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PREFACE

A few years ago Tony O’Connor, formerly of UniveéysCollege Cork,
and | were invited by the executive of the Brit&tciety for Phenomenology
to organise the annual conference of the Societythen theme of
"Nietzsche and Phenomenology”, a task we accepiédgneat pleasure.
In the Spring of 2009 this conference took placd ams, by common
consent, a great success. At about the same timaveve asked by
Cambridge Scholars Publishing to edit the papens gablication.
Unfortunately, soon afterwards Tony O’Connor hadvithdraw from the
project for a number of extrinsic reasons. | wolike to take this
opportunity to express the great debt this colbectievertheless owes to
him, for without his work in helping to organiseetttonference this
collection too would not have come into existenceiould also like to
thank Carol Koulikourdi and Amanda Millar of CSH fll their swift and
efficient work and for their support throughout fhi®ject. Special thanks
are also due to Selma Aydin Bayram for her unsiintechnical support.

Thinking back to the above-mentioned conferencds as the nature
of these things no prior arrangements were madetermine the specific
topics to be addressed within the general area MiktZsche and
Phenomenology”, and so the astonishing varietyagieps it produced is
all the more remarkable. To my mind this indicatlsove all else, the
philosophical wealth inherent in this area, and toatributors’ great
acuity in attending to and presenting it.

Even though most of the contributors to this voluhze provided
their own translations of German, French and otbesign-language texts
and terms, and — if they have done so — have threrebt given references
to existing translations, | have provided, as appate, chapter, section,
or page references, so that the reader who istesase in other languages
can nevertheless find the texts quoted. When ariboir has provided
their own translations, this is indicated in thiist endnote; t.m. means
“translation modified".

References to Nietzsche works are to Kr@ische Studienausgabe
Samtliche WerkgKSA and Samtliche Briefe(KSB). Bibliographical
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details for these and the translations used canfdumd on the
Abbreviations pageKSA volumes 1-6 contain Nietzsche’s published or
finished works. References to these volumes arefiire given as volume
number, followed by page number, so that, for mstaKSA5:257 refers

to the first page of the main text @ur Genealogie der MoralKSA
volumes 7-13, by contrast, contain Nietzsche’'s fasnblachlass the
unpublished, posthumous notes and fragments. Refeseto these are
given by volume number, followed by the numbergha notebook and
the note, e.g.KSA 10:7 [212], without page numbers, except in cases
where a note continues for a considerable numbpagés, so that finding
the reference without the page number would be ecassarily time-
consuming.KSA volumes 14 and 15 contain the text-critical appera
All KSB references give detailed information as to whetettar can be
found, again starting from volume numbers.

Given the large number of different English tratislas of Nietzsche’s
works that are available, and in order to avoid aogsible confusion
between page numbers, section numbers, chapter emandbc., | have
aimed for maximum explicitness in the referencasthe hope that this
will be considered a boon, rather than a burdanth® reading experience.
But with all due respect for all translators of t¢gche’s works — and the
utmost respect is due to anyone who takes on suohn@dable task —
Nietzsche’s thought takes place in German, it ieaent in the German
language, just as the thought of any essentiakeéhiis an event in the
language that articulates it. Ultimately, then, drder to hear and to
appreciate the tremendous subtlety and complexkiNietzsche’s thought,
as that of any significant philosopher, it has éorbad in the language in
which it was written, in which it thinks.



INTRODUCTION

ANDREA REHBERG

I. Heterogeneities: Phenomenology and Nietzsche

"Nietzsche and Phenomenology"? This title aboveswadigests a series
of question$— questions which do not admit of straightforwartswers,
in fact questions that do not demand answers abaflrather a series of
exacerbations of the initial conundrum. The pajetis collection carry
out exactly such exacerbations, that is, they mmacthe type of
philosophical investigation associated both withetkiche and with
phenomenology, i.e., one that eschews simplificatiand instead
complicates and differentiates to the greatestiplesdegree. Towards the
end of this introduction a brief overview of thesags will be provided,
but to begin with it may be helpful to outline soofethe questions which
seem to subtend the title of this collection, amduggest — even if as yet
only very broadly — some of the ways in which Ngetze's thought and
phenomenology at times converge, at others divelgpending on the
perspective from which this conjunction is beingwed.

One of the questions surrounding our title is sukehat is meant by
phenomenology here. As has been said many timdspdnhaps most
decisively by Heidegger when he stated that "tier® such thing athe
onephenomenology" no single, definitive, final answer to that qiestis
possible, and the reasons for this are legion.ebinbwith, phenomenology is
nothing like a system of philosophy, or a unifieth@ol, with a set of
shared doctrines, or anything like an agreed progre. In a sense, then,
there is no such easily delimitable phenomenon hwiticuld be called
"phenomenology"”, but at most a certain continuityconcerns between
different phenomenologists, although even thesecems may be
conceived in very different ways, and accordingeoy different styles of
thinking, by different practitioners of the philggucal "genre" of
phenomenology. But despite these caveats, the gjeclearacteristics of
phenomenology — or at least the three most pre@miof them — can
preliminarily be outlined in the following terms.
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1) It is first and foremost a philosophicalethod and specifically a
method which enables pure descriptions of phenonweared of all
extraneous impositions. Hence, although to spedlkeophenomenological
method is in one sense a tautology (phenomenokggriis supposed to
be, nothing but a method), this expression may be used in order
emphasise this central feature of phenomenologye ©h the key
distinguishing features of this method is thatiihsa to reject all prior
constructions, or "doxa", surrounding and distgrtiphenomena —
summarised by Husserl as the "principle of freediam presuppositions"
or "freedom from prejudice"\orurteilslosigkeit), so that we may "see"
the phenomena under investigation as they are diwetonsciousness,
without any of our habitual pre-given assumptioesnstructions or
theories intruding into our investigations. Thisvidat is expressed in
Husserl's famous demand that "we must go back te fthings
themselves® Foremost among these prior, extrinsic ways of@gghing
phenomena could be named a) modern science (vatlpriclivity to
guantify phenomena and thereby to make them cdi@)lab) so-called
common sense (which claims to look at phenomenaniminbiased way
but is instead the repository of self-naturalisemgd highly problematic
ideologies); and, of course, c) traditional philplsizal approaches.

On the one hand, then, it can be said that Nie¢zaok phenomenology
share this understanding of philosophy, accordingtiich its first task is
to dismantle the doxa — in the case of phenomegokgthat phenomena
are allowed to show themselves from themselvestemiptedly; in the
case of Nietzsche, so that the soothing, comforteassurances of our
doxic convictions may be interrupted. It is obvidusm the outset, then,
that Nietzsche and phenomenology share suspicitwsit ascientific,
commonsensical, and traditional philosophical camsions, and indeed
about any other means (such as religion, moradiitics, society, etc.) of
"framing" phenomena before they have been alloweshbw themselves.
But, on the other hand, it should immediately beplkasised that in
Nietzsche’s thought this aspect of the "methodtamplicated by the
complex mode of enquiry into these constructiors th genealogy. One
of the numerous implications of this is that, foretdsche, the idea of
presuppositionless access to phenomena requirgacizn from the very
forces which the genealogical enquiry is intendedntrestigate, in other
words, that this idea is itself idealist.

Without going into the subtleties of the seminap@sition of this,
namely Foucault’s analysis of Nietzschean gene8jdgyan briefly be
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said that genealogy is more than a method in thet Stense. Not only
does it absorb the genealogist herself into the Isttaen of its
destabilising forces, but it transforms the phenoandt investigates,
literally, beyond recognition. As Foucault putsNigtzsche challenges the
search for pure origins because,

...it is an attempt to capture the exact essencehiof$, their purest
possibilities, and their carefully protected idéat, because this search
assumes the existence of immobile forms that peected external
world...what is found at the...beginning of things ist ihe inviolable
identity of their origin; it is the dissension aher things. It is disparity

In other words, the assumed identities both of pinactitioner of
genealogy and of the phenomena submitted to itsgtisns are subjected
to extensive practical revaluations, such thatidkter — at the very least —
take on entirely new aspects and, as happens $tance everywhere in
the Genealogy of Moralssurrender their apparent goodness and innocence
to reveal the subterranean web of their sinistéilistic provenance.

2) As is well known, and here merely restated by wareminder, in
contrast to the above-mentioned ways of categgrigirtnomena beforehand,
the phenomenological manner of doing philosophy saitn let the
phenomena under investigation show themselves &g ahe given in
intuition, i.e., without first subsuming them undery conceptual schema,
model, or theory. So prior to the customary proldedominating the
traditional branches of philosophy (e.g., ontolaggtaphysics, epistemology,
ethics, etc.), phenomenology "only" aims to desciihenomena as they
are given in experience, as opposed to theoridogtahem.

Phenomenology thereby draws attention to the dabfiexperience
itself, i.e., to those features of experience trad tended to fall between
the conceptual cracks of traditional philosophythwits inclination to
universalise, to subsume under larger concepts ianaode generally, to
privilege the abstract constructions of thoughtrogescriptions of the
concrete ways in which the multiple, often inefiabhspects of life are
experienced. In this respect, the same can beataidt Nietzsche, who
pays careful attention to the very phenomena apécas of phenomena
that escape the blunt instrument of the conceptcéitegory, the idea, etc.,
which above all operate by "making equaduggleichengleichmachen
etc?) all that in fact tends towards increasing diffeiation and
complexificatiod.
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The self-understanding of phenomenology, wherelyitstigates the
subtle phenomena that escape traditional philosopteyitably leads to
guestions about a) where the experience of pherammegisters with us,
b) how it registers, how it becomes meaningful, apevhether there are
privileged phenomena, the experience of which peeislly important for
us'®. Here only the first of these questions need tocem usHeeding
only that question, then, we can remind ourselfddusserl’s dictum that
"phenomenology has to do with 'consciousness', wafthypes of lived
experiences, acts and act-correldtedBy contrast, when Nietzsche turns
his attention to the phenomena of consciousnessioaconsciousness as a
phenomenon, he is struck by its capacity for falatfon under the reign
of herd value¥. For Nietzsche, what registers with us on the ll@fe
consciousness is merely froth, the latest outcofrteenstruggle between
different forces, a struggle which takes placehi@ tinconscious and — it
should be stressed — entirely impersonal realmahs the will to powel.
Although it would go a long way beyond the scopéehig Introduction to
pursue this here, one of the most fascinating syamptomatic — texts to
consider in the context of this respective privitlggof consciousness or
the unconscious as the primary "site" of experieiscsurely "Appendix
VIII", on "the Problem of the 'Unconsciou$"- penned by Eugen Fink —
to Husserl'Crisis. In lieu of a detailed discussion, | will confingyself to
qguoting one especially telling sentence from itsiatading paragraph,
where it is stated programmatically that, "onlyeafn explicit analysis of
consciousness [i.e., by transcendental phenomeylotag the problem of
the unconscious heosedat all' (387, emphasis added).

3) | would suggest that perhaps the most lastimyiaportant feature
of all forms of phenomenology, bestowed on it byi@ano (in Husserl's
words "my one and only teacher in philosopfly"was what Brentano
called the "intentional inexistence" of an objattmental experience, or
"immanent objectivity". Summarised briefly, thisfess to the object’s
being-in (being immanent to) the mind, in the samay that amaccident
(property, characteristic) necessarily is in, bgknto, a substance,
according to Aristotelian and Scholastic philosolhyWhat Brentano
uncovered in the notion of intentionality was theluctable directedness
of each and every mental act to an object whichnimetheless
qualitatively distinct from it. Leaving aside all@stions about such an
object’s real existence or actuality, Brentano $laat in all of its activity,
the mind is inevitably concerned with and related something (an
"object”) which, although somehow given to it, it the same time
profoundly different from it. It is thus a centrsiructural (or dynamic)
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feature of the mind that it necessarily goes beyitself in order to carry
out its most essential activities and, it should dmphasised, such
directedness or relationality is a feature congideo be absent from all
phenomena other than the mind. Brentano’s early dtatement of this
was,

Every mental phenomenon includes something as bhyéhin itself,

although [not all mental phenomena] do so in thenesaway. In
presentation something is presented, in judgentenething is affirmed or
denied, in love loved, in hate hated, in desirérddsand so ofi.

What makes the issue of intentionality so momentouphenomenology
is that it establishes two of its most productieandgctions, namely 1) the
fundamental relationality between so-called "mentalts" and the
phenomena they are concerned with, the fact thagreence is always the
experienceof something, whether that something is real or aott 2) the
"givenness" of phenomena, including the mysterieags in which they
present or show themselves to experience. Botthedet features were
taken up and adapted, if in significantly differevays, by post-Husserlian
phenomenologists. The first, an originary relatlidpa- albeit purged of
its mentalist bias — can be seen to re-emergesxfample, as the notion of
being-in and its equiprimordial extensions (beinghe-world, etc., being-
towards-death) irBeing and Timgor as a certain understanding of our
corporeal being in Merleau-Ponty's later works. Téwcond arguably
gives rise variously to Heidegger’'s notion of thess 'gibt, to Levinas’ 'l
y'a", as well as to Derrida’s notion of "the gift", carthereby to core
concepts of the later phenomenological tradition.

Although intentionality (both as a central featafearly phenomenology
and of its later adaptations) could be juxtaposeth wnany different
aspects of Nietzsche’s thought, | propose a "Niétzan" rejoinder to it
which points only in one particular direction. Fbicould be pointed out
that, from a Nietzschean perspective, the early npimenological
understanding of the intrinsic relatedness of mesmtés to their objects,
although on the one hand showing the rfind be essentially directed
beyond itseff’, at the same time enshrines an anthropocentric dtighe
core of classic phenomenology. But such a biaseptesor Nietzsche the
greatest obstacle, not only to thought, but toafiiemation of life itself.
From his earliest works (e.grhe Birth of Tragedy'On Truth and Lie in
an Extra-Moral Sense") to the final notes of 18R&tzsche maintains
that human being — if not an altogether illusorgefl point — is no more
than a node in a perpetual if discontinuous mdté@goming, the core
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aspects of which are will to power, eternal reaureeand physiology. To
elevate and valorise this nodal point into a pegédd, unique perspective
represents to Nietzsche’s thinking a type of delmsi phantasy.

The centrality of the descriptive method to phenaoiegy in comparison
to the tenets of Nietzschean genealogy; the posidad the value placed
on consciousness in early phenomenology and inzdtbe’s thought,
respectively; the core phenomenological conceptimkéntionality in
contrast to Nietzsche’s critique of anthropocentdaceptuality — do these
points not lead us inevitably to conclude that to@nections between
Nietzsche and phenomenology are so few and so tisramto doom from
the very beginning any attempt to pursue, develog iatensify them?
Although the foregoing, adopting the positionddvil's advocate, seems
to suggest so, this impression can swiftly but sleely be countered by
the simple reminder that phenomenology, despiteingaits inception to
that phase, is by no means reducible to its Hiiasemstantiatioff. In
fact, several of the papers presented here catrgutle readings of the
texts of Nietzsche by — broadly — phenomenologinebns and others,
conversely, enhance our understanding of phenorogital issues by
engaging with the thought of Nietzsche. What we iselnem, then, is a
kind of cross-fertilisation between apparently vagterogeneous types of
thought. This is very far from the appropriationafe to the other, and
rather in the nature of a series of mutual enhaeoésn of reciprocal
elaborations and challenges, in each case sendtivihe textures of
thought and the complexities of texts attended to.

[I. Convergences: Nietzsche’s Readers

Continuing our gradual approach to the matter a@fught in these
essays, allow me to outline in broad terms theohystf the reception of
Nietzsche over the past century or so, at least pgesents itself to us
today. This may help to set the scene for sombeofdllowing papers, and
to indicate some of the issues and discussionshaaiom part of their
background.

It is possible to distinguish three important egemnit incisive points in
the history of Nietzsche interpretation, firstlyeidegger’s seminal (if not
unproblematic) mid-1930s to mid-1940s readings, cWhiunfolded
Nietzsche’s texts in serious philosophical terms foe first timé>
secondly, the French readings of and responsesetaddhe of the second
half of the twentieth century, above all, those éleuze, Foucault,
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Bataille, Klossowski, Kofman, Derrida, Irigary, ar@lanchof®;, and
thirdly, the continuation and mediation of both tbese highpoints of
Nietzsche interpretation to a predominantly angtsghaudience, above
all in such ground-breaking volumes such Td®& New Nietzschand
Exceedingly Nietzscheéo name but twis.

In his sustained, if not univocal, confrontatighus-einander-setzuihg
with Nietzsché, Heidegger drew out many of the central themes of
Nietzsche’s thought — will to power, eternal reemce, the overman,
nihilism, justice, Platonism, revaluation of alllwas — which still occupy
our attempts at reading Nietzsche today, and eant(in 1940) drew
them together into the quasi-systematic whole ofatwhe then called
Nietzsche’s metaphysits Put all too swiftly, according to Heidegger,
Nietzsche’s thought must at least in large part umglerstood as a
continuation of the concerns, structure, languagg, above all, of the
internal logic of occidental metaphysics, althougththe same time he
finds Nietzsche in the ambiguous position of theonsummation”
(Vollendung of metaphysics. What is therefore Heidegger'satgst
achievement vis-a-vis previous readings of Nietescimamely the
demonstration of the internal coherence of his gibuas of its continuity
with the central themes of Western metaphysicsamis itself at the same
time — from the vantage point of more than haléatary and innumerable
subtle Nietzsche readings later — as the problem thef over-
systematisation of a thought which has been shasergially to escape
such regimentation. Needless to say, the detaits @mplexities of
Heidegger's confrontation with Nietzsche lie beyomdhat can be
considered here. Suffice it to say that Heidegghlitstzschevolumes —
regardless of the degree of explicitness with whicdy enter into the
discussions in this volume — form something likeitimore or less distant
background. That is to say, they are simultaneousigndition of
possibility" and something from which differentiaiis necessary in order
for new readings to be able to emerge.

Much the same could also be said of the second wé\European
Nietzsche interpretations, namely by a variety wdrieh thinkers, in that
they too — albeit to different degrees and in défé ways — found it
necessary to put a distance between Heideggersmemautic-
phenomenological anseinsgeschichtlicheeading of Nietzsche and their
own understanding of his thought. Although it is fertunately —
impossible to unify these French readings underarey heading, certain
tendencies traversing them can be pointed outpadthh these too finally
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escape homogenisation. So the following points iarghe nature of
general indications, rather than precise defingion

| would suggest that two broad, but by no meansualiyt exclusive,
orientations can be discerned among the Frenchrphet@ations of
Nietzsche. The first may be characterised as dispglaa great sensitivity
to the nuances of the text, of its fluctuating Hmgs, its variegated tones,
its subtle modulations of language, both in Nigtess writings and in
those of the French authors themselves. No ledssoiphically serious
than the most literal-minded, technically rigordreatises, these readings
incorporate as their starting point one of Nietzsshmost profound
insights, namely that thinking is itself a mattéidesire flows, of the body
and the senses, with which it is entirely contimjorather than being
dualistically opposed to these libidinal-materigleams. They thereby
celebrate thgouissanceof the body, of the differential play of language,
and of the sensuous textures of textuality, in finé knowledge that
concepts — if they have any force at all — areatistractions but signs and
symptoms.

The second orientation, although by no means desfaidese insights,
may perhaps be said to tend more towards philosaphnalysis and the
creation of concepts with which the complex streesuof Nietzsche's
thought can be approached, for example, by exgdtirs thought via new
and revealing conjunctions with other thinkers ardes of thougft.

| would furthermore maintain that both orientaticare driven — if to
different degrees — by what must finally be undeydtas a political
motivation, even though the thinkers’ conceptiofishe political, of the
interconnections between philosophy and the palit@nd of their relative
priority, tend to differ significantly from one athe@r. Nevertheless, it
should be remembered that Nietzsche’s incisiveyapalof the conceptual
machinery of what has become known as the metagghy$ipresence, and
his thorough dissections of the herd mentality aster forms of
slavishness, are not only philosophically revolndiry, but are also
capable of constituting powerful instruments ofiticdl transformation, in
thought and deéfl

It should be remembered that the English-spealkéagear had to wait
(especially in some cag8san inordinately long time for translations of
the major works of the French Nietzsche receptibd made available.
Given this situation, it can easily be appreciatdty the 1977 collection
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of essaysThe NewNietzscheedited by David B. Allison, and containing
selections from the works of many of the major exgds of the "French

Nietzsche", was so influential. It was followed @ome cases after an
interval) by a flurry of books, essays, and collats of essays written in
English, such aExceedinglyNietzscheedited by Krell and Wood. We are
most fortunate in being able to include originadas by two of the main

figures of the third, English-language, wave of tXsehe interpretation,

namely David Krell and John Safifsin this collection.

These three waves, then, provide some of the contalthough not of
course exclusively so — for the essays presentesl Bait | would like to
emphasise that the convergences of the sectioringeadually apply to
these essay themselves, in that different pers@scticoncerns, tones,
voices, etc. converge here, not to coincide oratorionise, but so that the
plurivocity and exuberant wealth of contemporargdiags of the issues
surrounding Nietzschand phenomenology can be heard again.

lll. The Phenomena of Thought

The following papers have been grouped accordingviether a
thematic approach or a "comparative" approach t-ishan each case the
staging of an encounter between Nietzsche and gqoriant figure in
twentieth-century thought — has been the relativalpre dominant
organising principle. Before going into this in modetail, it should be
pointed out though that a number of alternativeughogs would have
been possible. One alternative way in which pamensld have been
arranged is according to whether they pursue thestgpn implied in the
title "Nietzsche and Phenomenology” in a more 'Sitzd" manner, that is,
by addressing themes or figures commonly assoaitagphenomenological
concerns, or in what might be termed a more "exr@rway, opening up
new and perhaps unexpected avenues of enquirychieé virtue of the
former group surely lies in their deepening and aswming our
understanding of issues that have variously occupah phenomenology
and studies of Nietzsche; whereas the latter gmdend or expand our
ideas about what can at all fall into the purviehan investigation of the
nexus "Nietzsche and Phenomenology". In the forgmeup fall the
papers by Sallis, McNeill, Haase, Krell, and mys#ifthe latter those by
Burnham/Jesinghausen, Kirkland, Marsden, ParkekJapeth.

Above | say "relatively more dominant" organisingnpiple because
some of the thematic approaches, such as for irestamJill Marsden’s
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paper, also have a comparative element — in tfsst batween Leibniz and
Nietzsche. Conversely, as is the case for instamdam Urpeth’s essay on
Nietzsche and Bergson, the comparative approadenmpered by the
thematic focus, namely, as the title of his papdidates, on what he calls
"natural religion". So the division between PartseCand Two is not a
rigid or absolute one. Similarly, a number of crgssupings could be
seen to be at work within and across the two pafrthe collection. For
instance, the challenge of immanentism (or whatasled "life" by
Nietzsche) is addressed and/or confronted in skwefrathe papers,
especially in those by Sallis, Marsden, Urpeth, angelf. In a related
vein, Kirkland, Parkes, and Urpeth explore the taSkffirmation and its
implications. And so one could continue to point saveral other sub-
divisions that undermine the thematic-comparativeistbn, some of
which will resonate more with certain readers théth others.

Having pointed out some of the potential alterrativays in which
continuities between these papers might be condeleé us now turn to
the papers in their actuality, and try to tease smie of the issues,
concerns, texts, and figures they deal with. In dbening paper of the
collection, "Shining in Perspective: Nietzsche @wyond", John Sallis
addresses what may be thought oftlas underlying issue connecting
Nietzsche and phenomenology, namely the centrahimgaf appearance,
"shining", i.e., the entire register of terms sumding the GermaBchein
Erscheinung scheinbay etc. More concretely, this paper explores the
consequences of Nietzsche’s inversion of Platoriathit shows how this
inversion, if radically carried out, opens upon phenology and how, in
the late fragments concerning shining and the petsml, Nietzsche
already inaugurates the task proper to phenomeyolog

Albeit it in an entirely different vein and manné&puglas Burnham
and Martin Jesinghausen continue this theme byigngunto the fate of
the figure of Apollo, associated with "beautifulpgarance"” der schéne
Schein, in Nietzsche’s writings. The paper begins witlliscussion of the
curious, gradual disappearance of the figure ofllapfsom the text of
Nietzsche’s The Birth of Tragedy The interpretation of Nietzsche's
strategy centres upon the metaphor that in Sogrdtie Apollinian pupates
and cocoons itself awagi¢h verpuppt The cocoon not only covers over
what is within it and hides it from view, but itsal protects and preserves
what is within, and it thus creates the "space"tfansfiguration. At the
end of The Birth of Tragedy the Apollinian re-emerges in glory.
According to the authors, this involves two inittakks: first, to enquire
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into the phenomenological structure of the cocosnaadouble hiding;
second, to ask how this structure fits into Nieless understanding of art
in the book. The second half of the paper outlimes this double-hiding
function reappears in Nietzsche’s middle-period atdr works as the
theme of the mask, in turn showing that the duatify Apollo and

Dionysus that is essential fbhe Birth of Tragedyis not dropped by
Nietzsche in favour of mono-pole key ideals, buttcaies in a modified
form.

In "Zarathustra and Redeeming the Past", Sean dfickl thinks
through the temporal aspects of the philosophieasgna of Zarathustra
and their implications for the self-understandingg lmuman being.
Specifically, the essay concerns an aspect of BiaeZs project inrhus
Spoke Zarathustrahat is usually overlooked — our relation to thestp
Given the explicitly "prophetic" mode of Zarathass discourse, the
temporal mode on which interpreters usually (amghtty) focus is the
future. However, if this occurs at the expense afathustra’s remarks
about the proper relation to the past, his projeitit be misinterpreted.
After first considering the "causal" function ofethoverman, as an
essentially futural figure, the discussion shifisZarathustra’s call for an
"Erlésungd or "Redemption” of our past. Kirkland argues thradeeming"
our past with Zarathustra entails a setting freghef multiple, dynamic,
non-self-identical origin still active there, anoh this creative act, a
bringing into proximity of the disavowed, anti-mpkgsical, past source
and an open, unanticipatable future.

In her paper on "The Immeasurable Fineness of Bhjntill Marsden
tackles one of the thorniest issues in phenomegplogmely the role and
the understanding of the workings of consciousrasd,plays it through a
broad register of Nietzschean reflections on teads She reminds us that,
according to Nietzsche, the psychologists’ chiefoleris to take the
indistinct idea to be a lower species of idea tti@nluminous one. To this
Nietzsche opposes the thought that "what moves aiWvayn our
consciousness and thbicomes obscuremay yet be perfectly clear in
itself". Via the highly original route of Leibniz’'suggestive propositions
on the issue of perception, Marsden discusses thgswn which
Nietzsche, as part of a broader fascination witisige forms of awareness
and anomalous perceptions, insists upon the existeh a vast array of
perceptual and affective phenomena which are omhged at thresholds
beyond empirical representation. In a gesture tkperipheral vision, she



12 Introduction

explores how in certain estranging moments somgthimassimilable for
consciousness is fleetingly apprehended.

Another paper that significantly broadens our seofs¢he possible
ambit of any enquiry into Nietzsche and phenomegplis that by
Graham Parkes. By way of staging an encounter leetwéietzsche's
thought and that of classical East-Asian thinkdrs, reflects on our
relation to the phenomena of nature and asks whétbee is any way of
getting back to "the things themselves" when theytlhe things of nature.
In response to this Parkes discusses the varietyags, suggested in
Nietzsche’s texts, in which we might come to expece a "de-
anthropomorphised”, "de-divinised", and "newly redked" nature.
Assuming we attempt to pursue these paths, andodsuscessfully, he
asks what we would then encounter, if — perhap® Honger our own
selves.

Each of the papers in the second part of the dallecas | mentioned
above, is chiefly concerned with staging an encaubetween Nietzsche
and one of the influential figures of twentieth-ttey phenomenology,
although in each case they do so in order to allapecific philosophical
issue to emerge. William McNeill and Ullrich Haabeth explore the
Nietzsche-Heidegger connectiomlbeit in rather different ways; the
differences being not least due to the differertstdy Heidegger, on the
basis of which each examines the famdusseinandersetzungBoth
McNeill and Haase eschew discussions of Heidegdégt&zschesolumes
in favour of less obvious — but therefore perhajpsha more telling —
textual sites of the encounter.

McNeill explores the trope of the "descent" of pkiphy and, by
linking it to genealogy, he uncovers a largely iddlegacy of
Nietzschean thought, and not just in Heidegger’'skvad the 30s and 40s.
The "other" Nietzsche whom he discovers makes pjgearance much
earlier, namely iBeing and Timeén 1927. McNeill shows how this early,
phenomenological work is also intensively concernedth the
genealogical issue of descent, despite what migigear to be a
metaphysical or transcendental concern with origBy broaching this
genealogical dimension of Heidegger's phenomenglddgNeill’s paper
does not merely reveal a common ground between eiggat and
Nietzsche, but demonstrates that the HeideggeBeirig and Timewas
already decisively influenced by Nietzsche.
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Ullrich Haase’s paper on history and life in Heidegand Nietzsche
provides a neat continuation of McNeill's investiga of the Nietzschean
legacy inBeing and Timdy choosing as its main textual foci what is now
widely considered to be Heidegger's second magnpuos,oi.e. Beitrage
zur Philosophie (Vom Ereignisand the first of the group of texts that
continue its concerns, nameBesinnung By concentrating on the issues
of history and life, but also on a host of relaigslies, such as, importantly,
justice, Haase is able to carry out a multi-facktievestigation of the
Nietzschean elements of Heidegger's works surrognthie famous Turn
(die Kehrg.

In my paper | discuss the nexus of issues surrogniietzsche’s key
concept of physiology, arguably one of the richastl most complex
notions in his thinking. In the first part the teat and thinkerly effects of
the concept of physiology are being chiselled ouiscover, not so much
what Nietzsche means by it, but how it works intbigs. | then turn to an
examination of the most important and sustainechpimenological work
on the body, that of Maurice Merleau-Ponty. Here Hite text "The
Intertwining — The Chiasm" froniThe Visible and the Invisiblés
examined and its notion of flesh is placed alorgdiietzsche’s thoughts
on the body and on physiology. One of the chiefstjopas motivating this
enquiry is whether it is Nietzsche or Merleau-Powtyo can be read to
make a more radical and far-reaching contribut@our understanding of
our "own" physicality.

In his essay on "Nietzsche in Derrid@slitics of Friendship, David
Farrell Krell first of all provides a brief but irgive analysis of the textual
sources and key theses of each of the ten chaptddgrrida’s text. He
then turns to a more nuanced consideration of dkeear roles Nietzsche
plays in Politics of Friendship He subtly interweaves Nietzsche's and
Derrida’s with his own reflections on the challeagind difficulties, the
aporias, of friendship between mortals (especiélthey are of different
genders), and thereby also draws out the implinataf this for a genuine
democracy, for golitics of friendship.

Finally, Jim Urpeth discusses some themes in whattdims the
"philosophical biologies" of Nietzsche and Berggbiat bear upon the
articulation of a philosophical naturalism whichfes6 a non-reductive
account of the origin and nature of religion on basis that the real is
"religious” in essence. He reads both of them aseates of the view that
ultimately religion has a reality irreducible to dandistinct from
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anthropomorphic projection, psycho-physiologicalngtks, ideological
conflict, etc. Implicitly, an alternative is theseproposed to the approaches
and presuppositions of the "theological turn" in nteonporary
phenomenology.

What all these essays in their great variety detnates then, is that
both the thought of Nietzsche and that of phenohogyoare essentially
unfixable and unsubsumable to one organising poieciterm, or word,
and that they both, singly and in conjunction, aare to challenge readers
to ever more incisive and, perchance, daring imggtions of their texts.
Not for this reason alone readers will continudeel that they have not
done with these texts, which perpetually engagevgke and productively
confound us in equal measure.

Notes
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Exceedingly Nietzsche- Aspects of Contemporary Nietzsche Interpretation
London and New York: Routledge, 1988. In the sameath such influential
English-language works on Nietzsche as those byidDHEvell and John Sallis
should be mentioned. See, for instance, David Fafrell, Infectious Nietzsche
Bloomington and Indianapolis: Indiana Universitye8s, 1996; and John Sallis,
Crossings Nietzsche and the Space of Trage@iticago and London: University
of Chicago Press, 1991.

25 Martin HeideggerNietzsche2 vols.. Pfullingen: Neske, 1961, hereaftie, 9.
See also David Krell's enormously illuminating lmdiuctions, Notes, and
Analyses to the four volumes in English of Heidetgllietzsche

*Nvol. 3, 185-251.

27 Here Deleuze’s understanding, Mietzsche and Philosophyf Nietzsche’s
genealogy as a radicalisation of Kantian critigugeéneral, and his path-breaking
analyses of Nietzsche and Kant on the problem ahlpgistic thinking in
particular, could be mentioned.

28 The most obvious exponents of this conviction &rejould claim, Deleuze,
Foucault, and Irigaray, albeit in markedly differerays.

2 Both in the case dflietzsche and Philosoptand ofNietzscheand Metaphor
twenty-one years, incredible to say.

30 Both are not just enormously influential writens Nietzsche but of course also
tremendously important readers of Heidegger andth& broader (post-)
phenomenological movement. In addition, Krell edlisnd co-translated the four
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SHINING IN PERSPECTIVE
NIETZSCHE ANDBEYOND

JOHN SALLIS

For Nietzsche, as for phenomenology, Platonism megases to be a
provocation. Never, despite all the gestures ia thiection, is Platonism
made to settle into a well-defined form and thusulght under control;
never, despite all the effort expended, is it ogmsd once and for all to a
pre-ordained place in the history of thought infsacway as to guarantee
that it will not return to haunt thinking in the ryeturn to another
beginning. While expressing his deep mistrust at@Ibranding him as an
aberration from the basic instincts of the Gree&s, pre-existently
Christian, Nietzsche describes him, at the oppasiteeme, as an artist
who preferred appearanc8chein to being. It is hardly otherwise with
Heidegger: on the one hand, it is through Platd, thiah the ascendancy
of the idea, the older Greek sense of truth is, lastl yet, on the other
hand, it is precisely thRepublicthat, in its concluding myth, is said to
name in its essence thetheof aletheid.

Yet most often, for Nietzsche, Platonism assumes goise of
something to be overcome; as subsequently, foradger too, Platonism,
identified with metaphysics, is to be surpassedaimd through the
overcoming of metaphysics. For Nietzsche, in paldiG this overcoming
is to be an overturning, an inverting, of Platonidris figure of inversion
remains effective throughout the entire course @ftadche’s thought,
from the time ofTheBirth of Tragedyup through his final creative year. It
is already explicit in one of the sketches madbliatzsche was preparing
The Birth of Tragedyln the sketch he writes, "My philosophy iaverted
Platonism the further removed from true being, the purée imore
beautiful, the better it is. Living iScheinas goal®. There is perhaps no
other passage that anticipates so perfectly arglict an early date the
inversion that will come more and more to structhietzsche’s thought
as a whole.
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The terms of this inversion are first taken up théaally in the initial
volume ofHuman, All Too Humanpublished in 1878. What in the early
sketch was called "true being" is now designatedtlas metaphysical
world", this designation serving as the title o taphorism addressed to
this themé@ Nietzsche begins with what has the appearancea of
concession, "It is true, there could be a metaghysivorld; the absolute
possibility of it is hardly to be disputed". Thisgsibility is, however, of
the emptiest, most abstract sort, and Nietzschectaizes it as "a purely
scientific problem”, one not likely to be much obather to anyone. But
then, with a sudden injection of genealogy, Niditescompletely recasts
the problem; for what he declares to lie behindlibkef in metaphysical
assumptions, prompting this belief, begetting thessumptions, is
passion, error, and self-deception. He conclud&ieh one has disclosed
these methods" — in effect, these non-methods -thagoundation of all
extant religions and metaphysical systems, one Hefisted them!".
Nietzsche grants that even after this refutatiandémpty possibility of a
metaphysical world remains; and yet, he adds, "ceme do absolutely
nothing with it, not to speak of letting happinesslvation, and life
depend on the spiderwebs of such a possibility'thMg could even be
said of this world except that it is other, thatist inaccessible and
incomprehensible. Even if, against all likelihodkle existence of such a
world could somehow be demonstrated and if knowdectould be had of
it, this knowledge would be utterly useless, evearenuseless than
knowledge of the chemical composition of water woble to a sailor
endangered by a storm at sea. Short of such aunbistly demonstration,
there is nothing to motivate positing such a megajmal world as
existing, granted that the passion and lies tHaretise supported it have
been exposed as such.

In this aphorism a shift is detectable, a shiftinfrthe metaphysical
world in general to the thing-in-itself specificallAnother aphoristh
entitled "Appearance and Thing-in-itself’, stages problem dramatically.
Philosophers are portrayed as stationing themsddeézre the so-called
world of appearance as though it were a paintingatieg a scene; their
task is to interpret this scene so as to draw alasion about the nature of
the thing-in-itself, which is regarded as the gmbwi this world. While
some venture such conclusions, other philosoptartend that there is no
connection, that from the world of appearance nehsion can be drawn
regarding the thing-in-itself. Against both partiegainst both those who
affirm and those who deny such a connection, Néfizsposes another
alternative: that the character of the world of egmances has, in its



