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PROLOGUE

Machiavelli’'s uniqueness and originality renders éducational direction
as pertinent for the times and conditions thatsamglar to ours. On the
grand scale, his thought process disrupts theicissense of philosophy,
metaphysics, and religion. This disruption of thraditional Western
consciousness is an aim in the contemporary edunedtiealm of political
thought. From the extensive criticism of moderridynd in the works of
Nietzsche and beyond, this disruption of the Weastedition has been
developed throughout the twentieth and onto thentyvéirst century.
Machiavelli — who lived circa 500 years ago — ivar¢heless the source
for productive knowledge, analysis, synthesisjasin and prognosis for
the contemporary political and spiritual crisissrasis due to the downfall
of modernity. The presupposition of latter-day mmwity, as being
considered the best of all possible worlds, is pagér believable.
Modernity, that which was once considered as beitterly unique and
superior in human history, is responded to todayaasepetition of
downfall through class domination, Western impésial the dissolution
of community and tradition, the rise of alienatiand the impersonality of
bureaucratic power. Machiavelli supplants the damin modern
consciousness, even though it was primarily ahefadi® time. He
portrays himself a source for a new artistic retiohy an educative
revolution of consciousness through a divergent dnitarian call for
strength in facing reality, to re-constitute a eming set of
epistemological and ontological foundations that better aligned to the
condition of the present-day than those formulatsd the Western
Classical Tradition, a fainting phantasmagoria oflernity.






FOREWORD

“It was the meeting place of two worlds; day anghticame thither
from two opposite poles...The odd thing about i wWeat
these worlds should border on each other so cldsely
—“Two Worlds,” Demian, Hermann Hesse, 1958

“Ages are to be assessed according to fhasitive forces — and by this
assessment the age of the Renaissance...appélaedasgreat age, and
we, we moderns...of scientificality — acquisitieepnomical,
machine-minded — appear aweak age.”

—"Expeditions of an Untimely Man,The Twilight of the Idols, Nietzsche,
1888.

(i) Preface: An Overview of the Educational Direction

No matter the time, space, or place, MachiavellVarks engender
analysis, a pondering synthesis, with many intéiygejudgments. The
interpretations made on his works shift from orgesdf the spectrum to
the contrasting other. From the reduction of pwditto power, to the
diminishment of literary and historical understargdin the modern age,
Machiavelli has been largely misinterpreted andumierstood. In the
anemic politics of the present-day, the historizatmplary method - the
main educational platform for Machiavelli - has befergotten. Many
interpretations are limited for proper understagdin bypassing the
important ingredients of religion, and the distiontbetween power and
authority. Many of the recorded statements have nateal from the
omission of the careful readings of much of higrany works, or rely
solely on secondary sources. Machiavelli's educafiovorth is more
pertinent for today, since our temporal conditisgénerally similar to his,
the end of one age, and the beginnings of a neywahenknown.

Historical exemplary lessons, on the grand scale,le used not only
for his time, but for all days to come. In one xspthis places him on the
same level of the established traditional polititehkers and philosophers,
yet his approach is inherently detached from tlamddrd philosophical
and political discourses. This divergence formsrgd part of his “paths
not yet trodden by anyone,” his “hunt for seas Emtls unknown.” This
work will portray the outcomes of his untrodden angbloratory directions



Xii Foreword

of search through a concentration on the primatiofa in his educational
mode: history, religion, power, and authority.

The merit of any study is on its educative abifty any present-day.
On doing so, the reader ponders to consider a casopaof different
points in history. From this onset, one can bgttége the prognosis of the
current condition — whether it is in progress oclohe, whether it has a
strong form of civilization, or a weak one — in ercto more properly
envision the future. The overall goal in politicgience, or any science, is
to identify the beneficial features and relinquitle harmful. From this
analysis, one can identify the educational meansrewitalize the
productive, and cast out the denigrating. In variaays, explicitly and
implicitly, Machiavelli continuously entices hisagers to carry out this
task. This work will re-position Machiavelli as nomtly a producer for his
personal and temporary condition, but revive him &l times and all
conditions, especially when a stimulating growthtbe essential features
of a civilized world is required.

The argumentative statement in the title, of Maedlia “slashing a
sword on the Western Classical Tradition,” is @dltian allusion to a
guotation from a German historian, Friedrich Meke¢1862-1954), used
in Isaiah Berlin’s article “The Originality of Mad&wvelli,” which stated
that Machiavelli’'s works were like “a sword thrusto the body politic of
Western humanity, causing it to cry out and to gajfe against itself”
(Berlin 1979, 39). An inspiring and edifying statemh on the one hand,
but on the other - particularly with the use of therd “thrust” — a slightly
improper mirage is made through a brunt and viokemt seemingly out of
anger or despair, from which Machiavelli would d#tdimself. Slashing
a sword on the Western tradition does not entie®lkent counteraction.
Slashing a sword unveils the real Western traditamd unleashes the
necessity to break it down in order to discover sveyymake it productive
educationally. Machiavelli may be less predispotsedhe Christian and
secular rational humanist, but acceptance of theralapresent condition
of the world is more important than a violent réacto it.

Fortune and the powers-that-be played major rofeghe natural
condition of things, and that, from time to timéstbrical knowledge and
insightful prudence could make a possibility forlifical, spiritual, and
cultural growth, yet nonetheless could be crusheéblkces out of human
control. Strength in the acceptance of these fadtecame significant to
overcome the harmful weakness in the formulatiormodern humanist
rationale and untenable Christian beliefs in gosdnand perfectibility.
This sense of sympathy in acceptance extends franierat times, outside
of the identity of the West, outstripping it. Umdbese fallacies in weak
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faith, or faulty reasoning and calculation, the pesvof force and violence
more easily overtake any reliance on human contidiere is in
Machiavelli a questioning of “Western humanity,” evh the West has to
“struggle against itself,” but the original “humgyii extends from the
ancient Roman Republiclsumanitas, which has a digressed connotation
from the modern, and one that was attempted teebeead in the Italian
Renaissance. To “cry out” and “struggle againstlfitscan imply the
struggle against the formulated identity of the ‘8/gincluding all of its
related factors. A complete renunciation of thetpavhich became an
educational principle in the modern Western Enkgiment, would only
continue the destructive conditions that were idfiedt Machiavelli was
aware of the monumental struggle he was confrontivggmisrepresentations
and misinterpretations of his works were impliciflgticipated, to which
he foresaw an on-going battle. But it was to beedona virtuous and
exceptional manner, encouraging vitality througlgioal thought and
practice.

Machiavelli anticipated that the developments ofdaraity would not
be recoveries from his ongoing political and spalt turmoil. He
perceived the decline in what was called moderhigore it occurred.
Machiavelli's educational importance should be h&ged for the current
period, since the chaotic political and spiritualafall of the ‘West’ is
beginning to be more readily seen. As has beeredstéity some,
Machiavelli was ahead of his time, as much as hedircted towards his
own. The fall of the Late Middle Ages is a recurerof the loss of Troy
in the Trojan War, the downfall of Athens in theldp®nnesian War, the
loss of the Roman Republic most forceably represkint the activities of
Caesar; these are predecessors to the presentli@gapdeterioration of
the modern age.

Machiavelli is relevant for today, since the appeae of the two-fold
condition during the Renaissance is generally simo ours. The “man of
the Renaissance” lived “between two worlds” (Resaige Humanism,
http://www), the fall of one world, and the risearfother. The modern age
is declining towards another “new yet unknown a@&endt 1958, 6), the
argued “end of modernity,” which equals the ackremlgement of the
“end of history.” As Gianni Vattimo claims, a repvied “end of history” —
one in contrast to the European superiority — i8 &xperience” that
“seems to be widespread in the twentieth-centulyiei (Vattimo 1990,
4-5).

From the Enlightenment Age, the “end of history”sw@onceived as
the “crowning political achievement of the West"afdan 2000, 98). In
our contemporary period, with the experiences eftthentieth and onto
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the twenty-first century, it appears to display tpposite assessment. The
implicit meaning of “end” as the final absolute gogahuman history can
easily be transferred into its opposite, the fimadduct of the West being
the disposal of one brand of European civilizatidhis process will also
be revealed in this work, as will the lessons takeovercome it.

The knowledge of the transition during the fallMédieval Ages in
Machiavelli seemingly corresponds to the presemt-déth the transitional
stage in the ending of arrogant European supeyidnt the fall of
modernity. The contemporary understanding of thed“ef modernity” re-
formulates a divisive framework of consciousnesat trecognizes the
nature of reality in going beyond its modern idgal consciousness of
progress in history by reverting to one that thedema West formerly
belittted — the ancient — in order to revive a yrudtrong human
civilization. The true identity of the Renaissanparticularly in Italy, is a
re-birth of civilization taken from the lessons @itiquity. Roman
antiquity was the educative cornerstone for Maatllav

The basis for analysis comes about from the retiognthat living
“between two worlds” is living in a “time of trangn,” or a “time of
crisis,” where the condition is difficult to comprend and to meaningfully
act within. The time of crisis involves a situatiof turmoil and upheaval,
political, spiritual, and cultural. For the histoal recall of Italy, in living
through two centuries of tyrannical despotism lagdiup to the
Renaissance, the ‘triumph’ of Christianity fellantrisis. Former Christian
rule turned into “the omnipotence of the state” rigkhardt n.d., 9), with
“the deliberate adaptation of means to ends,” pite “almost absolute
power” (Burckhardt n.d., 8), which produced “desgmt’ in the four great
powers in Italy, “Naples, Milan, the Papacy, andhide” (Burckhardt n.d.,
26). Similarly, with the experience of the cataghic world war events of
the twentieth and twenty-first centuries, the appar“triumph of
modernity,” happened simultaneously with “its gessatcrises” (Cahoone
1996, 13). From this standpoint, one can easildipt®n future despotism
if some form of this historical political awarene$s not ignored.
Machiavelli’s educational goal in a “time of crigiss through the use of
historical exemplary lessons, almost entirely fribra influence of ancient
Rome, in seeking “to bring about the rebirth of thecient Roman
Republic” (Strauss 1973, 272).

To summarize the insights of Isaiah Berlin (197®achiavelli is
original by providing a disruption in the Westertassical forms of
“philosophy, metaphysics, and religion” (Berlin 29736-39). Another
degree of similarity amongst Machiavelli’'s time amars arises, since, in
our contemporary period, a re-assessment of thostafmental concepts is
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required. This task of disruption is to re-configuthese essential
educational principles in order to live and act megfully in this world.
Through his uniqueness and originality, Machiaveliesired to re-
formulate consciousness to a different frameworthiwihis readers, with
a digressive view outside of traditional philosophgetaphysics, and
religion. This was a primary directive in Machidvel works; and it
formulates a goal to which this work will be diredt It will examine the
undermining of these classical elements, which vpeoglucts of modern
consciousness that generated the Western tradiftlos subversion of the
Western tradition persists under his educationgr@gch of exemplary
lessons. The similarities on these essential feattw the contemporary
realm of study are other factors that make MacHiareevant and vital
for the present-day.

(if) The Structure of the Work

We know that the topic of history was very sigrafit for Machiavelli,
since the first “Preface” in his most insightfulddo The Discourses on the
First Ten Books of Titus Livius (1519), is entitled “The Value of History”
(Machiavelli 1965, 190). It traces the path fronciant times, to the
beginning of modernity. With the comparative higtof time periods, this
work will do the same: a historical comparison iad®a of Machiavelli's
work in relation to the Western tradition and iféeets, right up to the
present-day.

His renown historical exemplary lessons involve tlse of an intricate
“historical cycle” (Wiser 1982, 140), stemming frahe ancient cosmological
consciousness, “the cosmological world-view of thecient pagans”
(Wiser 1982, 141). The order of the cosmologicatleyats religious and
political participation, was “intra-mundanegrgo, in this world. The
cosmological world view of ancient paganism, whgdgnerated the view
of the “historical cycle,” placed nature as a “casraacrality” (Eliade
1959, 12) on the nature of life on earth. The bétiehe general recurrence
of historical conditions does not negate the imguee of recognizing
temporal differences. In historical analysis, tlemeral and particular are
not necessarily contentious. On this prerogativecihavelli’s historical
cyclical view can be considered truly “new,” sinteontrasts the common
modern consciousness, and particularly the histbriiew of progress in
history, which desires to forget the past. Thesaas will be displayed in
the first chapter “History.”

The first section includes detailed research mdstign Machiavelli's
Discourses, while referring to essential secondary texts, ardall
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influences inThe Prince. The next major section will be a comparative
review with another prominent and unique histortanwhich Machiavelli

is comparable; that is, Polybius, a one-time Gredip was captured at
home, taken to Rome, yet fell in love with the ‘@ City.”
Machiavelli’s distinction in this comparison is n@nored. It will be
followed by the opposition and consequences ofHiséoricism of the
latter-day modern period in comparison with thatMachiavelli. The end
of the chapter will comprise a study of his Ilitgrastyle of
“historiography,” the manner by which he educatesugh his historical
exemplary method, which also encompasses a uniguary mode.

Religion, a topic that at one time was forgottenthg dominance of
the modern secular consciousness, is extremelyriantafor Machiavelli.
The “preface” of “Religion,” will introduce the aginality of his ancient
conceptualization in comparison to Christianity,iathis a significant part
of the Western tradition. The main thinkers in @leristian tradition will
be briefly summarized, as the path of thought iailed through
Christianity up to Machiavelli’'s sense of religidawill then start with an
overview handed to us by pertinent contemporanykiris. The following
section reveals the effects on the “contrarinedshis sense of religion
which is tied to politics and the historical exeanyl method. It will be
followed by his matchless criticism of Christianitioses, a Biblical
figure important for Machiavelli, will be re-configed through ancient
lessons with support of contemporary authors. Idoseorth is re-
constructed through ancient religious values. Moftiential knowledge
is given from a new conception of ancient religioneo-paganism — with
a brief description of the other three leading faguused directly ifThe
Prince: Theseus, Cyrus, and, of course, Romulus. Anofiditical-
religious hero will be displayed that lived closeMachiavelli’s time, that
is, the highly praised judicious practices of apdm@mrefoot boy, Michele
Di Lando. All are displayed as both political amdigious leaders under a
digressively-valorized form of religion, values amcient paganism that
was largely denounced by Christianity.

Under the ancient cosmological view, politics isdly tied to a
cyclical view of history, with the values of pageeligion. The very word
religion, re-ligare, has its Latin roots derived from the Roman Reigubl
and literally means “to be tied back” (Arendt 1934£1), or “to be tied
again,” evidently to the cosmological cycle. No matof the keen
recognition made by Machiavelli of the beginning miodernity, he
nevertheless returned - or tied himself back -h ‘tRoman religion” to
analyze, learn, and incite propositions for meaftinguman action in his
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time. His inferred claim would be that the lessfnosn ancient paganism
can have an educational effect on the events girésent-day.

This reliance on ancient religion is inevitably oppd to the development
of modern religion with the separation of Churchdastate. For
Machiavelli, Christianity was a strong force in ttieastrous condition of
Italy. In his judgment, the performance of Christig, both in world view
and a fierce use of power, had condescended taniahe cruelty. Even
though secularism is apparently on opposing potesetigion, oddly
enough there are many arguments made that the moderld of
ideological secularism is not detached from thevipres religious fervour.
Machiavelli reformulates religion by going backit® roots in order to re-
configure its abuses. At present, as we have ge&gion can be easily
abused through the coercive forces of political @ow

Under the modern conception, the term power is sirsgnonymous
with politics. The numerous intricacies of the ogpic of power are
described in Hannah Arendfl$ie Human Condition. Power “is boundless”
(Arendt 1958, 201). “Under the conditions of huntié®” she claims that
“the only alternative to power is force,” whichdagerted by “the means of
violence” (Arendt 1958, 202). Current-day politicentain divergent
manners of acquiring and using imperial forms ofveo that are being
incorporated in global performance. The chaoticdition in Italy during
Machiavelli’s time made him raise his attentiondimilar concerns of
power, which has become dominant in the present-day

Through the analysis on “Power,” the important ididton that
corresponds to Machiavelli’s depiction of the cquices its division into
“power of necessity,” and the “lust for power.” Méavelli clearly makes
the opposing contrast, of the “good” or “bad,” witlthe term “power”
(Machiavelli 1965, 1160). As Wiser relates, being “r@alist,” he
“acknowledged the primacy of political power,” biut, The Prince, “he
did not allow the reality of mere power,” but tocognize itself in “its
appropriate and inappropriate use” (Wiser 1982,).1BBese distinctions
within the concept power, which are ironically oppd yet interrelated to
authority, are significant for a proper understagdiof Machiavelli.
Opposed to the actual common utterance during tioellenof the 28
century, power is an antithesis to authority. Trstinct characteristics on
power are other features that make him unique ropditant. Machiavelli
can be more applicable to the contemporary petiad the modern. The
popular protest of “power to the people” was nagbratest against true
authority. The adverse political disorders were doiebeing based on
power and not authority.
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The preface of “Authority” will display its conderation of power-
politics. For Machiavelli, the best example of @ajrauthority is in the
mixed constitution of the Roman Republic, whichstad before the rise
of Roman imperialism. The contrasting views of ttgeand hierarchy will
be argued as essential items for a healthy auyhoMachiavelli
investigates the lessons adhered to through theffdle Roman Republic,
to its use for the Italian Renaissance, which mteviessons for future
times, therefore the current-day condition. Thens&gt on revolution
severely questions the worth of so-called “modewolutions,” which is
elicited by Machiavelli's views that are identified the works of a
significant contemporary thinker, Hannah ArendteTinal point in the
chapter shows that ancient authority, as a quietdisd element that is
almost lost in present-day politics, actually cambert the foundational
principles of the Western tradition, which havereutly been questioned
in the field of study of contemporary political tight.

The origin of authority comes from the term genedlaturing the
Roman Republic auctoritas. Machiavelli is in line with the great writers
as an author auctore - of the past, where authorityauctoritas - was one
of its main featuresAuctoritas is a cornerstone that measures the worth of
historical exemplary lessons. It is continually eempted in the
performances of duties that inspire civic loyalipd the confirmation of a
civil religion dedicated towards public care. Grezs can be re-born by
auctoritas. Rome, the “Eternal City,” and related ancientagrieaders,
were re-born in his works — a real Renaissance easstructed by
Machiavelli, with the activities in his native cjtiflorence. Authority can
be formed as a venue to challenge the overpowefipglitics. It does not
involve “oppression, threat, punishment, force,valence.” A fruitful
authority involves the public acceptance and thiénghess of following
leadership that is acquired by dignified perfornearior public liberty.
This is the ancient form of republicanism, sigrafitly opposed to that of
modern republicanism. Machiavelli can be a souresducate on the
contentions between power and authority. His treatron the contentious
struggles in power and authority can, in a sigaiftcmanner, be directed
towards our present-day condition.

Machiavelli, through his ancient cosmological higtal mindset,
perceived more clearly than anyone at his time, fiitare nature of
politics. He places himself in a delicate positisere he must properly
justify what could otherwise be renounced; andgbese of the required
“newness” is not to completely dislodge the fourata! principles upon
which to establish political order. To do this ‘rietask, requires a
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different approach from the standardized Westeassital tradition of
both power and authority.

In the “Forerunning Afterword,” the lessons acqdi Machiavelli’'s
works will be applied to the noted conditions of thresent-day. The
current conditions will be revealed by contemporamnkers of the
twentieth century onto the twenty-first. It will gfilay the effects of
Machiavelli who slashes a sword on the dominancethef Western
tradition; and that his originality of the four matoncepts — history,
religion, power, and authority — can be educatignptoductive for the
conditions of the present-day. It may readily bil ghat the conclusive
point throughout this entire process displays Maeklli's effort in
defacing the Western consciousness and subsequastition, from its
beginning and onto its end. The creative and pridkicdevelopments
extending from this claim will be expanded upotha conclusion.

(iii) Precursor: A Re-positioning of Machiavelli

Machiavelli is engaged in criticism of modern vaeven before they
became prominent, and therefore, he is more pettif@ today, the
downfall of modernity. The period of his life, thRenaissance, is
comparable to ours, a transitional time of cridis.it, he produced a
creative critical pedagogy of a condition like quen the brink of
nihilism; and therefore, Machiavelli, in tacklingshcondition, is more
relevant for political thought today than what lpasviously been claimed.
For contemporary thinkers, it is argued that toklecour modern
condition, a return to the past is needed, oneidmitsf the Western
tradition to resolve the flaws within it. His incgarable approach can
provide a means to treat the “disintegrated characf this time”
(Nietzsche 1967, 14), as “nihilism stands at thertiNietzsche 1967, 7).
If there can be an alternative foundation for ustierding the condition in
“times of transition,” it can rest to some degrae Machiavelli for a
creative response to a similar “time of crisis,twa critical yet productive
educational approach. Contemporary thinkers arguweofir temporary
condition as the “end of modernity,” just as Maefeiti taught of the end
of the Christian theological world. Both realmspafiitical thought seek to
perceive and relate to a new yet unknown futurddvarhese arguments,
with such a contemporary approach, will form thetcad focus of this
work.

In confronting the reality of facing a declining seéy a renewal is
required of human principles that are long forgofie his time and ours,
of placing virtue, nobility, honour, and excellenoack into the political
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framework. Machiavelli is still with us, especiallypn the realm of
contemporary political thought, which also seeksrdgain the positive
elements that have been lost through the moderscamrsness that
produced the Western tradition. Under these camti the pursuit of
these virtuous elements is to be done with a demrdoundation. For
Machiavelli, “the concept of foundation is centrifl,not paramount”
(Arendt 1954, 136). Machiavelli's novelty is comable to the newness
advocated by Vattimo at the “end of modernity”: ¥iné identified with
value through the mediation of the recovery andrempation of the
foundation-origin” (Vattimo 1990, 2). His advocatestoveries are ‘new’
through the necessitated re-formulation of the fiaions of the Western
tradition. A foundation is to be created within helical ebbs and floods
of time and nature, yet not disbanding the attewipta foundational
cornerstone that allows an adjustment to divergentlitions.

Under these conditions, his educational goal isohdyanalysis,
stemming towards a prognosis for a cyclically-caved venue of political
“action” deviated from the modern conjecture, tigbwa re-formulation of
history, a contrasting form of religiousness, adirired with the possibility
of a contemporary form of authority, with the dinsimment of power. The
lessons Machiavelli projected to help correct wioathim was the worst
condition in Italian history can be used in tramsfation to the political,
spiritual, and cultural disorder of today, a tedbgeal world that is
forced to contend with a more internationalized ldiom the productive
contemporary framework, “newness” is conceivedasing from lessons
of the past, a cognizance that seems ironic, bly en in modern
consciousness, of which certain elements shouldypassed. These goals
are all perceived through an honest display of NeaaHli's education,
which calls for an unconventional assessment ofniiteire of things. A
deviated consciousness is called for, a “new” retior the ancient. This
“turning to the ancients” was partially accomplidhia the healthy Italian
civil society during the Renaissance; thereforezaih occur again. It is
becoming more obvious that, today, with the downfapolitical activity,
spirituality, and cultureywe need a new Renaissance.



CHAPTERI

HISTORY

Romulus his grandsire’s throne shall gain,
The people the Romans call the city of Rome.
To them no bounds of empire | assign,
Nor terms of years to their immortal line.
Even haughty Juno, who, with endless broils,
Earth, seas, and heavens, and Jove himself turmoils
At length atoned, her friendly power shall join,
To cherish and advance the Trojan line.
The subject world shall Rome’s dominion own,
And, prostrate, shall adore the nations of the gown
An age is ripening in revolving fate
When Troy shall overturn the Grecian state,
And sweet revenge her conquering sons shall call,
To crush the people that conspired her fall.
—Virgil, Aeneid

Not to know what occurred
before one was born,
is always to remain a child.
—Cicero

Time present and time past
Are both perhaps present in time future,
And time future contained in time past.
If all time is eternally present
All time is unredeemable.
—"Burnt Norton” Four QuartetsT.S. Eliot

1.1 Preface: An Overview of Time Periods in History

To most, it would seem odd that someone who livedacs00 years
ago could be beneficial for the present-day. Tedea dominant mind-set
must be overcome. The situation is difficult, blaére are elements that
display that the historical knowledge forgotten idgr modernity has
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become significant for the present-day. In realitigtory has become an
essential educative mode. It is apparent that Maelii perceived this

future significance beforehand. Yet, even thougbreghare numerous
examples of present-day political mistakes and maations, historical

lessons are continuously on the way side.

Modern political agendas often display the forgetdf similar historical
events that could have derived important lessons nfiaking proper
judgments. Political tactics employ an overpoweriggt restricting
umbrella that tosses aside historical knowledge more readily produces
dishonour, corruption, and violence for the acdiasi of power. The
ideological framework produces this forgetfulnethistory, and becomes
part of the coercive effects on the majority of tpeople, with a
diminishment in their judicial consciousness. Radit party factionalism
thrives on the majority’s limited political knowlgd, and thrives on
various levels and techniques of deception. Thisdlty apathy and willful
ignorance is manipulated with the latest “new pltvét makes one forget
the mistakes of the old. The “new plan,” for exaeqpb win the “war on
terror” through “the hearts and minds of the pebelone through false
notions of victory that is truly a repetition of @stly defeat in lives
through unjustified warfare. Current day polititattics are administered
with seemingly impressive hard-core diligence arglednination that
point to betterment in the future, yet, through fhrgetting of the past, the
future visions only hide illusory maneuvers thahtzon a false view of
reality, and misleading visions of success. An neifed historical
consciousness easily identifies these politicaégéons, and the ways and
means of political corruption. After witnessing th#fects of two world
wars, the production of atomic bombs, genocidalnesjethe inhumane
destruction of the planet, historical attentivenes#ps away what was
once a modern conventional view of progress inohysta consciousness
that produces the erroneous discrediting of histhinpugh an illusory
futurist image that hides the former errors and esadne and all forget the
past.

The twentieth century influential historians hawecdrporated a
historical view to combat progress in history wéttreturn to the ancient
cyclical view, where historical events are dispthyas a continual
recurrence of the past. Instead of perceiving igaflon as arising to the
highest point in history, one comes to the realwatthat there is a
possibility of arriving at the “end” of one form afvilization, one that is
only on the “boundary of civilization,” with the pmtial death of an
established tradition, a repetition of continuaturtences of the past.
Machiavelli was an antecedent to this contempohasiorical lesson that
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is based on the criticism of the now known destvectrestrictions of

modern historical consciousness. Machiavelli's dristsm can now

become fruitful conscientiously, where historicaecurrence provides a
more meaningful understanding of the truer natufecommunities,

societies, homelands, and civilizations. This speict forms the basic
analysis of the importance of Machiavelli's lessans history for the

present-day.

A brief description of time periods becomes necgssa the
understanding of not only the main goal in Machiigehistorical study,
but also on the main direction of themes within ¢iméire work. It is from
reflection upon the recognized periods - the arngcitre source of the
Western classical tradition, early and Medieval i§€ttanity, the
Renaissance, the numerous elements of the modernaad the end of
modernity — that Machiavelli is revived as beingorant for today. It is
from the astute and real knowledge of these histbidentities that one
can justly distinguish their falsity or incoherence

The ancient identity has been construed as pridhdosource of the
Western classical tradition. It involves the “preegatic” time period, with
influences outside of Athens and Greece. Antiqaliyiously includes the
Roman Republic, which focuses on the virtuous #is/of Romulus, the
beginner of Rome, who lived circa 771BC- 717BC, whaeported to
come from the same blood as Aeneas, the nephevingf Kriam of Troy,
who escaped the defeat in the Trojan War to thdaberand Achaeans,
and began to employ fertile ancient republicanueist onto the central
portion of Italy. One pathway of “ancient historigentifies its beginning
with the beginning of Rome, just as “classical quity” is the beginning
of Greek history at roughly the same time periotip(Hien.wikipedia.org/
wiki/Roman_Republic, 1).

In the history of political thought, the Westerrasdical tradition
begins with Plato, who wrote, to a large exterg, dimlogues of Socrates.
In the introduction to the bookhe Collected Dialogues of Pla{d961),
the author of the introduction and editor, HuntongtCairns, states:
“THESE DIALOGUES...have been praised as the substari Western
thought” (Cairns 1961, xiii). They are “the chiehds of the Western
world view,” and that “a return to the insightstbése dialogues is a return
to our roots” (Cairns 1961, xiii). This is similas the comments made by
James Wiser in the opening paragraph of Part le“Classical Tradition,”
that the “Hellenistic civilization of the fifth anurth century BC has had
such an immense attraction for Western society’s@iLl982, 3). With a
list of well-known Greek figures that Wiser idemdd, it formulated “the
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basis for the most important pillars of modern Veastcivilization”
(Wiser 1982, 3).

The next phase in the Western tradition of thought the rise of
Christianity seen in the works of St. Augustine43830 AD), whereby
history formed a new apocalyptidirection for a redemption from the
sinful earthly world, to the eternal life in allegice with God in heaven.
The apocalypse was either the relinquishment of srida on earth, or the
complete destruction of the planet. Later on inAsigustine’s life, he was
not so extreme and found meaning in Christian fatenhance the need
for peace on a universal level. Nevertheless, Isedahe tension between
political relevancy and Christian principles, am,dther words, “between
the temporal and spiritual powers” (Wiser, 19823)10This tension
became “one of the major issues throughout the Middes” (Wiser,
1982, 103), which only disappeared through thegpization of religion
with the Protestant Reformation. The attempt tal fnharmony between
these two realms of power was a major concern fofl Somas Aquinas
(1225-1274 AD), who lived through the late period Bledieval
Christianity in the thirteenth century AD. Althoughetween 1000 and
1300 many of the essential features of the modatiom state system
began to appear,” it did not appear in Italy (Wis@82, 131).

It was from the lack of feudal arrangements inyithlt did not allow a
strong monarchy to rise in power on a nationaligmed stage, as it did in
France, Spain, and England: “France, Spain, andlaBdgwas so
organized that at the close of its existence it matsrally transformed into
a united monarchy” (Burckhardt n.d., 4). The ltalipeninsula “was
divided among five political forces: The Papal &safwhich were, in fact,
a collection of semiautonomous fiefdoms acknowleggsome sort of
theological tie to the Pope); Florence; Milan; \@niand the Kingdom of
Naples” (Wiser 1982, 133). None of the five polififorces could impose
a strong design upon others to form a unificatibhady. There existence,

was founded simply on their power to maintainrittiem for the first time
we detect the modern political spirit of Europetrsunded freely by its
own instincts, often displaying the worst featuoésan unbridled egoism,
outraging every right, and killing every germ of healthier culture
(Burckhardt n.d., 4).

! The “Apocalypse,” coming from “the Book of Revétat’ of the Bible, refers to
the notion of the “end of the world”. The end oé thorld is the “end of history,” a
Christian consciousness that gets secularized iemopolitical thought towards
the end, or goal, of superiority.
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From this weakness and uncultured egoism, theaitatity-states hired
mercenary troops, which brought foreign powersteer through and take
over parts of Italy. The Renaissance in Italy hafate this large amount
of instability in political rule. Nevertheless, fitrmed a distinctive time
period, from the fall of Medieval Christianity, tbe rise of a new world
called modernity. Machiavelli’'s works are cleaientified with “the birth
of modernity” (Wiser 1982, 129), but for Machiaveit was not a healthy
birth. The Italian Renaissance is distinctively oppd to the rise of
modernity.

As Cahoone states, “It is impossible to recountdrematic changes
that stimulate European modernity” (Cahoone 1998). 2t includes
nonetheless, “the voyage discovery of the fifteerghtury, the Protestant
Reformation of the sixteenth, and the scientificvotation of the
seventeenth, to name a few” (Cahoone 1996, 27vall “the devotia
modernaand thevita modern& that led to the rise of Luther in the
Protestant Reformation, and can easily be conceagethe beginning of
the separation of Church and state (Wiser 1982).1bfese elements
were related to the “Protestant” values of “indiwatism, voluntarism, and
nationalism” (Wiser 1982, 151). The rise of Praessm in the late
sixteenth and early seventeenth centuries occatréte same general life-
time of Hobbes. In the seventeenth and eighteemttudes, “a new world
view” arose, which would eventually “create a newrld,” where the
“rhythm of life” was “dictated by machines rathehah by nature”
(Cahoone 1996, 27). It was conceived as “the béginaf an accelerated
process of change whereby modes of living that dseted little over a
thousand years would eventually be turned upsigdentigCahoone 1996,
27). The new world created by the “Age of Reasar,’the “Age of
Enlightenment,” started the legacy that the hun@andcconstruct “human
society, materially and politically” (Cahoone 192%,). It was the legacy
of “the simple, profound, unquestioned convictidnReason, Freedom,
and Progress” (Cahoone 1996, 27-28). But this kedsacl criticism from
the start. These abrupt changes in life meant arpaloss of “community,
tradition, religion, familiar political authoritycustoms, and manners”
(Cahoone 1996, 27-28). All of these elements wélere“transformed,”
or “utterly displaced” (Cahoone 1996, 28).

The later modern period is identified in the woddnof Hegel and
Marx. Even though they had an extensive criticishmodernity and of
any remnant of Christian dogma, they did not rei®rogress from their
late-modern framework. As such, they did not radi¢hemselves of their
own versions of German idealism, a modern ideokigstandpoint that
was concurred after the destructive events of thentieth century as
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having little to do with the real. In the rejectiohthe Hegelian education
of the “Absolute” in a contorted version of the \ie Revelation,”
Nietzsche began a complete criticism of moderriypdernity brought
about the condition where, “Nihilism stands at tlo®r” (Nietzsche 1967,
7); a “nihilism” that “is rooted” in the “Christiamorale” (Nietzsche 1968,
7). Christianity as being the root of modern segsifa in the
Enlightenment Age was even stated by Hegel himgéith the “nihilistic
consequences” in “contemporary natural science™tays of thinking in
politics and economics,” and with “the positionast in the modern world
absolutely lacking in originality,” modernity hasdoght about its own
end (Nietzsche 1968, 8).

The “end of modernity” is identified equally witlhé contemporary
realm of political thought, whereby Nietzsche is firimary source. It
therefore extends to Heidegger, Arendt, Derridaj Boucault, and all
other influential twentieth-century thinkers. Thentparable reference of
the works of Machiavelli and the Renaissance witsé mentioned time
periods is essential for a proper understandingtha$ work. The
Renaissance, as a distinctive time period thatdfahe downfall of one
world-view with the rise of another largely unknowsorld, is similar in
generality to our time, to our world, with the eafl modernity and the
arising of a new yet unknown world.

The Italian Renaissance formed a heralded timeogerihereby
Nietzsche called it “the lasgreat age” (Nietzsche 1990, 102). Jacob
Burckhardt, the most noteworthy historian on thalidh Renaissance,
identifies its beginning with the fourteenth cemturhis would include the
workings of the latter life of Dante (1265-1321eftfull lives of Petrarch
(1304-1374), and Boccaccio (1313-1375). Machiavetluld sense that
during his life (1469-1527), the Italian Renaissameas close to its end,
and a new modern version of the Renaissance bemaappear. The
Northern Renaissance was formed after the spreadimfinism from the
ltalian Renaissance in the late fifteenth centiiy.was closely linked to
the Protestant Reformation of the 16th century.\Wdliam Gilbert, a
recent historian, states, “the Northern Renaissénakso claims an
attachment to “the scientific revolution,” that ré¢al at the middle of the
16th century but moved into the Enlightenment pkrd the eighteenth
century (Gilbert 1997, 176). The “Age of Enlighteemti’ consisted of “the
spirit of optimism” in the new age of modern sciengenerated from the
scientific revolution, which gave promise for canttover nature through

2 Often, as we will see, the dates at the startesmdof a time period or age are not
entirely consistent. The following dates of timeipds are commonly accepted by
most scholars.
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its mechanical rationalism and empiricism (WiseB82,9229). As one can
see, there were significant differences between ¢hely and late
Renaissance, or between the Italian Renaissance tlmdNorthern
Renaissance, involving differences that would daaghe veritable use of
Renaissance of having anything to do with the dmaknt of modernity.

The distinction of the Italian Renaissance, as iatotical epoch, has
caused a continual debate upon its on-going identiis argued that the
activities that were focused upon in the “North&enaissance,” such as
individualism, the idea of freedom, the varied ficdl and religious
affairs, and even the “scientific revolution,” cfamd a source in Renaissance
Italy. However, even with these very basic contiesiand resemblances,
the Italian distinctiveness in Renaissance stittais. William Gilbert, in
his chapter “The Meaning of the Italian Renaissamctrpretation and
Synthesis,” further argued that the reforms in Reformation made their
own distinction that did not match the “politicaldahistorical insight,” nor
the “efflorescence of creative power” (Gilbert, 9990) in the “literary
artistic genius,” nor the “philosophical activitgf the Italian Renaissance
(Gilbert, 1997, 191). The “scientific revolutiorijé states, which continued
into “the beginning of the eighteenth century,” limes “developments
that depart drastically from the ‘spirit of the Ré&sance™ (Gilbert 1997,
177-78). Gilbert tells us that the definition oEtRenaissance was clearly
stated by Jacob Burckhardt in his wofke Civilization of the Renaissance
in Italy, “the most significant book ever written on thebjget” (Gilbert
1997, 1), as it was truly the combination of ‘tleival of antiquity’ and
‘the genius of the Italian people” (Gilbert, 199773). Gilbert relied
heavily upon Burckhardt's work for a historical wmgtanding of the
Italian Renaissance. This chapter will reveal tachiavelli displays an
utter distinction in his educative use of histdmptthas no resemblance to
the other forms of the Renaissance. It is unpretedeand genuine: one
that is diametrically opposed to the modern belehistory associated
with “the scientific revolution” of progress in hisy.

We have seen throughout this depiction of timeaquis;i the continual
presence and absence of previous and new worldsyiaecentuated, at
points, where the reputed old world is crumblingd @ new future world
is only beginning its appearance. This is simi@Machiavelli's world,
and our world. For its understanding of being dtime of transition,”
being between two worlds, one must identify thespnee and absence of
both worlds, which are two distinctive forms of itization.
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1.2 Exemplary Lessons in Machiavelli's Use of Histg

Machiavelli's use of history is a genuine re-tedliof the former
historical works. Newness arises from the knowleddeevents that
previous historians could not obviously know. Ytag knowledge and the
use of previous historians and political thinkeas @id for a better the
understanding of the nature of conditions of todmd future times.
Machiavelli uses historical recurrence in a uniguanner, coupling the
eternal grand scale of cyclical history, with itstohctive use as a lesson in
adjusting to the temporal conditions. This displ#yes reciprocal worth of
history for education, and it forms the basis ofchiavelli's approach.
This approach is extremely relevant for our conteragy times.

In repeating Machiavelli’s educational process,ugtlook at his own
understanding of history and its use. Let us bégitooking carefully at
the title itself in his largest worlQiscourses On The First Decade of Titus
Livius, since there is much scholarly debate on the histonered by
Machiavelli and its relation to Titus Livius, a Ramhistorian of the latter
first century BC® Machiavelli has experienced a distinctive period i
history, a rise and fall of civilizations, incorming the complete downfall
of the Roman Republic, the Roman Empire, and geahd persistence of
Christianity for a millennium and a half that Titudvius did not.
Therefore, it should be no surprise that Machiavetivers matters in
history that Titus Livius could not. There are ahsly temporal
adjustments to matters that Titus Livius could fubly conceive. But this
does not diminish the similarities found in the gexh ancient historical
approach shared by both Titus Livius and Machiavehis does not make

3 The title in Italian isl Discorsi sopra la Prima Deca di Tito Lividince the
relation of Machiavelli to Livius is of academic portance, the meaning and use
of “soprd becomes significant:Soprd can be used in various ways. It is as if
Machiavelli was playing with its multiple uses. dan mean being “beyond,”
“above,” or “on top,” and also “based upon” thastzalower recognition, and this
is a tact that he used in the “Dedication"Tdfe Princethe play of the higher and
the lower hierarchical distinctions. The word “an”English does not suggest as
much as being “above” Titus Livius, as the Itali@ord “soprd does. Yet Soprd
can also mean “about” or “based upon.” MachiaveNiork can be both “based
upon” and “beyond,” or “on top.” Since his workeat a later point of history, he
naturally should be “above” or “beyond” Titus LigiuBut this does not subjugate
Livius as is commonly argued. Machiavelli's work rigturally beyond that of
Titus Livius, but this does not imply bettermentcduld only imply an adjustment
to understanding the present form of the eventdstéry since Livius’ time (Sasso
2000, 51).
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Machiavelli someone who “explicitly questions thetteority of Livy.”

Let us move on by just stating that Titus Liviuoyided the basis for
Machiavelli’s criticism of Christianity through thsplendour of Roman
Republican history, her politics, her religion, ahdr authority. With
respect, Machiavelli reinforces the works of Titugius. If only 35 out of
142 of Livius’ works have survived through “the foal of the ages,”
Machiavelli’'s work purposely enhances their wottbt us have a clearer
look at Machiavelli's primary sources on the natofdistory and its merit
on its educational worth for today.

(i) “Values in the ‘Gift’ of History”

Machiavelli beginsThe Discoursedy sending a gift. The gift is the
“Dedication” itself of The Discoursedso compatriot republican friends.
Machiavelli begins with a seemingly formal “Dediicat,” but it contains a
hidden criticism of his current formalities in tiplitical affairs of his
world. Much could and should be interpreted fromsth proceedings. We
will see continual lessons where the knowledge istoly is required to
evaluate the past, the present, and provide meastucate the future.

In the “gift” addressed to his compatriot friendandbi Buondelmonti
and Cosimo Rucelldihe states, “I have set out all | know and all véha
learned in the course of my long experience anddgteeading in the

4 Leo Strauss, “Machiavelli's IntentionsThe Discourses in Thoughts on
Machiavelli (1958) page 141. The intricate research and profansights of Leo
Strauss are, at times, beneficial. But he ofterggeeates certain aspects. One is
the distinction of Machiavelli as being close tgoping Titus Livius. Some of the
references given in his endnotes do not providaraobwidence of his argument.
Simply because Machiavelli adds some historicabhtsoutside of the works of
Titus Livius available to us today, does not meaat he “explicitly questions the
authority of Livy,” nor is he adamant about “poirgiout the defective character of
Livy’'s History’ (Strauss 1958, 142). There is only one clear gtanwhere
Machiavelli explicitly ‘corrects’ Livius, but onlypy adding some information of
historical experiences that was not possible ferus. Often, Machiavelli clearly
cites Livius as being influential in the understiaugdof his current condition.

5 Zanobi Buondelmonti participated in the anti-Mesdin republican conspiracy of
1522. Cosimo Rucellai was the initiator of the tgman Orti group, with which
Machiavelli had association after undergoing a f@eremt change in his life after
being ostracized from Florence, with a new orieatato be a man of letters. As
Quentin Skinner reveals: “he started to take a prent part in the meetings held
by a group of humanists anliterati who forgathered regularly at Cosimo
Rucellai's gardens on the outskirts of Florence learned conversations and
entertainment” (Skinner 1981, 49).
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affairs of the world” (Machiavelli 1965, 188). THieequent use of words
“just,” “judgments,” “judging,” the forming of “god laws,” indicates the
concern for justice in the “Dedication” and beyomuiplying a lack of
justice in his present-day. Even though Machiavadlimits, in a humble
manner, the “poverty of my talents,” the “fallacf my judgments” and
the “many places | deceive myself,” he later, ineatirely transpositional
manner, assures his friends, that with his “intemti rather “than the
quality of the thing that is sent,” he knows he Hamade no error,” in
choosing that intention and quality (Machiavelli659 188). Within this
‘humble’ nature, he quickly gives awareness of ¢herent political and
frequent historical mistakes of those, “who alwagsiress their works to
some prince and, blinded by ambition and avaricaisp him for worthy
traits, when they ought to blame him for every feomptible] quality that
[is shameful.] can be censured” (Machiavelli 19653)°

The “theoretical” judgments on history, politicsidajustice are taken
from the past, yet are connected to his currenttijpex the knowledge of
“ambition and avarice,” in history, of “praise” tilame” in matters of a
judicial form of politics are connected to his @nt necessity, the practice
of writing to those who are not princes, ones whe anable to falsely
“load” him “with offices, honours, and riches” (Maiavelli 1965, 189), as
he implies is a common practice in his princelyitpal condition. In
other words, his republican friends have the meaihg$orming good
judgments to better the foul nature of his prestayt-politics and properly
assess and carry out honourable practices. Madhiasreptitiously

5 In the Italian version oThe DiscoursesDiscorsi Sopra la Prima Deca di Tito
Livio, by Sasso, this last sentence ends witituperevole€, which means
“contemptible” or “shameful.” Gilbert translatesaivkwardly as “to be censured.”
“When they ought to blame him for every contemgtiquality,” would have been
better. Gilbert frequently translates “shame” ororftempt” into “censure.”
Gilbert’s translation of the title of Chapter X“iBhe Founders of a Tyranny are as
Deserving of Censure As Those of a Republic or Homg are Deserving of
Fame.” But the lItalian version,Quanto sono laudabile | fondatori d'una
republica o di uno regno, tanto quelli di una tirdde sono vituperabill,would
have been better entitled as, “The Founders offuBiE or Kingdom are Praised
with So Much Fame, as Much As Those of a Tyranmey/Ashamed.” It seems as
though “censure” was a popular discursive form miyiGilbert’s time and place.
But, as you will see in latter citations, some dbért’s translations are suspicious.
The tendency to modernize Machiavelli is evidenthia flaws in translation onto
interpretation. At times, it can be productive, latitother times erroneous. And,
just as importantly, “censure” is an ugly word thdisrupts the rhythm of
Machiavelli’s written speech (Sasso 2000, 88).



