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INTRODUCTION

The Story

This book is the result of the stories of individudn early spring 2008
we were contacted by Tatjana Fell, co-director refansponder a well-
known non-profit art gallery in Berlin. She was kirog for philosophers
working with her on what she called the "peace gutdj She wanted to
create a platform open to artists and academidmgvilo collaborate with
each other in the exploration of the idea of peblss.interest in this topic
came from what she saw as a contradiction in thg aéists relate to
peace. Her gallery regularly features and suppoitg of politically and
socially engaged artists whose work often dealé wie ideal of peace.
But strangely, almost always artists only addregseate through its op-
posite, speaking about war and not about peaces aliy was it that
those who dedicate their life to peace could omysd through speaking
about war?

This contradiction led us to broader questionst p@ssible to address
peace alone? Is a complete and authentic peacéle@ssVvhat should
such a peace look like? At the core of these iagations lay the question
of the conditions of possibility for a true peace.

True peace can seem elusive in our contemporarigdwdrere the om-
nipresence of war throws doubt on such an ambit@&though many
industrialized countries achieved an enormous asgeof wealth and
technical power during the $@nd 28' centuries, they caused more vio-
lence, suffering and injustice than ever befordiman history. Despite
the rise of ideals of freedom and equality — tratiisy into new and sup-
posedly better ways for citizens' participation galitical power — the
world was led to imperialism, colonisation, radd¢ologies, genocides,
totalitarianisms, world wars and post-colonial doation. History seems
yet again to be the product of struggles rathen thaeries of harmonious
developments.

But, is it not necessary to think peace outsidehefterms of Real-
politik? Is not such a negative understanding @fceevery narrow? Just as
health is not the mere absence of sickness, péaceddsbe more than the

! For more information, see: www.arttransponder.net.



2 Introduction

mere absence of war. Peace is an ideal and, irse¢hise, it seems impos-
sible to address it alone because if it is an aibsiyl necessary dream of
harmony and perfection, it is also empty and immiatehaving nothing to
do with reality. Peace is @topia it is an unreal possibility or impossible
reality. It is a beautiful and tautological fictioan unworkable fantasy that
does not seem realizable in our finite world. Iis tense, peace always
appears as a failed attempt, as the corruptiomddieal by reality. Peace
is adystopia the real impossibility of our ideals. It is thelgodied ideal
and, in this sense, the ideal becoming non-idéal:ideal which lost its
self and became its other. The phenomenal thingdcpkace in our reality
necessarily entails something un-peaceful, conttiadj its very definition
as peaceful. Between the two figures of ideal atapid non-ideal dysto-
pia an intermediary shall be found to reunify thése opposites. This
would be a place where peace is omnipresent, ae$placcomplished
and, nevertheless, does not suffer from this gedlihas gained. Peace is
also seen as pantopia a real and actual possibility for living peacatth
opens onto a perspective where peace does notit§indcation in the
success or failure of actions toward an ideal, rather in the persistent
hope with which human beings systematically nouitsi-rom such a
point of view, peace is not caught in a dualisfipasition between sensi-
ble and supersensible worlds, but is the expressiaheir synthesis. It
expresses itself in phenomena like ethics, lovgioa or wisdom, which
are areas of pure ideals, yet still belong to cetechuman life.

The two of us decided to take up the challengepartcipate in this ex-
perimental project Tatjana Fell was proposing toRms many months, we
shaped it together with Tatjana, culminating iredes of events in Octo-
ber 2008. In the gallery, a documentary exhibitialong with numerous
lectures, work presentations and performances, ptexte over the course
of a month? As academic members of the project, we organisedcbn-
ferences at the Technische Universitéat Berlin. feone these conferences,
we chose the triangular conceptual structure betwéspia, dystopiaand
pantopig between the unreal possibility, the real impagigitand the real
possibility of peace.

The first conference, entitle@oncerning Peace: Utopia or Pantopia?
from the 2% to the 4' of October, was perhaps the most ambitious in the
sense that artistic interventions such as perfocemrinstallations, exhibi-
tions, screenings, theatre and dance pieces wardtaneously featured in
addition to the philosophical lectures. For theasion, along with several

2 For more information, see: www.peace-realspace.net
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experimented artists, a dozen of young artists feopt, a Belgian post-
graduate art program, came to Berlin for a week jpadicipated in the
project. In three days, we had more than 20 intemal scholars and
artists contributing to the workshop and a broaldlipuattending the ses-
sions. In contrast, the second worksh&pijlosophical Perspectives on
Peace: Turkey, Germany, Eurgpen the 2% and 2%' of October, gath-
ered exclusively scholars, but with the specifialgaf using the tools of
philosophy in order to think through concrete casdating to the complex
relationship between the three entities Turkeyntey and Europe.

During the two events, we tried to emphasize thpoitance of dia-
logue between fields, ideas and individuals. Ountreg idea was that, in
order to approach the unstable idea of peace, deadforce ourselves to
cross the borders usually delimitating our spadegraxis and thinking.
Putting ourselves in danger, through going outwfwsual fields of com-
fort, was meant to allow us to perceive the iddap@ace from renewed
perspectives. During the first workshop, for examphis ambition trans-
lated into the maxim that scholars should speak iway that could be
understood and criticized by non-specialists, amat @rtists should be
ready to open their work to questions and critiqudse challenge this
presented for all of us facilitated dialogues dgrand after the sessions
and allowed the questioning of everyone's own grdbdm new stand-
points. For us, transdisciplinarity was not simplyheoretical meeting of
different fields of knowledge, but rather an endeurthat had to be mate-
rialised through performative experiences of theers.

The city of Berlin itself played a great role irngtambition to render
alive the question of peace, for Berlin palpablybedies the fact that
peace is not a purely abstract question, but alvdingxtly concerns the
reality of dreaming and suffering human beingsBEkrlin, every street,
every house, every monument or public buildingiearthe living memory
of people struggling in their daily lives with thgeal of peace. Peace is
something that Berliners starved for desperat@gjrg their people mas-
sacred in wars and their city crushed under Allienbings. Peace was
the lost dream of Jews, antifascists, pacifistd, @hthose who died under
the Nazi regime. Peace was the city's hope duhadCbld War, when the
wall was suddenly constructed through the city,asafing families,
friends and neighbours. But peace was also thedat@us name given to
states of injustice and unspoken wars and therdfeoame an object of
hatred for Berliners. After World War |, the sodeal "peace" brought the
submission of the German people, producing an adygotia economic
crisis that in turn finally led to the seizure abvwper by the Nazis. The

3 «Advanced Performance Training». For more inforomatsee: www.apass.be.



4 Introduction

former peace became partly responsible for thecitiee of World War I
and, finally, the destruction and the occupatiorthef country by Ameri-
can and Soviet forces. This brought about anothesory peace, dividing
the country in two and starting forty years of tBeld War. Finally, the
reunification of Germany, which was presented as fthal triumph of
peace, simultaneously meant a victory for capitgliransforming large
segments of the East German population into sectas$- citizens, ex-
cluding them from the city's new economic, sociadl aultural life. For
Berliners, peace was a burning need to be fulfilleot a comfortable
reality which could be calmly discussed as an absiidea. Peace was a
matter of life and death and its cruel absenceedsas the simulacra of its
presence profoundly marked the city and its inlet& In this sense,
Berlin framed our discussions as the living exampfigpeace's material
and bodily condition.

The two events we organised were alternative phlbial venues in
the sense that they tried to bring philosophy wntwat is usually consid-
ered its complete opposite. The goal was to tryriify philosophy and
life: make philosophy alive and make life philosaath If modesty pre-
vents us from judging the success of such an attestifp we must men-
tion that the whole project was driven by a rembl&alegree of enthusi-
asm. Some of the former participants helped usdarose a third venue in
Istanbul, calledToward Perpetual Peacat the Bosphorus University in
late June 2009 Referring to Kant, it attempted to see what rafee an
idealist conception of peace could yet have in camtemporary world.
The present book brings together a selection oflebturers of the two
first conferences who accepted to write an esssyiried by their original
contribution to the peace project.

The dynamic

The present book resembles its many authors aradla@@e extent, its two
editors, as we were the ones who initiated the glpobject. The overall
conception of peace it defends is to be found gymamic that demon-
strates both the philosophical message resultiog fthe project and, at
the same time, the process that made it possiliis. dynamic expresses
the dreams, inquiries, doubts and discoveries dhahated both the par-
ticipants and organizers during the preparation emarse of the peace
project. Such a dynamic can probably be best ctaiaed by the idea of

4 Workshop co-organised at the Bosphorus Univerbily Sun Demirli, Kai
Gregor, Zlibeyde KaragaSerguei Spetschinsky and Lucas Thorpe.
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idealism, in the sense that it was conducted witte@p confidence that
beliefs can become true, that ideals are not dodmsthy abstract wishes,
but can and must be realised.

This idealism is a belief in philosophy, a belib&t philosophy's pur-
pose to understand the infinitely complex worlethézessary and that such
an understanding can and must change the worlthéobbetter. Addressing
peace for itself and in itself, positively, and nwgatively as the mere
shadow of war's omnipresence, is an idealist schéwace, as a moral
concept of perfection and harmony, is a utopiayi@ glream. To pretend
to even speak about peace itself is already a adiotion. Peace may be
the most important thing for human beings, it nthaess has to stay
empty, because as soon as it is filled with dissesiror actions it looses
the purity and absoluteness nevertheless thatgelgailefines it as peace-
ful. To think peace is idealist in a radical sehseause it means trying to
achieve it in knowing perfectly well that one wilecessarily fail. And
despite this tragic reality of peace, idealismsteb we must try to achieve
it.

Idealism brings with it the idea that to think peag already to achieve
peace, that to philosophize is already a kind d@amil action. Thinking is
not limited to academic circles: it must be madéliguand realised in
concrete political, social, historical and culturadlities. All the contribu-
tions to this book are written by people who bediglat to think peace is
not only a theoretical question, but a practica¢ @s well and that, in
order to address the question of peace fully amsistently one must also
fight for its realisation.

Such understanding of both peace and philosopHggses its own na-
ivety. At the origin of our attempt lies indeedaaically naive statement:
one refuses the world as it is for the belief thhahust be shaped as it
should be. The conviction that our perspectivesighalways be shifted
from a "is" to a "must" constitutes the very coratitof possibility of any
authentic attempt to philosophize about peace:rgesiich an attempt one
always finds a power to sapd!" to the structural inertia of reality. With-
out this fundamental anti-fatalism, thinking peasecontradictory: it is
like pretending to think an idea without believitigat there are ideas. As
both a starting point and conclusion of the peacgept, we had the cer-
tainty that the utopia of peace could never becorag always affected by
its dystopian reality. Nevertheless, the pantopisal of peace seems to
play an essential role as a condition of possybfiir human action. De-
spite our innumerable non-ideal limitations as matdeings, our ideals
of peace play a grounding role in human conditiec@unter-factual crite-
ria or regulative ideas for the evaluation of fattueality. Without a
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doubt, human beings are constitutively finite. Bhgir hope of overcom-
ing finitude is only to be found in their capacitylong for utopian ideals.
Naivety is not only the collateral damage of philpisers trying to think
peace, but their very ability to do so. Idealism&vety transforms the
abstract thinking of peace into a duty to embodiopbphy in the world.

Admittedly, such a self-proclaimed naivety cannettbe only path to
approach peace. Insofar peace alone is an emptsepbrabout which
nothing really proper can be said, one has to develaterial strategies in
order to get a glimpse of it, that is to say, onesttalk of non-ideal war in
order to get a grasp of ideal peace. A contradidsaat the origin of ideal-
istic philosophical attempts: the supersensiblecpeglways demands a
sensible occasion to make itself approachable. fandohilosophers, to
attempt writing about peace means to attempt oweirgy this contradic-
tion.

Such a contradiction finds its concrete form in thevinding of the
peace-project itself. Editing this book, we notidedt it contains an un-
usual diversity, at least compared to what is commidthin European
academia in philosophy: the contributors to thespn¢ book are 45 per-
cent women and 45 percent non-European people. $\gnaof our own
limitations, reaching such a (relative) diversityasvnever part of our
agenda. Editing this book and central parts ofpbace project, we are
still two white European men working in Western dexaic institutions
whose research projects are mostly centred dhab@ 14' century tran-
scendental philosophy and German Idealism. But itesqur particular
identities, the dynamic produced by the projeatvadid an unusual open-
ness that was able to shake off some of the iitegte rules structuring
our reality. Everything happened as if setting titeject as idealistic
served as a self-fulfilling prophecy: understandp®ace as an ideal al-
lowed the overcoming of some of our own partictisi and the emer-
gence of something bigger than us, something wemeenceived of at
the outset of the project.

All the contributions to this book take accountigdéalism's inherent
contradiction and challenge it by taking some kiigphenomenal pretext
in order to think peace. Taking a radically naitanse, their authors cre-
ate opportunities for ideals and reality to meetbgressing personal and
concrete concerns of theirs, making clear thatogbibhy is at first the
expression of one's engagement toward ideals lefigré it is a purely
theoretical praxis. In focusing on their personagagement, the authors
all acknowledge peace's absolute ideality andpinglso, enable utopian
peace to gain some reality. Courage and enthusaasrthe starting points
of such a venture. Nothing, indeed, guarantiestitxess and it may very
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well result in failure or risible progress. But whuld be worse than not
having had the audacity to try?

The book

Four chapters structure the present book in reptiegeone possible phi-

losophical perspective on peace. Each of thes@@etises groups essays
more by their method than their content. In otherds, it represents more
a possible approach to peace by philosophy, réafttaer a specific view on

peace. Addressing successively the concepts okpeatitics, history and

culture, each chapter offers a different kind adtpkt for philosophers to

speak about peace.

The first chapter focuses on an abstract reflectiortheconcept of
peace It approaches peace in its most theoretical semsag abstract
ideas rather than concrete empirical examples amdstigates peace's
relation — or absence of relation — to things lifke very nature of human
being, morality and truttCristiana Senigagliantroduces the collection of
essays with a general reflection on peace, sitgadttim both its conceptual
and historical framework. She outlines the sigatfion, status and condi-
tions of possibility of utopian ideals through lagiout some of the main
past and contemporary debates on peace. Drawirthese debates, she
refutes an indulgent understanding of war as assecg evil and con-
structs a positive concept of peace as a dynaratcnbiust be embodied in
life and society by concrete practices of mediatiBroceeding with the
attempt to produce a positive concept of peRegghunath Ghostelies on
multiple Indian philosophical traditions. Based $anskrit language and
the Upanisadic tradition, he demonstrates how peacebe thought in
connection with the human body as a way to contral sense organs
through practices like yoga in order to avoid peia inner disequilibrium.
From the Buddhist tradition, he shows how such sgetic practice can
translate into an ethics when applied to principésction and thereby
allows for the realisation of peace inside as welbutside oneselflanos
Perrakisuses a similar method of taking a particular histrpractice as
a model to positively think the very concept of gmaHe considers how
instrumental music, seen as the best example ohaepresentational art
made of pure aesthetical forms, can serve as aefiftpr understanding
peace. According to him, music reminds us of paacthe sense that it
succeeds in conveying to us a sense of freedonhamdony, although it
is caught in a contradiction between, on the omelhiss mathematical and
rational structure and, on the other hand, thelpuweotional response it
produces inside us. Taking an opposite stanceatooththese first essays,
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Sandra Pinardiinterrogates the possibility for a radically naledlistic
understanding of peace. Aiming to see in which serngpia can be under-
stood as an always already present rather thamaexisting space, she
presents human being as fundamentally charactebyedowerlessness
and fragility. Doing so, she turns ethics into task of postponing the
moment of inhumanity, rather than the accomplishnoéan absent ideal.
From this standpoint, peace is always genuine @opiaialways an elu-
sive place in the sense that it does not aim aathéevement of a perpet-
ual peace but rather at a perpetual search forepears Leetercontinues
in this endeavour to get rid of a teleological feamork in order to define
peace positively. Unlike Sandra Pinardi, he refuseenter into meta-
physical considerations on the nature of humangydint concentrates his
attention on the matter of the communicative prsesdeading to peace.
For Lars Leeten, the very core of peace does sideen a moral norm or
ideal but in a communal practice. He sees thistjpadunctioning as a
non-codified harmony that shows itself in the ceun$ action and cannot
be definitively fixed through rational speech. Tpeace is to be found in
the social interaction and the multiple interactiomith special forms of
life aiming at peace rather than in a fixed normwbfat peace should be.
Arthur Kok is also interested in revealing the underlying -ntwpian
structure characterizing human desires. Basingufgjgment on the analy-
sis of Paolo Pasolini's movieeoremahe shows how this desire is always
fated to the frustrating pursuit of a never-endiggest for self-
accomplishment if it does not acknowledge itselffasdamentally con-
nected to love. For Arthur Kok, utopian desires nusse to be truly ideal-
istic and avoid focusing on material realisations.

The second chapter reflects on the way peace it often talked
about, namely, as a matter pélitics. Peace indeed exists foremost for
communities of human beings interacting with eattfeloon the national
or international political sphere, not as a merstraot concept. Studying
several cases of the manifestation of peace wiploilitics, this second
chapter interrogates the relationship between dka bf peace and poli-
tics, showing how the former is in fact constitetiof the very nature of
the latter.Serguei Spetschinskgrawing on some of Kant's remarks, at-
tempts to think this consubstantial origin of peand politics. He presents
what he identifies as the fundamental contradictiérihis relationship:
peaceful utopias are never matched by concretdigadlireality, which
therefore systematically appears as an illegitinfiaten of peace. For him,
it is only if this paradox is acknowledged thatrthis a chance for political
utopia to be revived and then to be realised thidugman beings' democ-
ratic struggle for truth in the face of arbitrarglitical powers.Sharon
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Anderson-Golddemonstrates how an in-depth analysis of Kanteegt
of hospitality provides a powerful ground for aimgl of international
relations that would authentically aim at world peaShe shows how
hospitality, in contrast to its use by"18entury imperial powers, does not
simply mean the opening of borders to a free comenef goods and
labour, but is a principle demanding fair and eqeddtionships between
all states and implies the creation of impartigéinational organisations
representing all nations equallifarry Lesser also inspired by Kant's
views on hospitality, lays out an interpretatiomttls, to an extent, the
obverse of Sharon Anderson-Gold's. Considering lihth grounds for
restricting and the grounds for supporting suciglat rfor individuals to be
welcomed everywhere in the world in order to off@e's labour for sale
and not as a principle ruling directly internatibredations between states,
Harry Lesser discusses how a movement of free fabwy or not be a
condition supporting world peace. Questioning #etrictions and support
to be given such a right, he concludes his argurbgmtefending the idea
of world citizenship. Reflecting on the results plicies of free labour
that encouraged Turkish people to come to Germéay World War Il as
"guest workers”Abdullah Onur Aktauses Nietzsche's thought in order to
think migration and integration. The concept ofci&g ideals", describing
a country as inhabited by ideals of pure sociatyunanslating into fear of
change and difference, serves to diagnose the £aidategration's fail-
ure. The concept of "tragic wisdom”, in seeing elifnce and change as
beneficial and necessary parts of life, proposssation to such failure in
suggesting a double understanding of integratidrera the existing soci-
ety must adapt to its newly arrived members justhase new members
must adapt to the existing sociefgachael Sotosnterrogates Sharon
Anderson-Gold's advocacy for fair internationaltitosions in discussing
some of the issues inherent to their existence. &es Slavoj Zizek's
thought on morals, ethics and politics to highligheé figure of Sergio
Vieira de Mello, the United Nations High Commisstoon Human Rights
who was killed in Irag in August 2003 — a man whevated his life to
peace — to show how analysing Vieira de Mello'iatio practice with
Zizek's dystopian critical thinking generates, actf an inspiring model
for understanding the task of international insittos.

The third chapter, in considering the idea of pdema the perspective
of history, demonstrates the importance of context for thel kif relation-
ship human beings were able to entertain with peRatting peace into a
context, such an historical standpoint, relativiaégpian ideals in uncov-
ering the ways they were often exploited for malapng people's aspira-
tions to peace. Doing so, history also offers ttiical power to enable a
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renewed idealistic attempt to make peace happen in avoiding the mistakes
of the past. Egidius Berns reflects on the meaning of Europe's construc-
tion, which is usually counted among the main contemporary examples of
a realised utopia, through tracing the genealogy of its flag. Although the
European flag can be interpreted in rational terms as reflecting only politi-
cal concerns, one can also see it as secretly carrying Catholic symbols.
Furthermore, history reveals that major actors in its creation intended such
similarities, trying to make the Catholic faith a central part of European
construction. Through this case study, Egidius Berns interrogates the op-
position between reason and faith, thinking through the relationship be-
tween utopian realisation of peace, supposedly creating a public space for
the universal to overcome the particular, and its contrary, the particular
interest of individuals understood as a dystopian force working against
such a universally shared public space. Kenichi Onodera takes up this
strategy of questioning peace with the tools of genealogy of representa-
tions and proposes a renewed understanding of "Germania", the major
female mythological figure representing the German people. He retraces
the history of Germania from antiquity, where she is pictured as a weak
and sorrowful goddess representing the lack of autonomy of the German-
speaking territories, to the 19% century, where she becomes the symbol of
the newly born German nationalism. Kenichi Onodera shows the progres-
sive transformation of Germania as a martial figure along with the antici-
pation and constitution of the Prussian nation state, of which Kleist's de-
piction serves as paradigmatic example. He nuances such ideological use
by Holderlin's poetic description of Germania as an attempt to question
imperialism and make German nationalism an ideal of peaceful unity.

The fourth and last chapter studies the importance of cultures in paci-
fying the world. As some are announcing a clash of civilisations, one can
ask oneself if, instead of being menacing, cultural identities of individuals
and communities cannot rather be counted among the main factors for
bringing peace in many of the current and future conflicts affecting hu-
mankind. Paula Restrepo and Julian Pacho provide us with a general
presentation of these possible roles for culture within a worldwide pacifi-
cation process. They argue that rather than being cause of future conflicts,
a diversity of cultures is a major factor for achieving higher levels of union
and common understanding. Presenting as desirable a future "clash of
civilizations", redefined as a global dialogue and interaction between cul-
tures, they present knowledge of other cultures as the main means for a
pacifying intercultural dialogue. Fulya Ozlem considers concrete ways to
achieve such intercultural dialogue within contemporary liberal democra-
cies. Going along with liberalism's presupposition that the states must be
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neutral in terms of moral choices and must maximize the individual free-
dom of their citizens to make such choices, she argues that the subsequent
duty of political institutions, in order to create truly free and autonomous
individuals, is to secure their access to other cultures through travelling
and learning the language and culture of others. She calls "cosmocultural"
such an understanding of liberalism, in the sense that it combines the ad-
vantages of both cosmopolitanist and muticulturalist theories. Fitting into
this frame for which the state should support intercultural dialogue in
order to make individuals more free, Sinem Meral presents the strength of
literary translation for helping to solve problems of cultural conflicts.
Focusing on the case of the role of translation of both German and Turkish
literary works to help solve issues of integration of Turkish communities
in Germany, she considers the translator as an intercultural mediator. She
presents several authors and their works and advocates for policies of state
support to the translation of quality literary works facilitating intercultural
understanding. David Tittensor makes a strong argument against the idea
of a clash of civilizations in presenting the movement of "Schools of
Love" created by the Turkish Sufi Fethullah Giillen. Taking this move-
ment as an example of a strong cultural identity, he shows how it can lead
to an educational system strongly promoting humanism, ethics and mutual
understanding. In describing Giilen's legacy, David Tittensor closes this
collection of essays by offering us a concrete reason to have faith in the
fact that utopia is not doomed to fail, but, in fact, can become real.

—Serguei Spetschinsky and Kai Gregor
Berlin, Spring 2010






CONCEPT OF PEACE



FOR ADYNAMIC CONCEPT OFPEACE

CRISTIANA SENIGAGLIA

Peace as an ldeal

That peace is to be considered as a utopian cobedgtging to the realm
of irreality, seems to be either misleading or atakle only to a very
limited extent. If we agree on the statement, thehce and war are
understood as opposites, excluding each othemat feom an ideal point
of view, we should also conclude that the utopigpedice would entail the
"pantopia” of war, that is, its universal presendewever, this can be
refuted even by considering the arguments justifythe necessity or
inevitability of war itself. When people adduce tthhere is always (or
there has always been) war in the world, they mmaference to a globally
calculated phenomenon. They should more precissly"3here is always
war in some part of the world". But this means iy reducing the range
of their affirmation or alternatively to reckon Wwitodd or absurd
consequences. Using an analogous inference, wd toeh namely claim
that there is no life on earth, because there laraya people (or animals,
or plants) that somewhere die. Considering this,i&f possible to speak of
the "utopia" of peace, it has to be related to d@bheolute ideal of the
"perpetual peace", which lays claim to being urseérand generally
shared.

On the other hand, that we do not put up with tta¢esof war as a
normal, and prevailing condition, can be deducednfithe fact that the
language and conceptualization of war often andstitomively refer to a
"state of exception". Even the theoreticians of ttaural right, who
proceed from the description of an initial and galieed state of war, are
firmly convinced that we have to abandon it, ascegld not endure it nor
permanently live with it.In other words, they exclude the possibility that
living in a continuous condition of war would beaoable, desirable, or
profitable. The French sociologist Raymond Aron aeks to this respect
in his bookPeace and War

| have chosen war as a starting-point, becausstthtegical-diplomatical
behaviour relates to the potential case of an arooedict. [...] This time
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we will consider peace as the starting-point, bsegueace is reasonably
the aim, societies strive after.

If war is taken as a condition brought about byaoiged, armed forces,
then it has to be treated as a concrete possibitiigh can become real
and becomes real, but not as a permanent chasdictdarming political
relations.

Nevertheless, also by considering peace as an ubsmleal, it is
possible to adduce reasons which allow for sougdraents and concrete
applications. We can take as example Max Scheb&plyg to Spengler who
on his part had assumed that the ideal of perppemte is meaningless.
Scheler namely said:

Firstly, the good ought to be, even if it never faped. Secondly: Wworks
proportionally to its empowering capacity, everit ifs not accomplished
Thirdly: there are thousand counter-examples tdi@n history, in which
ideas and ideals were despised and derided foumesitand millennia,
were called "empty utopias" and "dreams", amdertheless they became
true; this happened not only in the fields of sciencal @aechnology
(railway, aircraft, etc. [...]), but also in thelpigal and moral world (for
instance the abolition of torture and of [...] deptnalty, of slavery and
bondage}.

In this way it is possible to revalue the meanifigdeals and their weight
on concrete life. First of all, the value of an atdeannot be directly
deduced by its potentiality of realization; thelme ideal has a regulative
function and a real effectivity, as it conditionsnian action; finally, as
human beings are historical, nobody can excludettiags which were
thought of as impossible, soon or later become real

These arguments are sound and emphasize the pobtehtideals.
Nevertheless, they need some complementary assamaptin order to
prove that the ideal itself is worth being pursued.

The form of the ideal is namely not sufficient tsify its desirability
and its value. The mere assumption that "somettingpt realized yet"
says nothing about the condition of possibilityréalize it nor about the
value and the consequences included in its remizaf herefore, in order
to define an ideal, it is necessary to make refarda the content, even if
this is understood in a formal way, for instancesamething "good" or
positive.

For those reasons, complementary assumptions baveply a reference
to the content of the ideal and to the connectedadation of value.
Especially two conditions have to be satisfied play a guarantee role in
the definition of ideals:
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An ideal has a positive meaning or a meaning atilt corresponds
to some disposition provable in reality. In case tideal were totally
extraneous or in contradiction with human naturel dife, it would be not
only questionable, but also neither clearly undamstable nor conveyable.

This does not mean that an ideal satisfying thisd@mn is in
consequence universally accepted and shared. €aaree many different
reasons for not subscribing to an ideal. For irgasome people do not
agree with the pattern of life it proposes, or mayb implies some
consequences which are, at least for someone,ivegatdisagreable, and
prejudice the value of the ideal itself. By contréise condition mentioned
above refers to a more radical issue of the valhat is, a minimal
connection to human condition (and life) makingnitelligible even for
people not sharing it, but showing a general altitof accessibility to
comprehension. On the other hand, the relatioiidséems to guarantee a
minimal degree of value and desirability, which mskan ideal worth
considering.

The meaning and positive value of an ideal, evénaippears evident
to intuition, has to be (and must be able to bestaned by grounds or,
alternatively, by the refutation of opposite stateis.

If the ideal is defined as a not yet realized ctadiwhich is worth
achieving, there must be some explicable and argtabke reasons to
justify it. Maybe these reasons do not convincepatiple and can lead to
raising objections, but they have to contain songairments which appear
consistent at least to people affirming that idédso in ideals related to
faith, for example, their affirmation is always caeted with a claim of
truth, of better understanding of things, or ofadternative vision of the
world corresponding to one's own needs and expectat All these
elements are intelligible and can be conveyedterst although the other
may see things differently and not be persuaded. éen if some people
are not ready to call their ideals in questionytmaplicitly admit that the
ideal they pursue can give a better answer or apeasating solution.
This should decisively contribute, and it normadlges, to strengthening
the will to adduce reasons for justifying the valokean ideal and for
implementing it.

According to these conditions, and with the aboventioned
precautions about the difference between the éffecealization and its
possibility (which never can, as a matter of pitei be totally denied in
relation to the future), it is not meaningless mguire into the reasons
underpinning an ideal. On the contrary, they cdp t®understand better
its content and to furnish convincing proofs ofitith respect to this, the
theoretical and argumentative relevance of grouraisto be able to be
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separated from historical contingencies, withougatimg, on the other
hand, the importance of the context in order toeusihnd the ideal itself.
Historical aspects namely contribute to making rclelen a specific ideal
is more strongly claimed, although they do not tegylast word about its
validity.

The theoretical roots of the ideal of peace

In the modern history of European thought many qduphers and
thinkers have stressed the value of peace. Thearste of this ideal can
be connected with a reality often conditioned by destructive effects of
war and the awareness of the advantages offeretiebyelatively short
periods of peace. In addition to this, these asthare also influenced by
the awareness that human nature is not exclusigbhbracterized by
belligerent instincts and that many other capaciied qualities are deeply
inhibited or damaged by a persistent situationooffiect.

Already in 1515 Erasmus of Rotterdam emphasizedhthiaan beings
present certain characteristics which induce themfriendship and
peaceful togetherne8s.Beside physical weakness and an unequal
distribution of capacities, which make for coopwnmatamong them,
Erasmus mentions the faculties of language andneaghich allow for
human interweaving and are able to avoid violencegoosuccessfully
reduce its extent. According to Erasmus, languagables us to
communicate and to explain to one another thereiffiepoints of view. In
doing so, human beings find a valid alternativeséeking a solution by
means of conflict and of a supremacy of force. Fithiis perspective,
reason results to be a very effective instrumeninprove reciprocal
understanding, because it not only permits disoanssivith other people
making use of arguments instead of weapons, batlafps to convince
people of the inutility of war in order to solveoptems. As a mixture of a
faculty of reckoning and of common sense, reasigesathe question:
"Are you really able to damage the enemy withoutlaargering your
people?" While language makes contacts easier aediates in the
process of comprehension, reason adduces argumiemtsnstrating the
disadvantages of war. At the same time, they devéhe capacity of
discussion and mediation by searching for compreraisd agreement on
the basis of explicable grounds as well as prauiéicsolutions.

In today's theory of the ethics of discourBéskursethily, the faculties
of language and rationality have been founded eitre the everyday
speech or on the transcendental level. This apprigacls to an immediate
intersubjective understanding and includes from tley beginning
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individuals in the universal community of commurioa. Habermas
explicitly starts from the usual experiences whare made every time
when one person encounters and addresses the dtdspscially the
unknown ones) in the street. These experiences fmmgeneral openness
and readiness to answer questions and to givenmafitwn that has the
connotations of truth, intelligibility, veracity,nd correctness.Apel has
traced back these forms of everyday intercourse tianscendental, that
is, to an inner constitutive condition of the hunteing and of his or her
way of thinking. Indeed, the transcendental subjest been transformed
from the abstract generality of the "I think" irtfee concrete multiplicity
of the "We speak". In other words, the transceraldavel is performed
by a plural subject, namely the "We" of the comneation and of the talk
to one another. This allows to immediately compnehthe individual as
an active participant in an intersubjective proc&ssm this perspective,
according to Apel, the isolation of the internaihiting process occurring
to individuals can be avoided, as they are requicedhake themselves
understandable by means of speech-act performamzkso found their
assertions through argumentatfofihis procedure of foundation, although
it does not exclude the possibility of conflicts,hased on an immediate
attitude of accessibility and communication witle ththers. In particular,
it sets against the view that human intercourggriimarily characterized
by hostility and, as Hobbes had said, by a universadition of war of
everyone against everyone else. In doing so, dt a#nsforms the rational
faculty from an instrumental and egoistic capadfycalculation into a
socially connoted function sustaining dialogue, abak, and fair
consideration of possible reasons and counter-nsaso

Starting from a substantial and ontological poiftveew, Charles
Taylor has confirmed this perspective and suppliedwith further
argumentation. In his view, the human being is &mdntally an
expressive entity, since he or she expresses himheoself through
language and this is the essential characterigtierchining their nature.
Language is naturally to be understood not onlyhasspoken or written
one, but extensively as all forms of gesture, esgiom, artistic and work
production. In consequence of this, a person cafidglor fundamentally
be defined as dialogical being not only because he or she communicates
by using expressive forms addressed to someone lBisealso because
language can be comprehended onlypérformative relation to others
This does not exclude the capacity of the individwabe original and
creative, but it signals from the very beginning tmportance of contact
to others in order to appropriate the necessatyuiments and frames to
express their own originality. Furthermore, the damental dialogical
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dimension extends its range also beyond the injilise, because it
constantly permits the continuous exchange of opmi statements,
theses, and objections. For Taylor even the workargfin spite of the
widespread idea concerning its absolute uniquemess individuality,
cannot in reality be considered as fully separétech social intercourse.
In fact, it is conceived of in relation to an aa$e potential public and it
strives after the discovery of new forms of comnaation. The dialogical
structures of our being are then so deeply roatemir attitudes and in our
way of thinking, that even interior and isolatedlaetion includes the
presence and the view-points of the others. Imagimaterlocutors are
created, potential objections proceeding from a#idve perspectives are
taken into consideration, and possible reactiorenswers are anticipated.
In doing so, human beings confirm the impossibibty the one hand to
avoid the dialogical intercourse and on the othandh to prevent
themselves from seriously and fundamentally takimgto account.

These philosophical considerations about humangseimature permit
us to make some relevant conclusions concerningpiie of peace. If we
namely admit that all these fundamental procesdedearning and
education as well as their results are determinedthe frame of
intersubjective and dialogical structures, themsipossible to infer that
numerous ways of contacting and building relatiimshe othersare not
characterizedthrough conflict, aggressivity, and war. Fear anstrdst
surely belong to the fundamental instincts andirigsl of human beings,
but they are neither exclusive nor all-embracinge Tdeal of peace is in
consequence not a mere utopia, but it can be asdham some
fundamental traits of human nature. The term utopiatherefore relate to
the extension and exclusivity of peace, but notstanething being
understood in absolute opposition to humans antthéw way of living.
Concretely, conditions of peace can be found inifolshconducts and
attitudes concerning social, familiar, and commulfife, which legitimate
the pursuit of an ideal of peace as well as thgisty for its affirmation.
On the other hand, this does not exclude the pitigsitf confrontation or
conflict, as it sometimes also happens in the re#lalk, dialogue, and
communication. Therefore, it is not possible taraef from considering
the situations which originate conflict in an iaity pacific context, nor to
bracket all arguments underpinning the inevitabitit even utility of war.
The value of peace has to be confirmed by meanemonstration of its
positive meaning as well as by refuting the couttieses. Nevertheless, it
cannot be denied that the existence of fundamettattures of life and
intersubjective relationships inspired by contestgeace already points
to alternative forms of overcoming conflicts, whiebt necessarily depend
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on the use of (organized) violence. They lead alyais of the reasons
which support their recognition of value and legdie the necessity of
their development.

Aspects of the peace debate

The reasons for sustaining the value of peace @arerous and have been
repeatedly adduced in course of history. Firstllptlze high loss of human
lives in war is pointed out, especially becausevdty often concerns
people who are not responsible for it and do noeatdly and actively
participate in the conflict. Generally, cruelty agtidtruction are seen as the
features characterizing war. This does not only lymmegative
consequences in the objective conditions of lifet dlso a worsening
regarding the moral and psychological attitude ebgle, progressively
losing their sense of respect and justice and pggsito a mentality of
hate and prevaricatidhin addition, the high loss of human lives and the
destruction provoked turn out to heavily encumlter whole society, as
many capacities and potentials destined to itsldpreent are irretrievably
lost and need a very long time to be (if at allinpensated. It suffices to
think of all activities converted on the strengthwar and of all human
energies and qualities inhibited or constrainedyrier to make clear what
kind of pressure is exerted on society and how ipiiéigs of free
development are drastically reduced.

Besides this, in time of war goods and resourcesdistributed in a
much more unjust way. While in periods of peace fhecesses of the
expansion of welfare are at least made possiblecanidr, the advantages
and the profits of war are very limited and concated in the hands of
very few persons (and usually not the most desgreimes). In general,
peace promotes the development of business anel &madl contributes in
an essential way to setting up social and econdifiei¢® Similarly, arts
and knowledge take advantage of peace, becausedhajispose of more
expenditure, energies, subsidies, and public afgifec. In the meantime,
social, cultural, and economic long-term projectsaell as the setting up
of infrastructures and public works can be undemaksince peace
guarantees those conditions of stability and sicthiat are necessary, in
order to program complex and ambitious developrpemtesses.

Furthermore, two more aspects of public life aressnaely favoured in
periods of peace:

(1) therespect of lawand

(2) thedemocratic process through the participation ofzeins'
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With respect to the first point, it can be remarkieat war facilitates illegal
procedures and activities. It reduces the ethioakciousness and obscures
the border between legality and illegality. Moreqg\as a lot of crimes are
committed and many exceptions to law are toleratigid, makes it more
difficult to ensure the respect of justice. As attg mentioned, war is
constantly connected with the idea of exceptionjlavfustice always
refers to the universality and equality of peopédobe the law. War also
stresses the value of obedience and the senserafdty, which allow for
an order often contrasting with the equalizing effef law. Finally, the
scarcity of indispensable goods, the irregulariy supply, and the
condition of general insecurity make for the imjpliacceptance and
tolerance of extra-legal means in order to remadyshortfall.

With respect to the second point, the conditiorwaf requires the
concentration of political power in the hands ofwfepeople, the
maintaining of secrecy, the rapid decision makiagd the necessity of
prompt action. All these requirements contrast wile procedure of
democratic life. They inhibit the possibility ofefe and open debate, since
this would mean making it public, slower, and lefpendent on the
experts' opinion. They reduce the possibility ofivg, because this would
imply more complicated and long-time proceedingsie Tconditions
created by war also restrain the making of compses)i since this
requires long bargaining and a readiness to rdiaxhierarchy, which
openly contrast with the tendency to concentrateistnal power.
Ultimately, the basic processes of democratic dmetisand formation of
consensus are hindered, because the informatidlalaleato the public is
inadequate, reduced, and delayed in comparison thithurgency for
decisions.

The reasons supporting the value of peace and dbdngss of the
condition ensured by its permanence appear to berwbelming.
Nevertheless, some objections against its podgibdind its positive
evaluation have been formulated, which have to ddeert seriously,
especially because they do not rest on an indigtait® enthusiasm for
war as such, but rather they try to justify why igaunavoidable. Some of
these objections were expressed for instance by sseailf by
commenting the project of perpetual peace outlimethe Abbé de Saint-
Pierre'® and they were further articulated and argumengeddgel** who
objected on his part to Kant's work also pleadimg & project of
permanent peaca.

Aiming at the achievement of a stable peace, theéAde Saint-Pierre
had proposed the creation of a confederation déSt@nd the constitution
of a Congress or Parliament, which had to be figwet by means of a
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precise definition of rules, institutions, and taskThe supranational
organization could be enabled to settle all cotdliand to find a
compromise or a pacific solution to them. Roussgaaised this project
because of the incontestable advantages it grdateithe coexistence of
nations. Nevertheless, he called in question issibdity of realization for
three reasons:

(1) it implied for the States a strong limitatiof their power and sov-
ereignty, which was very difficult to obtain;

(2) it required that the States renounced theitiqudar interests in favour
of the general well-being, and

(3) the confederation did not dispose of the silatalreasures of constraint
in order to obtain the necessary agreement.

To obviate these objections, Kant had thought abafederation where
the States participating were not compelled to subora superior power
and could nevertheless unit their efforts in orttemaintain peace. For
Kant the conservation of a peaceful order was wéedh only by the

prevailing of a legal constitution in every sindkderated State. In his
opinion, the guarantee of freedom, reciprocity, agdality of treatment to
all citizens originated from the expression of demive that will sought

the welfare of its members and was therefore umgilto make war.

Moreover, Kant reckoned with the increase of irddional trade and with
a consequent globalization of the negative effe€twar, seeing them as
motives destined to provide an incentive to peace.

By contrast, Hegel argued much more radically tRansseau against
the possibility of such a project, since he mamgdithat the States are the
highest organizations of political power in thelne®f the objective Spirit
and of its historical development. The overridinguanent resided in
stating that there was neither a power nor a jatiostitution enabled "to
decide against the State what is the right infitaatl to implement this
decision”, so that the federation for peace wadirtss to remain an
"ought to" claim.

The question to which Hegel draws the attentiorthis absence of
institutions guaranteeing peace and disposing ef riecessary power
maintaining it. Furthermore, Hegel stresses théicdify of building a
consensus among the States, since their interestahaays led by their
particular sovereign will and cannot be unifiedoink common and
persisting aim. The precariousness surroundingehehing of international
agreements as well as the instability concernimgy titmaintenance render



