notion of the ‘Morand revealed the
cultural diversity of the western Sudan, which vkéstorically framed as
part of the northern Sudan.(8)

We perform a critical analysis of the social histaf conditions that
have led to the invention of indigenous languaget af the existing
(undifferentiated) linguistic resources. In the i®u of doing so, we
contend that the use of the technical phrase ‘enbgs languages’ is a
politically motivated act intended to function amataphorical strategy of
symbolic differentiation of ‘African south’ fromhe ‘Arabic/Arabised
north.’(9) The aim of these colonial constructpisely ideological and
pragmatic. Employing their European conceptual egipaes, the British
colonial regime invented ‘indigenous languages’ it the existing
linguistic resources, created artificial tribal Indaries, established
‘imperial families’ in the north, and constructedfetent racial hierarchical
classifications of the populations. The procesthefcolonial construction
of linguistic differences led to the situation wlekrabic and Islam were
communicated and interpreted as congruent boursistem markers in
the north. The focus here is not so much on théeaticity/falsity of
national identity, rather it is on the ‘mode of geation of practices,” and
the ways in which these practices are constructedjfined; and the role
played by language as a practice in the produciioth maintenance of
social order.(10) A caveat should be added hetthoAgh the main
intention behind this endeavour is to show theohisal reality of the
notion ‘indigenous languages’ by situating it withthe geopolitical
structures that produced it, the role of local agem these processes
should not be ignored or denied.(11) So the thistion of agency in the
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social construction of indigenous languages/tradgiis something to be
researched on the basis of further empirical arsfofical data. More
importantly, we should be cautious of the temptatto generalise or
extend the arguments made here on linguistic imdify to other social
contexts without evidential documentation (whethéextual or
ethnographic).

A related goal is to make a contribution to the svap which
ethnicising and racialising discourses can berioggeted and deconstructed.
Our driving concern is that, if we uncritically &t the taken-for-
grantedness of the ways in which ‘indigenous laggst&knowledges’ have
been produced, our ability to transform our resgitwill remain severely
colonialised.(12) We intend, as our ultimate gtademonstrate that these
realities do not exist unproblematically out tharehe African space, but
rather they are a product of specific languagelatges.(13) During the
course of analysing the historical contexts whi@veh conditioned or
shaped the north-south relation, we show that H#wessary correlation of
Arabic with Islam is a product of the colonial pyliin the Sudan that
involved the process of ‘invention of traditionsreation of tribes, and the
construction of ‘indigenous languages.’(14) We shtwat the linguistic
dimension of the colonial Southern Policy provide® of the significant
and meaningful social contexts for understandirgghtistorical genealogy
of the southern social struggle; hence it is reémngadf the ‘hidden agenda’
that lies behind the colonial imagining of indigesdanguages. It is our
intention to indicate that the discourse of lingiaisndigenousness is far
from being innocent, but rather it is politicallyotivated. This requires a
critique of one of the central constructs in ingtdnal language planning:
the notion of indigenous languages.

Before proceeding, some points concerning the scapd the
organisation of the chapter should be made. Fosg of the primary
objectives is to perform a critical analysis of thistorical conditions as
well as the ideological motivations behind the oo construction of
‘indigenous languages’. Although colonial and pokinial language
policies have impacted on the whole Sudan, muckheffocus in this
chapter is on a longitudinal relation along theeNihd its tributaries. The
reason behind this restriction is that the quedtibtihe ‘national language’
was/has been an arena of the longest civil warfiica.(15) Thus, the
historical narrative of the way in which the newcistinguistic order as
foreseen in the current new language policy (Ndimadanguage
policy[16]) was constructed should be criticallyns@ered from the
perspective of the south-north relationship. Anotpeint refers to the
scope of a key temporal word used in this chaj@erthe colonial period,
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we mean, unless otherwise indicated, the Condomiifi1899-1956 (the
Anglo-Egyptian rule of Sudan). A complete review thfe language
situation beyond the Condominium is beyond the thtions of this
chapter, albeit an occasional mention will be matiere necessary.

Second, although part of the focus in this chaesn the colonial
narrative of social identities in the Sudan, thiswdd not be taken to imply
that the pre-colonial histories are unimportantshould be ignored. A
view which adopts this position is acritical. Themas and still is an
interaction between the pre-colonial, colonial, grodtcolonial histories.
This continuist perspective asserts the fact tHa tolonial and
postcolonial orders did not occur in a social vaouiWe should also
hasten to add that the relationship between then@dl and postcolonial
orders of indexicality is dialectical. The Britisblonialism interacted with
the local ethnic politics, shaping and being shapgdlocal language
planning practices. In some ‘forgotten context®i rather ‘subjugated
knowledges;’ it is the ‘local/periphery’ which hadshaping influence on
the ‘centre’.(17) The intellectual genealogy of tthiscipline of applied
linguistics in itself is a good case in point.(18Ve are hoping that a
critical analysis of the colonial invention of etbfoundaries can help us
sidestep the essentialist trap of commonsensied@ying the ‘northern’
and the ‘southern’ identities as unproblematicalhd statically fixed or
given. Conceptualising ethnic boundaries as couédiyt dynamic and
interactively dialogic may permit us to visualige trole of the ‘ideologies
of linguistic differentiation’ in the processes fifing and ‘naturalising’
ethnolinguistic boundaries.

Theoretical background

One of the key concepts underlying the disciplihlanguage planning
is ‘indigenous languages.’(19) A number of studiase deconstructed
and challenged the ways in which the conventionehstruct of
‘indigeneity’ is invented/narrated/imagined.(20) éssence, these studies
aim at critiquing the Western ideational represgonaof the ‘Other’. S.
Makoni and U. Meinhof rightly argue that ‘much ofir systematic
knowledge of African societies is derived from aodntinues to be
produced by Western sources.’(21) Z. Sardar rnbegs'if Eurocentrism
is intrinsic in the way we think and conceptualisés also inherent in the
way we organise knowledge.’(22). D. Macedo statext tcolonialism
imposes “distinction” as an ideological yardstigkamst which all other
values are measured. This ideological yardstickezeto overcelebrate the
dominant group’s values to a level of mystificatiand on the other hand,
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it devalues other expressions.’(23). Sardar paintghat the real power of
the West (as a conceptual and instrumental apRragsides in its
definitional power of the elements of the non-Wasteliscourses of
universe, which in turn has to accept this Euraoentmage or suffer

victimisation.(24) The notion of ‘indigenous langes’ has been
particularly problematised in a number of Africaontexts, since it both
entails special type of local knowledge, and hagmificant implications

for the discourse of linguistic survival and langeaights.

According to Mamdani the colonial policy of InditeRule in Africa
made a basic distinction between two types of iddizls: indigenous
(native) and non-indigenous (non-native).(25) Awrotimportant related
classification by the colonial regime is that ofces’ and ‘ethnicities’.
Indigenous groups were defined in ethnic terms,-matives in racial
terms (e.g., Europeans, Asians, Hamites, etc.niéitles (or tribes) were
identified as ‘primitive’ or ‘backward’, while raseas ‘civilised’ and
‘modern’. Races (of non-natives/settlers) were guwae through civil
society which was considered the site of humantsigdence, civil rights
belonged to settlers or non-natives. By contrasmieities of indigenous
groups were ruled through customary law and traati Mamdani argues
that ‘if we understand civil society not as ideatisprescription but as a
historical construct, we will recognise that thégoval sin of civil society
was racism.’(26) The colonial principle of Indirdetle in Africa held that
if the West had historical nations with statesntiidrica was assumed to
have ‘tribes’ with native authorities as an inebita evolutionary stage
(hence the colonial policy of ‘Native Administratid.(27) Although there
was a plethora of customary laws, only the chipbsver was validated as
the ‘genuine’ version of such native laws. This Itk reductive
‘authoritarian’ interpretation of native customs ‘@sligenous’ to be a
colonial invention. In this chapter we substantitites argument with
historical data from the colonial period. It shoblkel remarked that the way
in which the term ‘indigenous’ is used in the méjoof not just linguistic
but also socio-political debates is largely ahistdr Maurial notes:

From its origin, the word ‘indigenous’ has beendea with ideological
connotations. Its coinage is inextricably linkedctonialism. Even if the
term was coined from the colonisers (the outsidei®yadays the term, as
it is used by indigenous peoples, connotes plyralistead of otherness.
(28)

What is required, in our view, is an acknowledged@ness of the
historical genealogy and the ideological connotetioof the term
‘indigenous’ in order to avoid any essentialisat@md romanticisation.
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The term ‘indigenous’ has acquired a synchrong ¢if its own. A number
of specialised international and regional agenciesn-governmental
organisations (NGOs), and advocacy groups are ddvti the human
rights concerns of ‘indigenous’ populations.(29)eTphrase ‘indigenous’
people has become legally binding in internatidaal (e.g., the ILO; UN
Working Group on Indigenous Populations; Study lo¢ tProblem of
Discrimination against Indigenous Populations.)(B6}) us take just one
example of an international legal body which dealth the rights of
‘indigenous’ populations/people. The Internatiohabour Organisation
(ILO) adopted in 1957 the first binding internatibninstrument
(Convention No. 107) on the rights of indigenousl &nibal peoples.(31)
The ILO was founded in 1919, and as the only simgimajor formation
of the Treaty of Versailles, which brought the Leagof Nations into
existence, it became the first UN specialised agencl1946. The ILO
revised Convention No. 107 with ILO Convention N&9 in 1989. The
latter came into force in 1991.(32) Convention 169 makes an explicit
mention of ‘indigenous languages’ (Convention N&7 lof 1957, by
contrast, used ‘mother tongue’ and ‘vernacular leug’). Article 28 in
Convention No. 169 is concerned with the issue afther tongue
education for children of ‘indigenous’ communities:

1. Children belonging to the peoples concerned |,shatherever
practicable, be taught to read and write in th&n andigenous language
or in the language most commonly used by the grmupvhich they
belong. When this is not practicable, the competauthorities shall
undertake consultations with these peoples witfea Yo the adoption of
measures to achieve this objective.

2. Adequate measures shall be taken to ensur¢hise peoples have
the opportunity to attain fluency in the natiormhduage or in one of the
official languages of the country.

3. Measures shall be taken to preserve and prothetelevelopment
and practice of the indigenous languages of th@lpsa@oncerned.

Convention No. 169 (Article 1) provides a definiti@f ‘indigenous
peoples’ upon which the above language-in-educaiolicy should be
based.

1. (a) Tribal peoples in independent countries sehsocial, cultural
and economic conditions distinguish them from otkections of the
national community, and whose status is regulatbdlly or partially by
their own customs or traditions or by special lavsegulations;
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(b) Peoples in independent countries who are regaed indigenous
on account of their descent from the populationsciwhnhabited the
country, or a geographical region to which the ¢gubelongs, at the time
of conquest or colonisation or the establishment poésent state
boundaries and who, irrespective of their legaustaretain some or all of
their own social, economic, cultural and politizatitutions.

2. Self-identification as indigenous or tribal kH@e regarded as a
fundamental criterion for determining the groupsatioich the provisions
of this Convention apply.

Consequently, the use of the term ‘indigenous laggs’ in nation-
state language policies is, at least in princifde from desultory, since its
implications are rather intertextual and compatilith the international
legal discourse on the rights of ‘indigenous peopighat indigenous
meant socially and politically also varied consatdy depending on the
nature, character, and history of the nation-state] the relationship
between being a nation and state. For example,utiee of the term
‘indigenous languages’ in the Naivasha languag&yaelithin the context
of the power-sharing arrangement between the sauththe north in the
Sudan is far from being symbolic, but rather instemtal. It grants the
south the right to external self-determination. d@efproceeding it should
be remarked that the terms ‘people’ and ‘populatibave different
implications in international law.(33) It is gea#y agreed that the former
emphasises the associated rights of self-deterimmatvhereas the latter
does not.(34) The ILO’s Convention No. 107 of 1@8mmpletely avoided
the expression ‘indigenous peoples’ and used idstéadigenous
populations’. The Working Group was made to replieeterm ‘peoples’
with ‘populations’ in the first draft of the ‘UN daration on the Rights of
Indigenous Peoples’ following the opposition of,ang others, the UK,
the USA, and France to the use of the word ‘pedfB& This
terminological problematic may be the reason behh&lfact the ILO’s
Convention No. 169 not only contained both termgdnitle, but also had
to add the caveat that (Article 1:3): ‘The use lid term peoples in this
Convention shall not be construed as having anyid¢atipns as regards
the rights which may attach to the term under mggonal law.’

In the African context, indigenous languages weeaied through the
codification of dialects by missionaries and theastouction of unified
standard vernaculars. These vernaculars then veeet as the medium of
instruction in the educational system. Current aese also shows that
there was considerable variation in how individualissionaries
approached the task of constructing languagesT8& process renders



