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INTRODUCTION

ANTONIO MEDINA-RIVERA
AND LEE WILBERSCHIED

There are no borders here to divide fresh
water from salt, river from sea. The tides
reach as far as two hundred miles inland,
and every day thousands of acres of forest
disappear underwater, only to reemerge
hours later. The currents are so powerful as
to reshape the islands almost daily. Some
days the water tears away entire
promontories and peninsula; at other times
it throws up new shelves and sandbanks
where there were none befdre.

Border studies are, in many aspects, a reflectficheconfrontations,
resolutions, and encounters of peoples’ relatigpssii the world. These
relationships are represented in many differentsatayough fiction, non-
fiction, films, and other mass media resourcesterhture and history, as
well as other social sciences, introduce each dnesdnto a reality of
multidimensional borderlands. It is not only thRysical borders that
exist within people in the world, but also the syiity metaphorical, and
psychological borders that become part of our tiealiand experiences.
The present compilation of essays is both a rectatle and a reflection of
some of those border confrontations, resolutiond, encounters that have
an impact or a repercussion in today’s world.

The essays presented in this volume are a pe@wetli selection of
some of the best papers presented duringth@r8ssing Over Symposium
at Cleveland State University from October 9-11020Scholars from the
United States, Canada, Belgium, France, Spairy, ltadlia, Israel, and the
United Kingdom came together to examine border eégpees from
different points of view. Originally we called upa diversity of borderland
possibilities for this conference: cultural, pal, educational, religious,

! Amitav GhoshThe Hungry Tide (New York, NY: Mariner Books, 2006), 6-7.
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international, intranational, linguistic, gendedeological, age, tribal,
social class/caste, identity, neighborhoods. Té#nition of borderland
was not limited to territorial spaces, but rathexswopen to any kind of
confrontation/encounter affecting different sitoas of our lives. The call
for this conference was interdisciplinary in natuaed its intent was to
open a discussion between the humanities and ttial sziences on the
dynamic issue of borders.

The reality of physical borders framed by politica¢ligious, and
social divisions has captured the attention of mamyanities and social
sciences researchers: the Mexican-US political drprdhe Northern
Ireland and Ireland religious border, the first ldovs. the third world
border, the Palestine vs. Israel division, justriention some of the more
classical examples. These borderland realitiesnaneany ways a search,
discovery, or maintenance of a national or cultuidgntity among
individuals of a group. The creation or disappeegaof borders establishes
the paradox of a society without borders but maiittg significant
differences and distinctions between one groupamather. Schimanski
and Wolfe suggest that

today we are living with discourses of globalizatiand hybridity which
have paradoxically created both an illusion of artderless world’ and a
world in which borders have multiplied as they foleled into nations, in
the form of refugee camps, detention centres, uraciaves, walled
communities, and tourist spaces. They are evatedbinto the identities
of individual subject.

Schimanski and Wolfe also indicate that border mpee currently
interested in examining contact zones, spaces @otiaions, and
rhizomes® In this volume encounters and confrontationsimgome way
related to contact zones and spaces of negotiatighsreas resolutions
seem to be more correlated with rhizomes. Howetrer, terminology
used for the division of the chapters of this bawkploys nouns with a
strong and active semantic meaning, rather thasiyEmsr potential.
“Encounter” implies, more graphically, penetration occupation of a
space; “confrontations” imply the result of the tamt or the encounter
between two entities; and resolutions imply the ifigations of that
encounter or confrontation—the results, the creatio development of
something new, or the destruction or annihilatidroone of the entities
involved.

2 Johan Schimanski and Stephen Wolfeurnal of Borderlands Studies 25.1,
(Victoria, British Columbia, Canada: University dictoria Press2010). 40.
3 .

Ibid., 42.
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Border studies is one of the disciplines with tHelity to create a
harmonious and meaningful dialogue across dis@plin It is evident that
many researchers are interested in analyzing oekttips in a world in
which globalization seems to become a dominantemeeoy with both
positive and negative repercussions. In some &spborder studies
represents the metaphor of the encounters, coafions, and resolutions
along the humanities and the social sciences, wdthat can also be
enlightened by the contributions of other discipinsuch as health
sciences, or even management. Border studiessraahetalanguage, not
only to analyze issues related to the field, bebdb represent the nature
of the field itself. This volume brings togeth&etvoices of people in a
variety of disciplines, such as literature, edwratlinguistics and rhetoric,
history, semiotics, cognitive psychology, religiaiadies, and management
and economics. These voices provide evidence efnied to cross
borders between disciplines to have a better utatatsg of the world.

In addition to the elements of globalization, ahd general concept of
the global village, in which human beings are beiognetloser and closer
to each other, the issue of identity cannot be techifrom discussion.
Globalization becomes a serious matter when peoipléifferent groups
must negotiate or reconstruct their identities with people of the other
side of the border. Gnanapragasam and Fiorenzahge@rocess as a
solution we have to endure:

Border is a matter of necessity, if the new fiedd o emerge and establish
itself. And the necessity is most urgent today nvhemanity experiences
mega-changes in a relatively short span of time] sdically new
insights, realizations, discoveries, inventions,,etome into reality. One
can witness this in almost all areas of life, aretyvmuch so in the
disciplinary fields of knowledgé.

This basic necessity can undermine the basic essnidentity within a

specific group or nation. At the same time, borelgreriences remind us
about the complexity and dynamism of culture. @elis always changing,
is always re-inventing itself, it is always lookifigr new definitions and

explanations. Today’s global world makes this psscof transformation
unquestionably more accelerated than in the past,vwe are now more
aware of it than before. Crossing and transgrassib borders are
happening at every minute with an intensity thateexis our time for
analyzing and understanding those processes.

4 Patrick Gnanapragasam and Elisabeth Schilessleenz eds. Negotiating
Borders: Theological Explorationsin the Global Era. (ISPCK: Delhi, 2008), 1.
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The intent of the present volume is to explain xamine some of the
situations of crossing borders from the present thedpast. But, at the
same time, we are aware that many other borderriexgges occur at
every instance and that each experience is patlguifferent and unique
depending on the historical moment, the groupsations participating in
the experience, and the political, sociologicald aconomic factors
affecting that specific situation.

Part 1. Border Encounters

The essays in this section analyze the processescaipying a
common space, whether the space is discursive ymigath, figurative, or
political. John Williams argues that, by re- captemlizing physical
borders, we can re-politicize them and thus createedial space so that
authentic political action can occdr.

We can get away from the ‘border-as-fence’ analagyg view it as a
device for creating a space in-between, rather ¢hparimeter maintained
and policed by a small diplomatic, political andlitary elite. This has
served to close off politics into separate realmd forms, with politics
occurring in one mode within states and a differem¢ between them.
Returning these realms to a human politics of dityrequires constant
questioning of their legitimacy and role, includirtbe devices that
separate them. This occurs via active politicalolmgment through the
discourse of real individuals and real communitiast by judgment
against either abstract absolute standards oiitat lonolith of diplomatic
custom and practiceThe writers of the essays in this section do akre
the notion of interstitial encounters but take tition even further, by
considering encounters in realms without bordersd asometimes
encouraging us to step beyond borders as we knem.th

In the first essay regarding Encounters, Patrickrapragasam makes
a case for interpretative construction of self afidhe Other during the
cultural negotiations that occur in a world whergany sorts of borders
are increasingly shifting. In such a state of bdedsness, we may be in
the process of creating a society in which we dlgband continually
engage in meaningful exchange of ideas. Then, D&woiin shows how
the correspondence of Rabbi Isaac Klein with mayish servicemen
during World War Il enabled them to persevere inal@ping their sense
of identity as Jews. Furthermore, Kotzin arguesadilition to providing

5 John Williams The Ethics of Territorial Borders: Drawing Lines in the Shifting
Sand. Hampshire, UK, and New York, (NY: Palgrave Macanil] 2006), 104.
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mentorship as described in this historical contéstters serve a unique
function. They can cross physical, temporal, agdrftive borders; they
can connect us to the past and form a context inhwihbecomes possible
to create a foundation of experiences, interactiang situations that re-
form our current identity. Describing the relaratiof political identity,
Anat Maor analyses the process of bill passagdenigraeli parliament
and outlines ten strategies that members of thkapant implement in
order to ensure passage of bills they sponsor. @lister of strategies
results in private legislation, during which theitiator elicits the
participation of all elements and factions. Suctespread participation in
negotiations effectively erodes political bordesstisat sponsors may pass
bills. Finally, Lance Cummings compares the diseersrends formulated
by early and speculative historical linguistics loth Russian and
American missionary education in Alaska. He conetuthat scholars and
policy-makers would benefit from stepping beyond boundaries of the
discursive field that dominates us and exploringous the ways in which
mystical traditions could prompt reflection on theys in which the
purported enlightenment of our education can imgaetOthers whom we
teach. Each article analyzes encounters, whetlegrtib chance meetings
or contentions that involve movement into in-betwespaces and
sometimes beyond. They help to show us the potgntieilitative nature
of encounters.

Part 2: Border Confrontations

Border confrontations form the core of bordersdis, and Part 2
serves as a way to examine some of these politcétiiral, and social
confrontations that shape our world, from perspestiof the present and
the past. In the first essay of this part, Zelsiivand Diao describe how
Chinese artists re-form the global musical elemehtsip-hop in order to
resist Western dominance. Chin&aedu openly criticizes members of its
community who have lost a sense of local and histpride. Baidu
promotes pride in a Chinese identity of superioritysing discourse
schema as a framework of analysis, they explore téresions and
confrontations between constructing a localizedntide and one founded
upon values based in Westernized ideology thattexgobal dominance.
Local ideology thus recontextualizes globally doamtnvalues. Valerie
Schutte considers a situation during the time afgkiHenry VIII, with a
strong and significant relevance to today's worldThe power and
influence of women during this time was very linditand problematic, but
the case of Anne Boleyn involved a process of amtétions that allowed
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her to be more powerful than regular women of theldf court. Seth
Weitz analyzes the relationship between the SoldHda and the “Real
Florida.” This confrontation is exemplified by thseparation existing
within two territories that are divided not only lay interstate road, but
also by the political ideologies that had an infice in both parts of the
state. Weitz presents these divisions as having amy political
implications, but also racial and social as wethn@uing with the topic
of political confrontations, Gangemi and Vandi exaentwo kinds of
confrontation in Southern lItaly, showing the cohtod a territory by
criminals: on one hand, the insurrection of Afrigammigrants against the
Camorra in Naples area, and on the other handeygpropriation of the
right of citizenship by a trekking association iral@bria. These two
examples serve to demonstrate how such confrontatidamaged the
borders imposed by Camorra and 'Ndrangheta, twthefworld most
powerful criminal organizations. Each of the essiges us pondering
the question of what is lost and what is gainednduprocesses of border
confrontation.

Part 3: Border Resolutions

The essays in this section expand the notion afluéen so that it
seems to run along a continuum, ranging from aveato annihilation.
Shapiro asserts that global space exists in antgigad is often unstable,
that indigenous maps have historically been dynanaier than statit.
Like such spaces, maps, and borders themselvedutieas will need to
be dynamic and negotiable. The following essayecefuch vitality.

Dinah Volk grounds her study in the research bassyacretism, “the
negotiated re-creation of cultural practices inaativity of transformation,”
focusing specifically on syncretism as it is crelalsy those who cross
borders. Her stratified analysis endeavors to cocista critical syncretism
that investigates practices and tools within thetext of interactions
embedded within the broader community and withia thlevant social
and political histories of the families studied.b analyzes the syncretic
literacy projects of two young girls in order tov@stigate the processes of
constructing identity through various literary fatits and constructed
dialogue. In a further analysis of discourse, Sor@kamines the ways in
which reported speech can form identities of narseabf mixed ethnic,

% Michael J. Shapiro, “Introduction to Part I1.” Bhallenging Boundaries: Global
Flows, Territorial Identities, Eds. Michael J. Shapiro & Hayward R. Alker
(Minneapolis, MN: University of Minnesota Press969, 138.
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racial, or cultural heritage. These narrators ldatween cultures and are
often outsiders, yet they also construct their fiies as a result of
responding to others. In addition, however, theylem reported speech
as a causative tool in order to appraise statenaniso create identities
that are forceful, even antithetical.

Antithetical elements in culture are the focusha hext essay. Takao
Hagiwara analyzes two sides of a cultural borderregesented in
Shiasaku End’s Slence and Graham Greene®ie Power and the Glory.
Endd examines the issue of transplanting Western @migt in pantheistic
Japan and, in doing so, describes the transformafithe Christian deity
into a maternal, non- anthropocentric one. In @stirGreene’s paternal,
anthropocentric, monotheistic God, says Hagiwaprasents the substance
on the other side of the border. This juxtaposijtibe argues, forms the
center of tension between issues involving pre-matieand modernity.

Terry Martin argues that the concept of self-ralrso famously
promoted by Ralph Waldo Emerson, the principal 4&thtury exponent
of Anglo-American individualism, reveals a radidaéterogeneity that
makes him especially relevant to contemporary batfteory.  In Martin’s
chapter, “The Dialectics of Self-Reliance: EmerssnPrototypical Border
Theorist,” he argues that Emerson embraced a ‘@liald concept of
selfhood,” in which the self-reliant person is “sess both conformist and
nonconformist, active and passive, egoistic and-egwistic, existential
and spiritual.” For Emerson, selfhood could onlg lgrasped by
acknowledging each of its distinct phases, yet imgls phase can be
definitive, for the moment we try to pin down ouwentity, the very
attempt becomes a barrier to be transcended innd &f continuous
Hegelian dialectic. Martin draws parallels betwdemerson’s theory of
the self and the concept of mestizaje as outlimedsloria Anzaldua’s
Borderlands/La Frontera: The New Mestiza. Like Esue, Anzaldua
affirms each of the heterogeneous strands of legttiigt, which in her case
take a more pronounced ethnic form, as she idestfimultaneously with
her Chicana, Native American, and American cultuoats. Each part of
her ethnic heritage must be acknowledged and hdnget not permitted
to oppress or stifle the other elements of hertidlenWhat emerges in
both Emerson and Anzaldua, then, is a fluid, colittary, and evolutionary
concept of selfhood, as each theorist affirms fegrtt phases of identity
while nevertheless seeking dialectically to comiimem into a larger, if
elusive, synthesis. In the absence of any sueh finified resolution, this
border clash of conflicting internal identities wat gives rise in each
theorist to a pragmatically balanced discourse améndlessly emergent
concept of self.
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The final chapter, contributed by Ria Snellix, WenuFaes, and Gilbert
Swinnen, concerns the interdisciplinary investigiatof gender borders.
The investigators examine the objectives, commtioicapatterns, and
outcomes of males and females involved in purclgasggotiations and
conclude that the glass ceiling remains an impoitander to be broken.
They recommend mixed-gender teams that would bmmunication
styles.

The essays in this section and the previous twstithte the blending,
loss, and gain that arise from movement in, oud, thnough border areas.
Perhaps “in, out, and through” describes a vargjngst for middle ground
as Minh-ha describes states:

Middleness in this context does not refer to aicstegénter, nor does it
imply any compromise or lack of determination. Adiaa position, on the
contrary, is where extremes lose their power; whadrdirections are (still)
possible; and hence, where one can assure withsitteone’s freedom of
movement. [...] a place of decentralization that give to neither side,
takes into its realm the vibrations of both, rempgrthereby constant
acknowledgement of and transformation in shiftingditions’

More important, such an idea of middleness capttireslynamic quality
of border situations. The vitality of interactidiagilitates the transformations
that have been described in this volume and thdietuthemselves are
illustrations of the vigor of the questions andastigations that comprise
the area of border studies.

" Trinh T. Minh-ha. “Nature’s r,” irFutureNatural: Nature, Science,Culture. Eds.
George Robertson, Melinda Mash, Lisa Tickner, Jind,BBarry Curtis and Tim
Putnam. (NY: Routledge. 1996), 96.
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AGENCY OF THESELF AND CULTURAL
NEGOTIATIONS OFBORDERS

PATRICK GNANAPRAGASAM
UNIVERSITY OF MADRAS

Spatiality and Border Experiences

Border experiences are very forcefully engaging dnbeings in
today’s context of accentuated spatiality. It cowell be stated that
humanity is gradually and steadily shifting itsidesce towards borders.
Previous epochs wherein human beings dwelt, wihassured and self-
evident certitude, at the centre spaces of soe@nomic, political, and
cultural worlds, with the support of traditionalligious cosmology or
metaphysics, are giving way to an epoch where hupeérgs take shelter
along or across borders.

The quantum of migration that has overwhelminglgréased during
the contemporary era is perhaps the best indicafothe reality of
“unsettlement” being experienced by human being®yo The Human
Development Report 2009 estimates that nearly adlierb(one out of
seven) people the world over are migrantsday’ The world, as
imaginatively captured by Jonathan Friedman andif8tRanderia, is “on
the move® as never before. The physical migration is omyralicator of
the cultural, religious, political, social, and eomnic migration that people
undertake today. When movement becomes the predotriorce of life,
the nature of settlement keeps diversifying andtipiying. It is an era

! Vidya Subrahmaniam, “Migration Hugely Beneficial the Poor,”The Hindu,

October 6, 2009, Chennai edition.

2 The HDR 2009 makes a strong case for removingdrsarto migration within

and across borders, arguing that human movementladyht perceptible all-
round benefits and held the potential to improwe Ithes of millions of poor and
low skilled people.

3 Cf. Jonathan Friedman and Shalini Randeria, ed&rlds on the Move —
Globalization, Migration, and Cultural Securiffondon: |.B. Tauris & Co. Ltd,
2004).
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when settlement has begun to play to the logic fanck of movement,
rather tharvice versa Against this background, one may experience a
reality of “unsettled settlement,” whereby humaimbe characteristically
pitch their tents along or across borders.

Living along or across borders requires newer citipab and skills.
As Mae G. Henderson, paraphrasing Edward Said,tpant: “living
outside the borders of the ‘homeland’ and inside litbrders of ‘another
country’ often entails a border journey into thenmagy and imagination
that negotiatesbetween old and new, past and present, self amek,ot
safety and dangef”. Negotiation thus becomes a matter of quintesslenti
dynamics of life in the contemporary era. Wheaoadines to that, it is the
negotiation of selfhood that is at the core of #meleavour. This short
essay is an attempt, made from the context of ndiaeflect upon the
negotiation a person undertakes in the projecbo$tucting selfhood and
otherness in relation to border experiences.

Contours of the Self

In a traditional context of life, both in the Wesid the East, “self” or
“selfhood” was treated as something ontologicallyeg for eternity, with
enduring stability and unchanging characteristiis.most societies, they
were also treated as religious entities (e.g. samhan jiva,), bestowed
upon the human being by supernatural forces / Beinghe pristine
elements of these selves were mostly intuited karismatic individuals,
and their knowledge was disseminated more esoligrickhese forms of
self invariably had supernatural characteristicf.he kind of social
relationship between the self and the other, barnod this supernatural
experience, was typically hierarchical and, moregerf than not,
discriminatory and oppressive. This model of se&df the one constituted
by the privileged sections of humanity or by theg® had proximity to
these privileged sections. When such a hierartkidaeme was religio-
culturally legitimised, as in the case of the casystem of India, it
perpetuated itself in a highly oppressive and discratory manner. The
oppressed sections of the humanity were treatéfttlasy had no self, not
even the respectable otherness. The other coulthdberstood and treated
in diametrically opposite terms, either as the ifgged insider or the
inimical outsider, but never as someone embodyaspectable relational
capacity.

4 Mae G. Henderson, edBorders, Boundaries, and Frames: Cultural Criticism
and Cultural StudiegNew York: Routledge, 1995), 4.
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Humanity experienced a subsequent phase of lif@wknas the
modern era, wherein the self was sought to be statst more rationally,
with the illumination of what was termed as sciendde Judeo-Christian
religious traditions and Greco-Roman philosophitsnapted to synthesise
the religious vision with the modern scientific igis of the self, and they
succeeded to a significant extent. Simultaneoubligre were also non-
religious attempts to speak of a rational self, bawh a free will, which
presided over the human person. The Enlightenn@aition made
ostentatious claims to demonstrate the existentki®fational self. This
tradition did not rest assured of the “givenneskthe self, but explored
into its provenance and characteristics, and sotglatefend it with the
tool of science. It could not privilege any clasgpeople to define the self
on the basis of their special supernatural expegign On the other hand,
it demanded a common democratic yardstick to meathe self and the
other.

In this modern context, especially as it emergetha Western life-
situation, a secular frame of reference providedethos, and such values
as liberty, equality, and freedom became the ndwmaideals whose
guarantor was the secular political agency in tbemf of modern
constitutional nation-statés. Herein the individual was deemed to be
autonomous on account of embodying a rationala®df was expected to
mature in his/her autonomy through a systematignession based on a
scientific methodology. Whil¢ghe selfwas treated as someone capable of
being responsible for his / her decisiotie otherwas an equal agent with
same capabilities, privileges, rights, and duti€ke treatment of the other
with equalitywas to be supervised by the political agency ofrttoelern
state® This occurred in India too, as in many of thetwehile colonial
states, though in a minimal measure.

5 It may well be stated that the constitution offsmbd and otherness takes place in
a convergence of factors personal, social, andepa@ normative ideal. While
the personal is the repertoire of an individual'smmory, desire, values, emotions,
feelings, and beliefs, the social is the exteroalditions of life embodied in socio-
economic, cultural, and political aspects of liviremd the ideal is the futuristic
standard projected by some agency deemed to giamingeor fulfilment to an
individual’s life.

% That this secular rational schemeseffandotherdid not help the Western selves
rise above the Eurocentric sense of superiorifyeihaps beside the point at this
juncture. However, that this modernity became aegrful instrument for the
relative emancipation of the subaltern classeshef people in the colonised
countries is another story which needs separaaéntient.
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Contemporary Construction of the Self and the Other

Today, we are in yet another life-context, knowmany circles as the
post-modern era. This is a singularly specific teahof life, wherein
tradition and modernity mingle in varying degreesypelling, however, a
new experience of the self and the other. Theirls vision of the
traditional era and the secular frame of the modera are being
superseded today without, however, making them let'sso The
contemporary individual is a unique entity, emegggingularly with his /
her creative negotiations, between the binariesaglition and modernity,
religion and science, inside and outside, and,veatind foreign. The
normative ideal is not one single vision, but ategtidependent ideal,
whose standard however is the ever-expanding glsthaldards. Herein,
the other is as unique as the self. Both areisyifboles in a scheme of
negotiations, the rules of which are sought to baranteed at times with
regional socio-political agencies, and at otheresnmwith hypothetical
global standards and institutions.

As social and cultural realities are becoming nammplex in terms of
diversifications, fragmentations, hybridization, nemercialisation, and
other similar dynamics, experience of selfhood arttierness, and
theorisation on them, are also gaining immense texitp. Wading
through the labyrinths of this theorisation, itstdl possible to underline
some salient features of the experiencsefifandotherin today’s context.

One speaks today about “fashioning” / “constructiard self, as
different from “development” of a given self or ational self. It is
fashioning a creative dimension of the self, a sarfgdentity, and a sense
of unique agency. It is this which integrates themories of the past,
endeavours of the present, and aspirations fofutluee. It is this which
makes Anthony Elliot say, “as directors of our osgif-narratives, we
draw upon psychic frames of memory and desire,elsas wider cultural

" The new understandings or experiences of sgtimgradually with the several
challenges posed to the Enlightenment understardfitige self. Perhaps, one of
the modern scientific inquiries which effectiveljepred through the monolithic
rational conception of self was the Freudian psgclabytic tradition. By
proposing to delve deep into the deeper layerdefself, the subconscious and
unconscious, it began to unearth the non-ratiooaltents of the self (desire,
libido, etc) and pointed out to the indeterminataracter of the self. During the
subsequent phase, the critical theory too punctiiredational conceptions of self,
calling into question the validity of the sciertifieason. It laid bare the oppressive
nature of the monolithic rational self, which dehiselves emerging from
peripheries, subordinations, and marginality.
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and social resources, in fashioning the selfthis selfhood is, as stated by
Elliot, “personally created, interpretatively elahted, and interpersonally
constructed? It is this experience of self, a monitoring agen€ oneself
(“reflexive self” as proposed by Anthony Giddend)igh is to be found
predominantly in the reflexive modernisation thattaking place in the
contemporary context. It is this self, as suggbdtg Margret Archer,
which will take us beyond the impoverishment ofedetinisms, and help
us face the future confident!§.

This agency of the self, or self-identity, is a dygric “unity” which
gets formed or re-formed in the process of intéoactvith other human
agents, with external socio-economic, politicald aultural realities. As
the Lacanian “mirror stage” theory would have ftisi to a large extent,
the image of the other. It gets formed, as suggeby George Herbert
Mead in “the conversation of gestures,” in a dial®gof interactive
images. According to Mead, “our own selves eaisd enter as such into
our experience only in so far as the selves ofrethgist and enter as such
into our experience™ As Elliot puts it, “[I]t is not only something &
happens through our own actions. It is also somgtthat happens to us,
through the design of other people, the impactuitiical conventions and
social practices, and the force of social processdsolitical institutions™?

As complex as the process of construction of gbH is that of the
other. Ours is an age where tangible, open and “acdéjpeundaries of
the otherare fading away. The weakening of the natiorestét a case in
point. These political units provided strong boames by which one
could openly mark out thether. Today, it is increasingly becoming
difficult to hold on to such a boundary in a glolsakiety. Recognising
the religio-culturalother is also becoming increasingly difficdft. There

2Anthony Elliot, Concepts of the Sgl€ambridge: Polity, 2001), 2.

Ibid., 5.
10 Margret Archer, “Theory, Culture and Post-IndwdtrBociety,” in Global
Culture—Nationalism, Globalisation and Modernited Mike Featherstone
(London SAGE, 1990).
11 Anthony Elliot, Concepts of the Self5.
21bid., 2.
13 Ambivalence and inability to form a clear picturkthe religio-cultural Other in
a global space goes with certain ambivalence intthéitional mode of moral
reckoning too. As surmised by Peter Beyer, “A globociety has no outsiders
who can serve as the social representatives of atithout these, the forces of
good also become more difficult to identify, undarimg, for instance,
deontological moral codes and the salience of etfwetdly salvation” - Peter F.
Beyer, “Privatization and the Public Influence céligion in Global Society.” in
Global Culture — Nationalism, Globalisation and Maodity, ed Mike Featherstone
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is no “outsider” in a global society. Dismaying miblic institutions that
marked out the outsider goes a long way in nurtpenglobalecumeng
cultivating characteristics of cosmopolitan perdibies. It would lend a
congenial space for people to converge, co-halitl foster healthier
forms of mutuality.

However, it is also the case that today’s contextegates more subtle
and inimical ways of reckoning and dealing with tither. Stereotyping
is one such technique, by which the other is vitjenlassified under
hostile categories, which are, more often than motwholesome and
inimical. In the face of chronic ambiguity, peopéde to such a simplistic
method of categorising the other. Generation argbethination of
prejudices, caricaturing, distorted labelling atkeo methods of inimical
treatment towards the other, the outsider. Diaglg B her popular book,
A New Religious Americapeaks about the mechanics of prejudice and
stereotype:

Prejudice is prejudging people and groups on theshaf these images,
often half-formed caricatures. As the quip goesjyglice is “being down
on something you're not up on.” People “known’dingh stereotypes do
not have the opportunity to tell us who they awe do not let them get
close enough to speak for themselves. We defiam tim their absence,
on the basis of the images already present in nist

Again, Michael Wieviorka's reflection on such negat forms of
behaviour too is insightful:

Examples of exaggeration are to be found in the imayhich alterity,
cultural, religious, or any other sort of differenbecome objects of
fantasies and fears. The actors who are assumednibmdy them are
likely to become scapegoats, to the extent thay the frequently
attributed a virtual violence that is almost naktwainnate, whereas in
reality they are very far from any such thing,utk a thing were to exist.
This is, in particular, the case in countries witgh levels of immigration,
since immigrants are often considered to be “danget'®

(London: SAGE, 1990), 374. A borderless world, loa dther hand, comes up with
its own form of moral reckoning and religious prees.

14 Diana Eck LA New Religious America—How A “Christian Country’asi Now
Become the World’'s Most Religiously Diverse Nat{®an Francisco: Harper,
2001), 300.

15 Michel Wieviorka, “The New Paradigm of Violenceri Jonathan Friedman,
Globalization, the State, and Violen@&alnut Creek, CA: AltaMira Press, 2003),
111.
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These are some of the cultural forms, which emasgeerious hurdles
today, scuttling the prospects of development daflthéeer cosmopolitan
inter-cultural communication. When these technigaee combined with
the negative approach towards the stranger, tted/ tie a situation which
legitimises and provokes open violence and tertdowever refined and
developed our mental abilities are, our approaetatds the stranger is
still restrictive. Horkheimer, in higclipse of Reasqgmwould say, that “the
expertly processed mentality of this century retathe cave man’s
hostility toward the strangef® In the present-day situation, when the
prejudice against the outsider is also combined ttiteat to employment
opportunities, the outburst of hatred can be easggered.

Cultural Facilities for Negotiating Borders...

In the process of fashioning of the self and carsitng the other, we
find today an overbearing role played by culturaktitutions and
resources. Questioning the “metaphysics of presédacque Derrida’s
post-structuralism made us aware of the indispdesaiediatory role
played by signs, especially the linguistic sighsAccording to him, the
signs mediate not merely the external world tohug, also our intimate
selvego ourselves True to this realisation, the experience thataee of
life today is tangibly sustained by culture or tbeltural industry as
Adorno and Horkheimer would call it. Life todaynsediated to us, so to
say, through a high voltage cultural power-fitd@he powerful functioning
of the ubiquitous media, enhanced through the ifacdf the hi-tech
Information and Communication Technologi@silturizes our existence
even to the point o€ulturizing the economy in the form of knowledge

16 Max HorkheimerEclipse of ReasofOUP, 1947), 58-59.

17.Cf. John SturrockStructuralism(Washington: Fontana Press, 1986).

18 This predominance of culture, going along withifitsreasing complexities, can
well be read in Freudian perspective as more sesraeces for repression because
according to Freud “the increasing complexity ofitute necessarily entails
escalation of psychological repression.” Escafatid psychological repression
means a weak self, which is at the mercy of theagtéble forces of the repressed
destructiveness. However, a clear Freudian scheammot be applied non-
problematically to today’s emerging scenario oftetds and cultural dynamics.
Perhaps, today's complexity is not a comprehengivabanising complexity,
organised under a monolithic rational ego or supereOn the other hand, it is a
fluid complexity interspersed with multiple fragmations, ruptures, spontaneous
expressions of diversities, and so on. Thereftmeking for severe repression
against today’s increasing complexity of culturesid take us beside the point.
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economy”® All these point to the inevitability of cultura the experience
of life today, and simultaneously, they also intécthe emerging cultural
facilities for negotiating borders of self and athehealthier ways.

Openness of the Self: Post-structural Realisations

Post-structuralism has induced a climate congenl cultural
negotiation of borders in relation to self/othaesider/outsider, private/public,
and the like. Taking us further on the linguisikperience of humanity,
post-structuralism speaks about the endless réfefraignifications of
signs (ifferdncg and the impossibility of the closure of any texthe
meaning of any text is never a finished product,@uendless process of
signification, which is radically open to the futur

This realisation can well be brought to bear ugmnexperience of self
and other, of cultural universes and social ingtihs. The self, like the
radically open text, is a reality radically openttee future, which gets
continually constituted in the process of endleggiifications. This
realisation dissuades any closure in the visionsef and the other,
especially as induced by any absolutist pretensiouts on the other hand,
makes them partners of the dynamics of endless afitytu Similarly,
cultures as texts too avoid closures and enternmttual fecundations in a
climate of congeniality making a qualitative diffece in human
experience. Thus, the insights of post-structsimalintones a new era of
living wherein cultural wholes, as much as humalfheed, are called
upon to experience the radical openness inheretiheém and begin to
enrich themselves through a modality of border-tiajons with others.

Cosmopolitanism

Cosmopolitanism is one of the congenial modalitfes border
negotiation. Hannerz’'s understanding of cosmogoigm given in the
following words is useful here:

cosmopolitanism is first of all an orientation, dliwgness to engage with
the Other. It is an intellectual and aesthetinataof openness toward
divergent cultural experiences, a search for cetgrarather than
uniformity. [...] There is the aspect of a state e&diness, a personal
ability to make one’s way into other cultures, thgh listening, looking,

19 This overwhelmingly cultural experience of lifeggeven to the extreme of
producing, as in the words of Jean Baudrillard, ptyeality,” wherein image
makes more powerful impact than real life, rendgrigality-testing problematic.
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intuiting and reflecting. And there is culturalnapetence in the stricter
sense of the term, a built-up skill in manoeuvringre or less expertly
with a particular system of meanings and meaninfgfuhs2°

Cosmopolitanism is a holistic experience involvngntal, psychological,
moral, aesthetic, cultural, and spiritual transfations. Basically it is a
radical openness towards the other, an opennesshvel@ieks to be in
constant dialogue with the other, never attemptmgnstrumentalize or
manipulate the other. This constant dialogicahtiehship implies a
certain cultural competence, as surmised by Hanabve. It is a
hermeneutical competence to progressively go deigperthe semantic
layers of other cultures and be enlightened ofdéeper dimensions of
other cultures. Simultaneously, it is also anigbib go deeper into one’s
own culture in the light of other cultures. Thizssmopolitanism, as much
as an outlook, it is also a project of the self.

Engaged Detachment

It may well be surmised that the cultural negatiatiof borders
necessitates an attitude of “engaged detachmerit.'implies a deep
engagement, on the one hand, and a certain atilijo beyond or be
detached, on the other. This perhaps is real cpslitan openness. Even
while one learns other cultures in order to acqtive ability to dwell
within that culture, one should not be a mere “uUs#r that culture,
engaged with an instrumental agenda. This prazfdssirning needs to be
from a sense of deep surrender and respect to othierres. Similarly,
one also needs to be rooted in one’s own cultirke rootedness gives
one the ability to be totally engaged in a cultarel, simultaneously, the
ability to go beyond, perhaps, with a reflexive sepf detachment. These
attitudes will surely go a long way in negotiatihg borders culturally.

Liminal Space

Victor Turner, the British social anthropologisgding himself on the
insights of Arnold van Gennep, explores into thentle of liminality, as a
space beyond the borders. Studying an Africanatoity ritual, he
surmises that rituals connected wittes of passagé¢ake us to a liminal
space by separating us from our original structe@uext; and then, after

20 UIf Hannerz, “Cosmopolitans and Locals in Worldlt@te,” in Global Culture—
Nationalism, Globalisation and Modernityed. Mike Featherstone (London:
SAGE, 1990), 239.
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an experience of borderless liminality where newottrinations are
made, they take us back to the original contexhisTs the process a
pilgrim too undergoe$. This process renews the pilgrim continuously,
not merely to look at oneself in a new light, bléoato make oneself
capable of receiving light from the other. Perhamslay’s migrant
individual needs to undertake his / her journeyaapilgrimage, as an
exercise of getting separated, going into a limspce of otherness, and
coming back with fresh insights into life. Thistitade of a pilgrim
cultivates the fineness of the art of cultural negmns.

This needs, as in the words of Gianni Vattimo, @&k ontology,” a
process of self-emptying. This is a process dfivating an empty space,
which Ananta Kumar Giri would call, a space of eimgs$s>? or sunyatain
Buddhist theology. Developing these spaces ofingtfess, even as we
fill ourselves with our own cultures and that oherts, is a congenial way
of negotiating the cultural borders.

Constructing Emancipatory Identities

It might apparently look a little off the tangenhe&n | suggest that
constructing emancipatory identities is one of theportant ways by
which we can effectively negotiate the borders!wdwer, this is the way
by which a natural levelling can take place so thatprocess of “crossing
over” could be without hiccups. In the global saen, as well as in the
context of certain nation-states like that of Indige always have forces
which self-aggrandisingly universalise themseletha risk of oppressing
the powerless, poor, minorities, indigenous peoptarginal identities,
and so on. The former might impose themselves tberatter by such
cultural tactics as homogenisation and co-optidihe market-led culture
that is alleged to be at the heart of the globtidinaprocess is a case in
point. When this culture imposes a consumeristidvapon others and
exploits others through a hegemonic consefiStise oppressed and the
exploited can come up with emancipatory counter-enoents against the
market-led forces. These counter-movements, bgtireg the onslaught

2l | have developed this point in Patrick Gnanapraggs “Shrines and

pilgrimages: Liminal ExperiencesYidyajyoti Journal of Theological Reflection,
73, no. 7 (July 2009), 503-518.

22 Ananta Kumar Giri, “Nurturing Spaces of Emptinessl Striving from Fullness

to a Different Fullness”, in Patrick Gnanapragasand Elisebeth Schussler
FiorenzaNegotiating BordergNew Delhi: ISPCK), 44-56.

2 This concept could be understood with the analgsisegemony provided by
Antonio Gramsci.
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of exploitation by the hegemonic forces, can inda@ertain level-playing
which would initiate a healthy negotiation betwethie forces at play.
Feminist and other subaltern movements are othed gaamples, which,
by constructing an emancipatory identity for thelients, can induce a
process of serious negotiation with the non-netmyaand non-dialogical
dominant forces of the society.

Indian context, where | come from, is dominatechisforical forms of
oppression, which continue to keep the subaltectics®s of people under
subordination and exploitation. Caste-system, igratny, and other
associated feudal systems of oppressive hierarohyintie to dominate
over the subaltern people of India. As pointed gently by Sudhir
Kakar, “[IJrrespective of his educational statuslanore than in any other
culture in the world, an Indian is lomo hierarchicug?* Oppressive
caste hierarchy informs everyday life-world as ves|structured areas of
life. That the subaltern people who have sufferedturies of oppression
continue to suffer denial of civil liberties is ase in point. Dalits, the
most oppressed of the subaltern people, continuguffer these denials
even today. In some of the rural areas of Indias¢ people dare not
contest elections to civic bodies lest they shdugdviolently eliminated by
upper caste violence. The hegemony of the upmesdnolds sway over
the lives of the subalterns. What would it meantfi@se subaltern people
to envision a self in relation to the other in dentext of negotiations?
How do they negotiate an oppressive dominant otl@onstruction of an
emancipatory identity becomes a need for negotjdiberation for them.
This need seems to extend itself not merely withnlocal context, but in
the global context too. The borderlessness ofcthemporary world
certainly offers new avenues for the subalternqig¢gotiate their lives
respectfully in the global arena. However, theiveaforms of social
hierarchy seem to reproduce themselves in foreagdd too. Similar is
the case with class and gender oppressions. Thyscalls for a need of
forging emancipatory identities across the borders.

A Global Civil Society

One of the important ways of forging an un-oppresself and other
in today’s world is by shaping up a global civikssty, which would offer
a platform for continuing to negotiate the world the subalterns. Be
they people experiencing oppression under raciastec class, gender,
cultural homogenisation, etc., they need to emamgeollective forces so

24 sudhir KakarThe Indians—Portrait of a PeopléNew Delhi: Viking, 2007), 28.
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that they can negotiate the oppressive other, énglbbal arena. Social
movements that have been operative within the ststef nation-states
must begin to operate at the global level, too.atTeminist movements
are being organised across national, cultural,ietborders is a good
beginning. Representing similar efforts, the globiil society, as a
normative ideal, would help interrogate oppressiandifferent layers of
the global world and negotiate the oppressive beréte the sake of the
emancipation of the subalterns.

Conclusion

This short reflective essay has attempted to atheefollowing: the
contemporary world is increasingly experiencingtagos—dominated
consciousness, which has less and less of histar@asciousness, but
more and more of contemporaneity. This conscicasie being shaped,
among others, by the ever-increasing process ofatiog, and its related
process of negotiation of identity. This world “tre move” has come up
with challenges as well as opportunities for huryanespecially for
people hitherto held under subjection and domimaitiotheir construction
of self and other. Looking at it historically iarms of the experience of
the self in the traditional, modern and post-moderas, we find the
immense facility of culture in the shaping up oé telf and the other in
today’s society. While such inimical dynamics &seotyping and violent
targeting of the stranger is very much visiblehia public arena today, we
also find such facilities as the post-structuralistlisation of radical
openness and flexibility in constructing the seifiather, the possibility
for a radically open and yet responsibly committedaged detachment in
a cosmopolitan world, the experience of a limingce in the whirlpool of
migration, and so on. These facilities also combandy for the subaltern
people who have been oppressed by such realitiesa®mic disparity,
caste, and patriarchy in India. Forging of emaattpy selfhood or
identity for these subaltern people is one of tlistrmeaningful ways by
which we can contribute to the emergence of a gloivd society, which
will be a freer society than the contemporary one.
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During the course of WWII, American Jewish soldiefsen became
increasingly self-conscious of their Jewish idgntkor some, it was the
challenges they faced obtaining kosher meals. Buwers, it was simply
wearing an “H” on their dog tag. Whatever the reagbrough military
service, Jewish servicemen were made very awatkeaf “Jewishness.”
As the American military placed Jews on an equah@lwith Christians as
part of its American democratic ethos, Jewish semien did understand
that there was a dignity in proclaiming one’s Jéwdentity. Nevertheless,
for many Jewish servicemen their Jewish identitthie military tended to
be a very private identity. That said, and perhfapghat reason, Jewish
servicemen sought out public spaces that providepaze for them to
affirm and express their Jewish identity. Many Jwkservicemen, for
example, placed high value on participating in 3&vgervices. Chaplains,
by organizing and leading Jewish services, theegfptayed a vital role
for Jewish servicemen. They also played anothealggsignificant role in
the lives of many Jewish servicemen: offering thelves as a mentdr.

Popular conceptions of U.S. army chaplains, espgcihose who
served during WWII, include images of them holdisdigious services
before the D-Day invasion, serving as spiritualisgs, comforting the

! Deborah Dash MooreGl Jews: How World War |l Changed a Generation
(Cambridge, MA: Belknap Press, 2006), 10-11, 20,784 139-140, 154-155.
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injured, giving the last rights, and conducting dads. Jewish chaplains,
as Albert Slomovitz has argued, played importahéotoles as well. They
confronted anti-Semitism within the U.S. armed éscpromoted interfaith
dialogue, and found creative ways to enable Jewsddtliers on the front
lines or stationed in isolated locales to celebrdgavish holidays. In
addition, they ensured that the religious servitesy provided did not
exclude Jewish servicemen raised in one movemehiddism or another.
An Orthodox Jewish chaplain, for example, offeretigious services in
such a way that a Jewish serviceman raised in Refdudaism felt
comfortable. Simultaneously, Jewish chaplains astdr@ concerns about
Jewish law and rituals during war-time. Questiobsud the availability of
kosher food, for instance, needed to be constaiebit with. Finally,
during the final months of WWII, Jewish chaplaies\&d as an important
link when U.S. army battalions encountered Holotausvivors?

In all these ways, Jewish military chaplains crdss&®rders, both
literally and figuratively, whether it was integrag the various strands of
Judaism, reaching out in a cooperative spirit to-dews within the armed
forces, or coming to the aid of Holocaust survivdnssome senses, even
by putting on the U.S. army uniform, Jewish chapaiike chaplains of
other denominations, were crossing the borderkef multiple identities:
Jewish clergyman, American, soldier.

In serving as spiritual mentors for servicemen,isevwhaplains also
crossed borders in a more nuanced way. Army chraptdiall denominations
have served as spiritual mentors for servicemeninDuhe trauma of war,
servicemen have often sought out chaplains foitgalrguidance. Jewish
chaplains were certainly no exception to that. Alset Slomovitz writes,
Jewish chaplains during WWII “counseled innumeradiddiers, sailors,
and marines® The question historians have not asked is whapédvagd
when Jewish chaplains and the servicemen who tum#étem as mentors
were no longer able to meet with each other? Senofturing WWII,
Jewish servicemen had few opportunities to actualBet with Jewish
chaplains, and when they did, it was rarely on gula basis. Often a
mentor bond would form between a Jewish servicearah a particular
Jewish chaplain, and then the serviceman or thelaima would be
whisked off to another destination. Separateddrgérs, everything from
the borders of different military units to interiwatal borders, the mentor
relationship could be made nearly impossible totasns Some Jewish
servicemen developed epistolary relationships thi#tir chaplains, so they

2 Albert Isaac SlomovitzThe Fighting Rabbis: Jewish Military Chaplains and
American History (New York: New York University Press, 1999), 74810
3 .

Ibid., 108.



