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FOREWORD

REBECCAMARGOLIS

Jewish Studies, a relative newcomer to Canadiardeswi, has
evolved rapidly in recent years. Numerous univiesiin Canada boast
Jewish Studies programs that offer undergraduateveds as graduate
degrees under the leadership of scholars in a tyaé subfields.
Significant works in Jewish Studies are publishgdGanadian authors
and by Canadian publishing houses. The inter- aunli-disciplinarity of
Jewish Studies is well represented in Canada, witdping research in
fields that span the ancient period through conteamy Jewish life, and
which employs a variety of approaches.

From Antiquity to the Post Modern World: Contempgralewish
Studies in Canadaencapsulates the richness and diversity of Jewish
Studies in Canada. The contributors span graduatiersts to seasoned
scholars and tackle a wide range of highly topstddjects within Jewish
Studies: issues of conversion, gender stereotypésimtermarriage in
rabbinic literature; the evolution and disseminataf mystical texts and
teachings; the application of philosophical consegft proportionality to
Biblical Studies; contemporary uses fravrutalearning; the experiences
of Holocaust survivors in Canada; notions of constiom and “voluntary
simplicity” among Ultra-Orthodox Jews; Jewish cookiks; and synagogue
art. These studies intersect with cutting-edgeaes in areas such as
Gender Studies, food ethnography, Holocaust studiesish pedagogy,
and Haredi Jewry. They make important scholarlyti@outions to the
wider field of Jewish Studies and in the processent a Canadian voice
in international scholarly dialogues.

The book serves not to render Jewish Studies im@aimto something
inherently Canadian but rather to integrate schkbiar produced by
Canadian academics into what has truly become rsnadional field.
While there is nothing inherently “Canadian” abdbhe essays in this
volume as a whole, they serve to highlight theméds of Jewish Studies
scholarship in this country in new ways.

As a scholar of Jewish Canadian Studies whose fagsusn the
experience of Yiddish-speaking in Canada while @sgaging with the
fields of Yiddish Studies and Holocaust Studiesydicome this new
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venture. So much can be gained by comparative wookh among

disciplines and among scholars from different baockgds. Canadian
scholars are participating in cutting edge researcan every-expanding
field Jewish Studies. | very much hope that thikir@ represents the first
of a series.

—Rebecca Margolis
Ottawa, Ontario, Canada



Innumerable tasks, numerable buckets, a single well.
Innumerable perspectives, numerable readers, ke snthor.
—Daniel Maoz

Happy is he who can with his vigorous wing
Soar up towards those fields luminous and serene,
He whose thoughts, like skylarks,
Toward the morning sky take flight
Who hovers over life and understands with ease
The language of flowers and silent things!
—C. BaudelaireElevation trans. bywilliam Aggeler






INTRODUCTION

DANIEL MAOZ AND ANDREA GONDOS

Jewish Studies in Canada: A Long and Winding Road

In recent years a fine line of demarcation has lwrawn in Canadian
academic circles to more carefully distinguish teeparate academic
disciplines: Jewish Studies in Canada and Canadewish Studies.
Similarities and differences between these categaran be described in
terms of the domain and range within which eackrgific methodology
engages. The latter designation limits its resodm®ain to the nation of
Canada while maintaining an unlimited range ofdsphat fall within this
range. By definition, the range of Canadian Jevwsshdies is not only
geographically but also temporally limited. The tbig of European
migration to Canada begins no earlier than themdran sixteenth century
European exploration established provinces of Canbléw France, and
Upper Canada. Settlers practicing the Roman CatHalth alone were
permitted to populate and develop the land in th@seinces due to a
rigorous migration policy established by King LoV of France; thus
this earliest stage of Canadian history eliminaaey consideration of
Canadian Jewish Studies. As best as historicalrdecean presently
reconstruct, the eighteenth century British militeampaigns in Quebec
(Wolfe) and Montreal (Amherst) brought the firstvdeto “Canadian” soil.

Y In terms of the Academy, the Association for Camadewish Studies (ACJS) —
itself an outgrowth of the Canadian genealogical kistorical societies — engages
in Canadian Jewish Studies. Emerging from ACJS, Gamadian Society for
Jewish Studies addresses the more amorphous JSuisles in Canada. Not
unlike halakhah and aggadah wherein the formerbeaaelineated denotatively
while the latter is best described connotativel@Js is clearly defined within the
parameters of the Canadian scene while CSJS cabéedsscribed to cover topics
relating to Jews and Judaism anywhere in the wamltlat any time in history. For
a detailed account of the genesis of these sogietibistorical context, see Daniel
Maoz, “Jewish Studies in Canada’s Academy: ThehBidnd Lives of ACJS and
CSJS,” in Klaus-Dieter Ertler et al, ed€anadian Studies/Etudes canadiennes:
The State of the ArErankfurt am Main: Peter Lang, 501-507, 2011.
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At this point, Jewish Studies may begin in earnest,the least because
four of Amherst's commanding officers as well asnamber of his
reserves were in fact Jewish. Upon the succeskeoBtitish campaigns,
Commissary Aaron Hart was redeployed to Trois Resévhere he settled
and established himself politically, thus becomémgong the first Jews to
settle in this part of the new world. As more Biiti settlers arrived,
Canada’s first synagogu&hearith Isragl was built in Montreal by a
congregation largely composed of Jews fleeing peitfEn in Spanish and
Portuguese homelands. Primary data becomes awaitaginning with
these events and continuing through to the pressnthe basis for
Canadian Jewish Studiés.

Jewish Studies in Canada addresses many of the tegnies that its
counterpart does, as well as a myriad more. Whstinduishes it and
gives it its own voice is that its range has neithational nor temporal
bounds. Scholars engaged in Jewish Studies in Gamsgarch whatever
topics relate to Jewish Studies, no matter the timéocation in which
these events occurred. Therefore Jewish Studie€anada addresses
topics that have occurred in ancient Mesopotamiginguthe third
millennium BCE, in Egypt during its dynastic perspdr any time and
place from antiquity through the medieval periodhe present. Matters of
faith in the eighteenth century as expressed wighirurianic kabbalistic
community are as important to scholars involvedJawish Studies in
Canada as are reflections of the Canadian diaspmyagh the window of
Jewish cookbooks. Contemporary subjects — how fgars” managed to
exist after the Holocaust, what mosaic depictiohdewish “life” portray
of early synagogue life, to what degree religiobsesvance in terms of
Jewish sexuality runs cross-current with contempyoraociety, the
application of ancient Jewish pedagogy in the usite classroom —
equally fall within its purview.

What is Canadianabout Jewish Studies in Canada as we apply the
term is not that these studies directly considerrtation of Canadper se
as is the case with Canadian Jewish Studies. thdsfact that ongoing
study of Jewish themes is active and dynamic ina@arat this point in
time. For this reason, the following collection studies offers a true
representation of the diversity and creativity eisgd among academics
within this nation’s boundaries — diversity withdumit, creativity without
bounds. Were a call for papers to be sent out taaayhis collection goes
to print, it would surely garner an entirely newnoounity of authors,

2 For a recent, encyclopaedic treatment of the hisaf Canada, see Gerald
Hallowell, ed., The Oxford Companion to Canadian Histofforonto: Oxford
University Press, 2006).
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topics, theories, and methodologies, which are lgquepresentative of
the nature of contemporary Jewish Studies in Canada

The list of authors in this volume represents assigection of the
many scholars engaged in Jewish Studies in Canduaanwthe annual
meeting of the Canadian Society for Jewish Stubas brought together
over the past several years. With very few excegti@ach chapter in this
book began as a presentation proposal to CSJS dhat vetted and
accepted for inclusion in the annual program, m tnas developed into a
full conference paper that was critically engaggdniany of the same
contributors of other chapters within this singlelume. At one level,
Jewish Studies in Canada is so particular and timaber of scholars
engaged in it are so few, relative to its countdrpa more greatly
populated countries in North America, Europe, amdadl that the
contributors of this volume are a lot like familgiverse and independent
in their own right yet bonded together by commateriest and an annual
conference.

When Cambridge Scholars Publishing introduced thbssipility of
capturing a state of the art collection of artiglegresenting what scholars
are currently discussing in Jewish Studies in Camnwithin the framework
of a single volume, the idea set in motion a synmyhaf creative ideas. In
fact, it required no effort to assemble a formatlist of professors,
research associates, and some of their best geadiuatents, as the list of
contributors will attest. Should Cambridge Scholatblishing decide to
repeat the exercise in the future, undoubtedly meggsoned as well as
younger scholars not able to be included in thimpmitation will hope to
contribute at that time.

We have separated the collection of studies intw bvoad categories
in order to permit the reader to appreciate botirtinterconnectedness
with other contributions as well as to allow theique nature of each
perspective to remain. The four broad categoriescaronologically set,
beginning with the rabbinic period and ending witlontemporary
applications of ancient texts and traditions. Trag: Part One: The
Rabbinic Period: Gender and Status; Part Two: Jewysticism:
Approaches to its Popularization; Part Three: Jewisxts: Interpretation
and Application; and Part Four: Jewish Society,tdtis and Art. The
reader will benefit from the following summary iotluctions to the
chapters contained in each of these units.
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The Rabbinic Period: Issues of Gender and Status

Part One contains three studies dealing with nmttérgender and
status during the rabbinic era. In Meacham's “Or tklargins of
Jewishness: The Ambivalent Status of the Convaeytish law is to a
large extent sex specific, that is, legal obligasiolegal privileges, and
legal status are often determined by sex. Women haakhically
disadvantaged in comparison to men. Their obligatio reference to the
commandments omitzvot a major status and identity signifier, are
limited. They are exempt from many time-bound notzand, as a result
of the unequal obligation imitzvot their public role is severely limited as
well. Historically, the lack of obligation in Toradtudy prevented women
from participating in halakhic discourse, leavingem voiceless in
formulation of law. A particularly egregious exampé where women are
acquired in kiddushin without possibility to freeetnselves except by the
death of their husband, an act, which was congilerée in God’s hands,
or the husband’s willingness to divorce them, whishmainly in their
husband’s hands. Only the widow and the divorcege ha quasi-
independent status, that is, not under the dononatif a father or a
husband but also often without economic stabillfye status of marginal
women and women with physical or mental disabdgitievolves further
disadvantage. Meacham discusses the legal digabitif those who do
not fit into the normal male/female status categpr the very basis of a
sex divided legal system and social structure.ddephysiological states
disrupted the rabbinic (and Hellenistic) male/feendlualism. Rabbinic
sages felt that some anatomical abnormalities, ifspdojuries to the
genitalia, and lack of signs of sexual maturity &y appropriate age
required creation of special legislation or speciegal statements to
exempt them from or include them in existing laWwsese include the
androgynous (intersex), indeterminate sdéxmtum), and the aylonit
(female who does not have secondary sexual chasitts), saris (male
who does not have secondary sexual character@tiedhio was castrated),
and the male with a genital injurpdtzua dagandkerut shofkha These
individuals have additional legal disadvantagesabse they cannot be
readily categorized with males and females who hawemal sexual
development. Intuitively we would expect that thsadvantages would
focus almost exclusively on issues of marriage smdiality. Surprisingly,
the legal disabilities are considerably broader.adl@am examines the
extent of the legal disabilities within the malemdified and female-
identified groups, determines the level of halakkisadvantage the
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disability causes within the groups, and comparée talakhic
disadvantages of men and women in parallel margir@alps.

Cohn analyzes matters of gender in “Domestic Won@mstructing
and Deconstructing a Gender Stereotype in the MislinThe available
evidence about Jewish daily life in Roman PalesSoggests — as a
number of scholars have shown — that late-antiguésh women were not
physically limited to their homes and thereforeithieeedom to visit
public places was not circumscribed. In fact, theye able to engage in a
variety of commercial, domestic, legal, or leisyrattivities in almost any
place. Even the Mishnah, the third-century rabbitggt, in scenarios
imagined in its laws, frequently acknowledges thdewange of activities
in which women might have engaged. Despite thislende, there has
been a persistent view that, as Cynthia Baker putdewish women ...
occupied secluded, private spaces (cooking, clgarihild-rearing, and
engaging in handicrafts) in the closed companyhefrtfemale relatives
and neighbours for most of their lives,” while itasv the men who
“occupied public spaces (labouring, governing, \Wpging, studying) for
most of every day, returning to the private spddeome and family at the
end of each day” (2002: 15). Surprisingly, evensthavishing to expand
opportunities for women have perpetuated this aptiom about ancient
Jewish women and men. Miriam Peskowitz (1997: 17@),instance,
notes the irony of a 197@sponsunby Rabbi Moshe Malka, which bases
permission for women to study Talmud on an “ancigopia’ myth that
in rabbinic times women never left their house amént their time
running their households and raising children (o since they do not,
they should study Talmud). And it is not merelylrabwho remember the
past this way; scholars too, often assume that w&reactivities and the
spaces they occupied in the past were strictly dgtimeWhy has this
inaccurate view of women’s lives in the past beenpgrvasive and
persistent, even against the evidence of the Mislitsalf? Cohn’s chapter
explores the reasons that contributed to the prgatioin of this gender
stereotype.

Clenman introduces consideration of status in “Ra@bbAttitudes
Towards Intermarriage: The Case of tAggadahon the Sons and
Daughter(s) of Jacob.” Her chapter explores rabbitiiought on
intermarriage as expressed in #ggadic(narrative) literature. It focuses
upon interpretive approaches, attitudes, and lesgales in the rabbinic
treatment of the stories of the sons and daughtef(3acob, in particular
those of Dinah and Joseph. It further presents malysis of the
interpretive approaches utilized in rabbinic naveatraditions and attempt
to ascertain what types of attitudes towards inégriage are in evidence.
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The exegetical and hermeneutic techniques throupfthwthe rabbis
interpret, re-write, and re-imagine narrative ttiatis will be analyzed,
with the aim of indicating their method of dealimgth intermarriage as
well as their perspective on the issue. While etiege and literary
techniques and methodologies are a clear categaryafalysis, the
problem of the underlying attitude towards intermae is a more
complex and less obvious feature. Clenman demdastridoe possible
range of attitudes expressed in these sourceshwhéiey are positive,
neutral or negative. It argues that a study ofathgadahis essential to any
accurate discussion of the rabbinieatment of intermarriage and that
rabbinic aggadic traditions react to and deal with intermarriage
(methodologically, intellectually, and emotionalip)a variety of different
ways. We thus find a wide range of exegetical andtmnal responses to
the issue of intermarriage in the narrative makerfurthermore, it
suggests that theggadahis a site for the expression of a wide variety of
attitudes and legal positions related to interragei The legal and
emotional stances revealed in tggadicsources are essential components
of the full range of the rabbinic preoccupationhaittermarriage. Through
an analysis of the rabbinic engagement with theeiss intermarriage in
the context of the stories of the children of Jadbk chapter reveals the
complexity of rabbinic perspectives on the issustdrmarriage.

Jewish Mysticism: Approaches to its Popularization

In spite of the warning in the Mishnah that one wtionot inquire
about “Creation, ... the Divine Chariot ... What is aboand what is
beneath, what was before Creation, and what willafier” [bHagigah
11b], works of Jewish mysticism and the KabbalaeaAmvund to circulate
and reach an ever-broadening readership in the wdikdhe printing
revolution. Beginning with the sixteenth centuryppiortant works of
Kabbala were collated, edited, and published lgrgelltalian printing
shops, a process which democratized, what wasthatil, a predominantly
esoteric, oral, and circumscribed field of inquiBart Two includes three
papers, arranged in chronological order, that cotfquestions about 1)
how to make Kabbala accessible to a broader rdager2) how to
legitimate the study of Kabbala; and 3) how to mdéedween the oral
teaching of a revered Master and his written legaitiyout compromising
authority. The need to creatively use the writtesdimam, as a pedagogic,
rhetorical, legitimizing and inspirational toolas underlying theme in the
essays contained within this chapter.

Gondos examines the genres and content of the vaankgosed by
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Yissachar Baer, a 17th century Kabbalist, that weniated in Prague
between 1609 and 1611. She argues that the produantid printing of his
works respond directly to the cultural and inteiled impact of printing,
which precipitated not only new readers, but alew genres of literature.
The printed word transformed not merely the Chaistinodels of monastic
learning but had an enduring effect on the acqarsibf knowledge
among Jews as well. Kabbala constitutes a unigeld f inquiry to
examine the cultural consequences of printing beedook production
allowed for the diffusion of a thereto elitist aactane corpus of wisdom,
studied within small groups by a restricted memhipref adepts. Before
the onset of printing, Kabbala was promulgated anuascript form, which
were often study guides only, and not comprehenseegises on Jewish
mystical concepts and praxis; therefore, they redteded the explicatory
guidance of a Master. The printed book, howevelikeirthe manuscript,
was able to bring the secrets of Jewish mysticisrméw audiences,
Jewish and Christian alike, who were largely umedrin this particular
lore. The turning point in this process was thetong of theZohar, The
Book of Splendgrbetween 1558 and 1560. THeharis a complex and
comprehensive compendium of kabbalistic texts, Wwhiere circulated in
manuscripts from the thirteenth century until thainting in the sixteenth
century. With time, th&oharbecame so influential in normative Judaism
that it was invested with canonical status (Hu€88). Gondos suggests
that Yissachar Baer's works constituted effectiuels aids that replaced
the need for a kabbalistic Master and thus direetljlressed a new
audience able to read but only impartially capaifleomprehending the
newly printed works of Kabbala, such as #whar.

Robinson addresses one of the most important trentte history of
Kabbala, the popularization of kabbalistic ideasl d@heologies among
Jews in the sixteenth through the eighteenth cestuGershom Scholem
posited that this popularization largely adoptedidnic, as opposed to
Cordoverean ideas and rapidly spread throughoufehésh world in the
late sixteenth and early seventeenth centuriespirgelto lay the
groundwork for the Sabbatian movement in the migesteenth century.
More recently, Moshe Idel has cast doubt on Schelémsis, demonstrating
that the spread of Lurianic ideas was much slovg lass widespread
than Scholem thought. In order to shed furthertligh the process of
kabbalistic popularization, Robinson examines irtaillethe treatise
Shomer ‘Emunimoriginally published in 1736. Its author, thelita rabbi
Yosef Ergas (1685-1730), designed the book forrslated purposes — to
convince skeptics of the validity of Kabbala andetgplain Lurianic ideas
to beginners in kabbalistic thought. The first ¢ilese purposes was
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accomplished by creating a dialogue between a demed Sha’altiel, who
felt that simple belief in the Torah was sufficidat Jews, and Yehoyada,
who believed in the ultimate truth of Kabbala. Tdecond purpose was
fulfiled by the author’s clear and straightforwaekposition of key

Lurianic doctrines, such azimtzum Through this analysis ashomer

‘Emunim and Ergas’ other works, Robinson places the readarbetter

position to understand the process by which Luciaidieas came to
dominate kabbalistic thought and to penetrate liking of wide circles

of early modern Jews.

Lewis / Shaffir follow up on a previous study (Leyof the religious
thought of the only Hasidic Rebbe based in Canadeshulim Feish
Lowy, who lives among many of his followers in Kay Tosh, a thriving
enclave in Boisbriand, Quebec. The writings of atemporary Rebbe in
an accessible community have provided an oppoytdoitbridge-building
between literary-intellectual and sociological aygmhes to the study of
Hasidism. The current study moves further in buidithat bridge by
reporting on a recent trip to Kiryas Tosh. Co-authdilliam Shaffir,
renowned Canadian sociologist, has devoted muehtah to the Tosher
community. On this particular occasion, several iners of the Tosher
community, both “insiders” and “dissidents,” wereskad about the
significance of the Rebbe’s books, their perspectiu his oral teachings,
and the place and importance of his written anditeeching in the life of
Tosher Hasidim. Initial findings revolve around tpeoduction of the
books as a highly edited presentation to the waldthe Rebbe’s
rambling, improvised talks; the role of the boolkssymbolic substitutes
for the living presence of an increasingly aged aailihg Rebbe;
discourses by which Hasidim maintain the bindingpantance of the
Rebbe’s teachings while ignoring many of them iagtice; and the issue,
raised by some of our interviewees themselves, velndieing a Hasid of a
particular Rebbe has anything to do with the Reblieachings. These
findings problematize assumptions sometimes madscholarship on
Hasidism, when written sources are relied on asmbie records of
Rebbe’s teachings and as guides to the outlook amfinwunities of
followers. As such, a more balanced and realigtigraisal honours the
depth and originality of some Hasidic thinkers whéxploring in more
nuanced ways how their teachings are reworked written form and
how, or indeed whether, they guide and shape vies bf Hasidim.
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Jewish Texts: Interpretation and Application

Part Three turns to consideration of specific Jesvéxts and how they
are interpreted and applied. In “Proportionalitydinrmed Conflicts and the
Pursuit of Peace: Their Links tdus Post BellumKant, and Jewish
Theodicy,” Fox explores the biblical verse Exod167which is translated
in KJV as “For he said, Because the Lord hath svthat the Lord will
have war with Amalek from generation to generatidine Hebrew verse
is exceptionally difficult to translate. It is nolear who the speaker is and
the translators are conflicted on this point. Adinslators use an epithet for
God such as “Lord” twice whereas the verse itsa$ two different
names, one arguably a theophoric ending and niside@pendent name per
se. Furthermore, the translation “sworn” is intetjye and not literal.
Translations that attempt literal renditions vargagly. Some translators, a
most interesting conflict requiring attention, $ee different subjects in a
balanced oppositional stance to each other. ThursexXample, NIV has
“He said, ‘For hands were lifted up to the thrordet® Lord. The Lord
will be at war against the Amalekites from genematio generation.” This
translation, and others like it, has introduced uatification for the
perpetual warfare depicted and in this sense intresl the theme of
theodicy into the verse. Yet this notion of perpétwarfare, a point with
which all the translators agree, though their exatgrpretations show
considerable variation in shades of meaning, ptesedifficult challenge
to the national psyche. Attempts to distance Igeael here read as Jewish
— involvement from direct responsibility for conding such a constant
state of warfare exists, albeit sporadically, ia thidrash. An even greater
challenge is offered by the Kantian notion of pémpk peace and the
argument mounted for its achievement. Kant coneiigrerpetual peace
the true stasis nature provides for humanity oheerightful conditions of
governance are achieved. Such a republican forgoeérnance in which
the people have a voice and the good counsel dbguphers has an
influence including multilateral peace agreememtsvieen nations, indeed
became a precursor idea upon which the League tibiéawas formed.
For Kant, even illegitimate reasons, such as réisolwf conflict by arms,
is nonetheless a means by which eventually the gfopkace is attained.
Peace then becomes the endpoint of conflict. Afiflatis are resolved.
God and Kant seem to be locked in an irresolvableflict of ideas:
perpetual warfare vs. perpetual peace. Even Rasberstands this
perpetual warfare as having an end in peace bwdidbattle stations
against the Amalekites in th@storia sacraof Israel from Moses, Saul,
Mordechai to King Messiah. Astonishingly Rabbi Ebe Waldenburg,



10 Introduction

author ofTzitz Eliezemriting after the Holocaust and commenting on this
verse, successfully introduces the Kantian therwethre very fabric of the
verse. For Waldenburg when all of humanity willleef on the meaning
of this verse and replace all seditious governmewith one’s
acknowledging the supreme sovereignty of God, dioly the defeat of all
militaristic dictatorships such as Nazism, the tlw@f God and the name
of God will be fulfilled, that is, become One. Turg back to Kant, it
would seem that he, too, could agree with Waldegibunterpretation, as
Kant recognizes the need to eliminate by forceefassary expressions of
barbarity.

Next, in “Chavruta: A Novel Teaching Methodology ¥8d on an
Ancient Tradition,” Maoz and Ackerman re-situate ancient study
method that paired together students who in turaldvactively engage in
audible collective study of various traditional tiexor over twenty years
Maoz adapted the rabbinic learning methodologyedahavruta to assist
undergraduate students in Jewish Studies gain preaption for what
was in the minds of rabbis who produced their umidwdy of Judaic
literature. Through a Learning Initiative Fund grand coordination with
the Centre for Teaching Excellence at the Univegrsit Waterloo, the
following study was initiated. Within CTE’'s domain, Teaching-Based
Research Group sought to explore the limits of atonal pedagogy with
a view to expanding the boundaries and challengingent learning
theory. Emerging from this, a two-year researchgmtgproduced a vibrant
study that sought to understanding Jewish thougid karning as
exercised through the method of Chavruidhe Chavruta Initiative
adapted an accommodation of the method of ancidm@tvi@Qta to an
introductory undergraduate class in Judaism, engagighteen students in
weekly exercises. Results went well beyond that tr@nsformative
learning, a model first thought to parallel the ggajgical process and
especially its results. The Chavruta Initiative garoed three articles, the
first presented at the conference titled “Oppottasiand New Directions:
A Research Conference on Teaching and LearninghetUniversity of
Waterloo, the second as a public lecture at St.nidso More College,
University of Saskatchewan, and the third as a slewducation in the
Diaspora session paper at the Fifteenth World Gesgyrfor Jewish
Studies, Jerusalem, Israel. To date, no one hapa@ut methods of
adaptation to non-rabbinic and non-yeshiva conjemtsere students
following the methodology of Chavruta include n@w3 and women. As
importantly, there has yet to be a simple porad comparative analysis
of the original “pairs” of students ending with tfemous duo of Hillel
and Shammai as a basis for understanding the landsextent of potential
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for learning cognition in a modern setting. Thustsa study necessarily
begins with a description of the original contertigplayers of Chavruta
and moves forward to determine to what degree Koeesling learning

benefits gained by present adaptation can be tiaaekito the method and
its results in its earliest form and context. Thedg draws extensively on
the vast amount of data gained through the classiteta produced by the
Chavruta Initiative. Its findings lay the foundatidor future analysis of

the interplay of Chavruta, active imagination, arshscendent function as
part of an interdisciplinary dialogue.

Schechter analyzes Jewish faith and practice frametihod developed
by his own grandfather in “Can Theology be Creétean Environment of
Non-Theology? Dr. Joseph Schaechter and the Vi€irde.” Dr. Josef
Schaechter (1901-1994) is known as a twentiethucgntJewish
philosopher, an important member of the “Viennaclgif and a favorite
student of Professor Moritz Schlick. The dialoghattSchaechter held
between religion and science is unique and origiitahas significant
implications on modern Jewish culture. Following déne four stages of
development in Schaechter’s theory. 1) Metaphysrealitional faith that
combines Talmudic intellectualism and Hassidic mej&in. In the field of
Talmudic studies, Schaechter absorbed the desiiaderstand Talmudic
terms and define them in a logical and comprehensianner. During his
childhood and adolescence, Schaechter became ateplaivith a clear
Hassidic religious experience. He absorbed sigmitic religiosity,
alongside a considerable openness to occurrencasnion-Jewish, and
even secular, world. 2) Awareness of science amdetisuing crisis, in
light of scientific theories that were not comp#ilwith traditional beliefs.
His level of religious coping at this stage is ctwerized by a desire to
expose religious characteristics in science itsg&thaechter was involved
in the anti-metaphysical approach that is commothéoViennese Circle,
where he, paradoxically, found and affirmed a reswwsignificance of the
religious world. 3) The epistemology crisis followi the discovery of
chaos in the study of physics. The discovery ofrtteehanics of quantum
undermined epistemological certainty. It becamearcthat there was no
order or system in the world of atoms. The scientidrisis caused
Schaechter, who believed in science, to experieaoe existential
breakdown, but this instigated an interesting fugrpoint for him. 4) As a
religious phenomenolog, Schaechter turned to civgniand religious
phenomena to create a new theology, placing thedisy of the “divine
element in man,” as he defined it, in the centdrisfinquiry. According to
his new conceptualization, the religious intelliscable to accept scientific
assumptions together with the defrayal of metapsysihile at the same
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time maintaining an awareness of the godly aspectam. Therefore, God
is not an abstract entity, but is known to man tigio his intelligence and
basic experiences. Asher Schechter concludes bynaff the relevance
of Josef Schaechter’'s attempts to harmonize sciandereligion for the
realm of Jewish thought and education, even fiftgrg after their original
composition.

Jewish Society, History, and Art

Part Four brings into focus broader themes relatingewish social
history, to culinary expressions that uniquely echbepeople’s story, and
to artistic depictions that frame it through thedmen of stained glass.
According to Goldberg, scholars and journalists ehabharacteristically
glamorized the successes of Holocaust survivorsedided failures and
discontent until the 1997 publication of Beth Cokegroundbreaking
researchCase Closed: Holocaust Survivors in Postwar Amer@ahen’s
social history of Holocaust survivors who immigte the U.S. in the
first decade and a half after the war raised dlificsues. Her evaluation of
American Jewry as unaware of and largely unrespenisi the needs of
Holocaust survivors triggered questions about hoangdian Jewish
organizations treated the new Jewish arrivals fEarope. Between 1947
and 1957, the Canadian Jewish community receivptbapnately 40,000
survivors of Nazi persecution. A small but wellasished community of
170,000 persons, Canadian Jews had maintained téssevith eastern
Europe prior to and during the first years of Wokr Il, and pioneered
campaigns to deliver money, food, and resourcesiffering relatives and
landsmans As the war progressed and the Final Solution lledp
however, these ties too evaporated. When survirengnants of European
Jewry, theShe’erith Hapleitah began to trickle into Canada almost two
years after liberation, the combination of wartingmorance, postwar
misconceptions, and severe fragmentation of s@aalice organizations
concerning the complex array of psychological amdciical needs of
survivors left the native Jewish community ill-paeed to attend properly
to them. “We Were Called Greenies:’ Holocaust Suows in Postwar
Canada,” highlights the experience of immigratioasettiement, and
acculturation from the perspective of survivors d@ndse who sought to
help them.

In the next article, Yoreh examines key similastend dissimilarities
in consumption patterns between Haredi communitesCanada and
Israel. The study asks if Haredim suffer from “ihuttary simplicity” or is
their economic stance born out of ideological cdesition, i.e. “voluntary
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simplicity.” Yoreh posits that Haredim able to enja higher standard of
living do so, given the example of North Americaaredi families who

enjoy higher income than their Israeli counterpdrisa vast majority of

cases Haredim suffering from simplicity do so imwvdhrily, as is evidenced
by the data collected using dialogue and writtewvesgs among members
of Haredi communities in Canada and Israel. Yorebisclusions interface
with studies that link consumption patterns witbdme potential (Lipsey,
Ragan, and Courant, 1997: 97) and, at the same tieyect competing

theories that suggest that simplicity is “voluntampat is Haredi families

willingly choose to renounce the material comfavfsthe world for the

sake of non-materialistic, spiritual ideals (EtZjoR004: 407-408). For
example, Haredi men in Israel receive a monthlpestd from the

government to study in yeshivas. Religious studisthecomes a primary
profession, allowing military exemption in a coyntthat otherwise

mandates compulsory service. To what degree dasdkclusion from

economic productivity result in impoverishment? g8 set in contrast
with North American Haredim who, for the most pattively participate

in the workforce and therefore are able to attaieatpr economic

affluence. By investigating the relationship betweéncome and

consumption patterns among Ultra-Orthodox Jewsriael versus Canada,
Yoreh seeks to identify whether the economic statusiaredi Jews is

defined primarily by religious ideology or by paifiation, or a lack

thereof, in economic activity.

Food studies has gained popularity and prominendgginy the
academia over the past few decades, as more arestioolars recognize
this field to constitute an invaluable source farderstanding social,
cultural, religious, and historical phenomena. Goad's chapter introduces
the reader to two Jewish cookbookSecond Helpings, Pleaselnd
MealLeaniYumm! which provide points of departure for mapping the
migrational patterns, cultural diversification, altaration, and social
development of the vibrant Jewish communities ima@ka. Separated by
three decades, the two cookbooks, written by on Wit collaboration of
Norene Gilletz, encode important socio-cultural nes that occurred
both in Canadian Jewish communities and in socatyarge. Thus,
Second Helpingswhich appeared in 1968, addresses women who were
largely homemakers and is devoted primarily to Astazi Jewish recipes,
brought to Canada by the many Jewish émigrés wdtb Elurope in great
numbers during and after the Holocaust. Alreadythis cookbook,
traditional recipes appear alongside dishes indpig other immigrant
communities, such as Chinese and lItalian, that #ewe in contact with,
often by way of geographical proximity. The 1998blation of



14 Introduction

MealLeaniYummlreflects not only the rich diversity of cultureath
characterizes the Canadian social landscape bot tals multifarious
voices within Jewish diasporic existence itself. wNegastronomic
traditions, transported to Canada by Moroccan, Midehstern and Israeli
Jewish immigrants, were incorporated into the Camadewish culinary
repertoire. The content dflealLeaniYummgxpresses a general shift in
society to seek out, cultivate, and experiment withculinary offerings of
other ethnic groups. As Goodman traces the interfagtween society,
technology, health, and gender, it becomes clear tie relevance of
cookbooks reaches beyond the boundary of the kitelmel deserves the
serious attention of scholars in the decades taeecom

The collection concludes with Weiser’'s examinatafnthe interface
between art and history as reflected in the stagieds windows of the
Abir Yaakob Synagogue in Toronto. Material objects have theata
capacity to encode memory and history and to slcapemunal identity.
Synagogue windows, not unlike cookbooks, becomeiclesh through
which the communal past is reimagined and the ptesereconfigured.
Weiser's essay depicts a Sephardic community whedstence and
identity slowly eroded under pressure to conforna ttudaism defined by
Toronto’s mainly Ashkenazi Jewish leadership. Ihishis context that the
building’s structure, interior design, and decamatof the new Sephardic
synagogue Abir Yaakob became a formative event in the life of the
community. The creation of the new synagogue setwexdinterrelated
goals: (1) to establish an institution for Sephargarning and heritage,
and (2) to promulgate religious observance in te@h@rdic rite. The
synagogue windows became central, reestablishirg d¢hnnection
between the community and its glorious past andcksafing its
continuity with the future. The medium of the wind® was uniquely
suited to draw the eyes of the congregants in paitpetoward the
resplendent historical epochs, places, and herot#wibiblical as well as
the Sephardic Medieval past. The exquisite detditee colorful windows
allow for the fusion of a distant Jewish past, whemKohen Gadol(High
Priest) presented sacrifices to God in the greamisdéem Temple, with
portraits of the great medieval masters of Jewishrning such as
Maimonides and Yehuda Halevi, and finally open award the future
with a glance toward the time when exile vanished aventually fades
into redemption.



From Antiquity to the Post Modern World 15

Jewish Studies in Canada:
A Window to the Past, A Way to the Future

History is being lived every day. Past historyaptred and preserved
as best as possible through the scientific rigor cointemporary
scholarship. Former methodologies are both challenged and iveuto
theoretical templates are also in process. Futypeession and analysis of
Jewish history and literature — both at the reertstage as well as at the
interpretive level — are organic, as the followstgdies demonstrate. We
invite the reader to engage with us in this mutéted experience that is
Jewish Studies in Canada.

3 Jewish studies has a central position in the Atgdim Canada and throughout
the world as attested by national and internaticoaieties and associations, the
growing number of undergraduate and graduate pmogrand departments in
universities, and in centres of research that batfage in and track Jewish studies
being done globally. With broader mandate thanitcitiding Jewish studies, the
Halbert Centre for Canadian Studies at the Hebreiessity of Jerusalem, Israel
and the International Council for Canadian StudieSanada’s capital, Ottawa are
of particular note among the latter. Jewish gergedd and historical societies
have provincial representations and data essetdiahe preservation of the
Canadian Jewish story are also collected and adhat the CJCCC (Canadian
Jewish Congress Charities Committee) National Asehin Montreal, Quebec.






