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FOREWORD 
 
 
 

 
 

Charity Eidse Schellenberg addressed Chokwe Mutual wearing the 
Mwana Pwo Kalitoza embroidered on her outfit. (John Schellenberg 
photo). Sadie Wiebe, the first Ben Eidse great grandchild, created a 
Mwana Pwo mask for a school project. 

 
The Chokwe tribe is present in nine countries of Central 

and Southern Africa. It crosses the whole continent like a belt, 
reaching from the Indian Ocean on the east to the Atlantic 
Ocean on the west. The Chokwe king over this whole empire 
has his throne in southern Congo, in the Province of Katanga. 
The Chokwe tribe has settled in the Democratic Republic of 
Congo (DRC), Angola, Zambia, Tanzania, Mozambique, 
Malawi, Zimbabwe, Botswana and Namibia. 

On June 30, 2013, the Chokwe people organized a civic 
association called the Mutuelle Chokwe (or Chokwe Mutual). 
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They want to unite this far flung people, promote its language 
and culture (for example its rich art and folklore), so this 
heritage will not be lost. They also want to develop economic 
opportunities to help pull the people out of poverty. 
In April 2014, the Mutuelle Chokwe prepared a huge 
reception in Kinshasa, the Capitol of the DRC, to receive and 
honor the king. Chiefs came from all around, dressed in their 
colorful regalia, wearing the hats and robes and carrying the 
symbols of authority vested in them.  

Since my parents, Ben and Helen Eidse, are considered 
Chokwe elders, John and I were also invited, among the 
thousands of other Chokwe people who attended. A green and 
blue print cloth was chosen as a uniform for the event and we 
all had outfits made from that fabric to wear to the occasion. 
On the front of my outfit I had the tailor, Andre Isanzu, 
embroider the kalitoza, the cross tattoo on the forehead of the 
“Mwana Pwo” Chokwe mask. In this way, I was identifying 
myself as a Chokwe mwana pwo, or daughter.  

When the king entered the hall, only women were allowed 
to make up his procession. The Chokwe have a tradition of 
"sango" (news). When you meet someone, you deliver in a 
formal way the news of your journey and the message you 
have come to bring. There are prescribed ways and rules of 
how and who gives the sango, and acknowledgement of its 
receipt. This is an effective way, in an oral society, to ensure 
that the message is communicated completely and accurately, 
even though it is not written down. 

Women are the only ones allowed to communicate sango 
to the king. We watched this happen at that ceremony. The 
women relayed the sango in music and dance before the king 
at the beginning of the program. 

I did not know that I would be called upon to address the 
king. When they did so during the program, I walked up to the 
podium and started by saying in Chokwe, "I am a Mwana 
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Pwo." I brought the house down with that sentence because: 
(1) they didn't expect that a white person could speak 
Chokwe, which is one of the most difficult of the 400 Bantu 
languages, and (2) they immediately recognized and 
appreciated the double meaning. I was stating that I am a 
Chokwe daughter and at the same time I was identifying with 
the prominent and esteemed symbol of Chokwe culture, the 
mask of the Mwana Pwo. This mask is immortalized on the 
50-franc bill of the Congolese currency. 

I delivered my whole speech in Chokwe, which pleased 
and honored this people greatly. I had with me the Chokwe 
Bible that was translated by my father and his team. They 
cheered deafeningly when I said that the Chokwe people are, 
of all the peoples of the world, among the most blessed 
because they have the Word of God in their language. The 
best way to make sure that their language and culture will 
endure is to read these scriptures and live by their wisdom. 
We belong to the Chokwe tribe, by the fact that our parents 
chose to integrate with the Chokwe, living like they live, 
learning their language, culture and proverbs and discovering 
together God's message for the Chokwe. We, their children 
were born and raised among the Chokwe, meaning that our 
descendants are also viewed as being Chokwe. Our children 
are their children; our grandchildren are their grandchildren 
and so on. 

The Chokwe tribe is matrilineal. The people trace their 
ancestry or family lines through the mother. This is different 
than we were used to in Canada or, for that matter, in many 
cultures of the world. The Mwana Pwo mask represents the 
esteem the tribe has for the woman.   

The name of the tattoo on the forehead of the Mwana Pwo 
is “kalitoza” (or kaditoza; the Chokwe pronounce the “l” more 
like an “ld”). According to Lambert Tshianze Kandala, Prince 
of the Chokwe empire, it stands for the four cardinal points, 
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North, South, East and West, and symbolizes royalty. It also 
symbolizes the elevated view of woman, who is seen to 
incarnate royalty. 

According to Isanzu the tailor, who is also secretary of the 
Mutuelle Chokwe, the four points of the kalitoza represent 
four main roles of the Chokwe woman: (1) Esteemed symbol 
of royalty. The chief’s wife is the only one who has the right 
to transmit a message directly to the chief, face to face, or as 
demonstrated on the mask, forehead to forehead. As such, she 
occupies a place of highest value, considered more important 
than a man. Traditionally, women may also be chief. (2) 
Economic center. The woman is the central economic 
provider for the household and family. She knows how to do 
many kinds of work to meet their needs. She is farmer, fisher 
woman, crafter, business woman, etc. (3) Legal counsel, 
consultant. The woman is the primary counselor of the man. 
Before a man makes a decision, he is obligated to seek and 
listen to counsel from his wife. (4) The creation force of the 
people. As the creation force that ensures the continuation of 
our people, the Chokwe woman is expected to bear children.  

Great lengths are taken to help a woman who has not been 
able to have children. My father experienced healing prayer 
with Isanzu’s sister, Aline. She was unable to conceive and 
her husband was considering divorcing her. Dad prayed with 
her and encouraged her to take in a child who needed a home. 
Afterward she became pregnant, bore several children and led 
the women’s work for years. 

By the same token as a woman is the source of life, she 
must not die. So, if a man is married and his wife dies, he 
must fill her place that is now empty, by giving his niece to 
his in-laws. That niece then represents that daughter to the 
bereaved family. 
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Recently my niece in Canada chose to research a school 
project on the Mwana Pwo mask. I called our friend, Prince 
Kandala, to tell him about it and he said to give her his email. 
She could ask him directly since he speaks English.  

I emailed her, saying, “So you are as precious to the 
Chokwe as their own child. They see you as Mwana Pwo, 
Chokwe daughter who incarnates royalty. You are a princess 
who carries the highest esteem! Pretty cool, hey? Your mom, 
as Grandpa and Grandma's grandchild, made the pilgrimage to 
her Chokwe roots (they called her by her Chokwe name, 
Lwecho). She brought them pictures of you, who are the first 
great grandchild, so the people always ask about you. They 
love seeing pictures of how you are growing into young 
womanhood. One day maybe, you may make a trip to Africa, 
to visit the DRC. Even if you have never been here and don't 
speak the language, you will sense that you really belong. 
You will be received by these, your Chokwe people, as a 
princess returning home.” 

In the same way, my father’s study of the deepest beliefs 
underlying the Chokwe worldview, reflects the nurturing of a 
tribe that received us. It marked us like the kalitoza, with its 
language, culture and values. They confided in us their 
troubles, hopes and dreams. This study resulted from their 
taking us into their confidences and us trusting their process.  

“Why did your parents choose to come to Africa?” a 
documentary photographer from Los Angeles, California, 
asked me recently. We were trekking together through 
Congo’s primary equatorial forest in this province of my 
birth. Back in the early 1950s, from their home in the 
farmlands of Southern Manitoba, Canada, my mother and 
father heard of a tribe in Congo that was eager to receive the 
“Sango,” the Good News of God in the Bible. This openness 
drew my parents across continents and cultures. The Disciple 
and Sorcery: The Lunda-Chokwe View, rises from a lifetime 
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of mutual communion, a soil rich in respect and love, a love 
that ploughs deeper than all divides. 

 
Charity Eidse Schellenberg 

April 5, 2015 
 

 
 

 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 



PREFACE 
 
 
 
This project presents the Lunda-Chokwe view of sorcery 

(wanga) in the context of the Lunda-Chokwe traditional 
worldview and spells out its implications for a culturally 
relevant biblical discipleship. The basic assumptions of wanga 
are that there are spirits or forces in the universe that 
knowledgeable persons can manage for their benefit or their 
clients’, to harm or protect. This can be done by: (1) using 
objects that have been processed to be effective; (2) repeating 
formulas or gestures; or (3) appropriating psychic powers and 
projecting them on people, objects or situations. 

The thesis is designed to help Lunda-Chokwe Christians 
overcome the fear of wanga and the temptation to use it to 
cause harm or misfortune. The main body of the book is 
divided into two parts. Part I (chs. 1-3) describes the Lunda-
Chokwe traditional worldview with particular emphasis on 
what they consider to be a major source of evil. Chapter One 
focuses on information gained from Lunda-Chokwe myths, 
narratives, fables and proverbs. Chapter Two discusses the 
ritual veneration of ancestors and the nature and function of 
rituals. Chapter Three focuses on the destructive use of wanga 
rituals. 

Part II (chs. 4-11) spells out the implications of sorcery for 
the Lunda-Chokwe as biblical disciples. Chapter Four 
discusses how the Lunda-Chokwe people, as disciples of 
Jesus, should respond to sorcery. Chapter Five considers 
magic, miracle and medicine historically and as they relate to 
Lunda-Chokwe concerns. Chapters Six and Seven present the 
person and work of Jesus Christ (the atonement) and how the 
church should understand them. Chapter Eight considers the 
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Protestant Reformation as a major influence on biblical 
discipleship. Chapters Nine and Ten show how Christ’s 
example teaches us to empower the powerless and reconcile 
believers to one another. Chapter Eleven shows how Christ’s 
life and work, as presented in the New Testament, fulfilled an 
incomplete covenant in the Old Testament. The heart of our 
faith is the person and work of Christ reconciling us to the 
Father. 
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INTRODUCTION 
 
 
 
This introduction presents the problem of the discussion on 

sorcery, the research hypothesis, its objective, focus, 
methodology and the thesis structure or argument. 

Background to this study 

Through the years, the Mennonite Church leaders in 
Kahemba territory (southwest Bandundu Province, Democratic 
Republic of Congo) have been concerned that there are many 
Christians who continue to fear sorcery and are tempted to use 
it to harm others. The church in that area of the southern 
Kwango has a mainly Lunda-Chokwe membership. This 
study presents the Lunda-Chokwe view of sorcery, which is 
ulaj in Lunda (L.) or wanga in Chokwe (C.). It examines its 
meaning within its cultural context, and spells out its 
implications for a biblical, culturally relevant, Christ-centered 
discipleship. 

The basic assumptions of wanga are that there are spirits or 
forces in the universe that knowledgeable people can manage 
for their own benefit, or for the benefit of their clients, to 
harm, to cause misfortune, or to protect. This can be done by: 
(1) using an object or objects that have been processed to be 
effective; (2) repeating formulas or gestures; or (3) 
appropriating psychic powers and projecting them on people, 
objects or situations. It is assumed that the right formula or 
action guarantees the intended result (Lima 1971, 401; Audio 
Tapes 1975-83). 

The recommended suggestions are designed to help Lunda-
Chokwe Christians overcome the fear of sorcery or witchcraft 
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and the temptation to use it to cause harm or misfortune. Both 
English words “sorcery” and “witchcraft” are covered by the 
one term in Lunda and Chokwe. “Ku panda wanga” means to 
practice sorcery or witchcraft. A specialist who practices 
wanga or ulaj is called an nganga (C. sg. and pl.), or mulaj 
(L., pl. alaj), meaning either “sorcerer” or “witch.” Chilowa is 
a synonym for wanga and is derived from the verb kulowa, 
“to control someone else,” “to cast a spell on,” “to affect with 
wanga” or “to bewitch.” A person who intends to cause harm 
may either hire an nganga to do the deed, or purchase the 
power object(s) (in the past often referred to as “fetishes”) 
from the nganga and attack the victim personally. 

I agree with Victor Turner when he says, “Witch beliefs 
can no longer—if they ever could be—usefully grouped into 
two contrasting categories, witchcraft (in its narrow sense) 
and sorcery.” For a helpful discussion of this issue see Turner 
1967, 118-127. 

I will use the word “sorcery” rather than “witchcraft” 
because it is preferred by the Lunda and Chokwe researchers I 
know best, as well as by my Congolese friends, whenever 
they communicate in English. When referring to articles by 
other authors, however, I will use their terminology. 

The sorcery problem was first impressed upon me in 1953 
during my first year in what was then the Belgian Congo, now 
the Democratic Republic of Congo. Church members 
frequently came to renew their Christian commitment, 
confessing that they had resorted to wanga because they 
wanted to get even with someone, or because they were 
scared someone was trying to kill them and they had 
purchased protective sorcery from a sorcerer. Non-Christian 
inquirers also frequently confessed having resorted to these 
practices, and then burned their power objects. Christians and 
non-Christians alike who were being treated at the medical 
clinic often were afraid they would die, since they were 
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convinced that someone had cast a spell on them. 
In 1975, at the request of the administrative committee of 

the Congo Mennonite Church, a school teacher, a pastor and I 
met to prepare a booklet of lessons on the sorcery problem. 
These studies were well-received and provoked animated 
discussions, evidently meeting a strongly felt need. The 
neighboring Presbyterian Church requested permission to 
translate the lessons into Tshiluba with the understanding that 
they could change the illustrations to fit the expressions of 
mupongo (Tshiluba for wanga) that were more in keeping 
with the experiences of the ethnic groups of their provinces. 

Under the joint auspices of the American Bible Society and 
the Mennonite Church, a teacher, Bible translator and myself, 
translated the Bible into Chokwe. In the course of this project, 
many cultural word studies were done, including sorcery-
related concepts. Through the 13 years of translation, the 
persistence of this problem was evident. Therefore, when I 
was offered a sabbatical leave as President of the Steinbach 
Bible College in Manitoba, Canada, I decided to do a more in-
depth study of this topic. My African friends have been 
supportive of this project and I am in consultation with 
several of them. I have met African colleagues from various 
countries and have discovered that the great majority consider 
the sorcery problem to be a serious one in their countries as 
well.  

Research hypothesis  

A biblical, culturally relevant guide for discipleship can be 
developed that will help Lunda-Chokwe Christians deal 
effectively with the fear of sorcery and the temptation to use it 
to cause harm or misfortune. 
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Research objective 

The objective of this study is to examine the phenomena of 
wanga in the Lunda-Chokwe context and to propose a plan for 
biblical discipleship that will take the Lunda-Chokwe 
traditional view and the Lunda-Chokwe Christian view into 
consideration. This will help them deal effectively with the 
fear of wanga and the temptation to use it to cause harm or 
misfortune to other individuals or groups of people. 

Research focus 

The primary focus of this study is the sorcery problem 
among the Lunda-Chokwe, a Bantu people of central Africa, 
residing together mainly in the southern Kwango, in the 
territory of Kahemba in the southwest Bandundu Province. 
These ethnic groups originated in the Katanga region in south 
central Congo, migrated to Angola, and then arrived at their 
present location. Some researchers will question why I refer 
to them as one group, since there are linguistic, historical and 
even cultural differences between them. The reasons for my 
decision are as follows.  

The Lunda and Chokwe people have the same historical 
roots, both claiming to have the same “mother.” They have 
inter-married so freely that many families are a mixture of 
both, and have been referred to as Lunda-Chokwe métis 
(Lima 1971:93). 

I recognize that in actuality their relationship has been 
ambivalent, alternating between amiable political and military 
alliances and open warfare, and that political opportunists 
have repeatedly attempted to exacerbate this uneasy 
relationship to their personal advantage. This was often 
unsuccessful because the groups did not want to be divided. 
Furthermore, in the spirit of the New Testament, the church 
has worked to consider them as one people, and I could not 
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see myself addressing only one group. In my references to 
sorcery-related concepts held by the Kahemba Lunda-Chokwe 
people I have not discovered any major differences. 

In ethnographic research on the topic, I interviewed a 
number of them and despite differences in details, none were 
mentioned that were of major significance. Then too, in my 
private interviews with either Lunda or Chokwe people, they 
always gave me the impression that their views on the 
traditional interpretation of sorcery were identical. Since it 
would be too confusing to constantly use both the Lunda and 
Chokwe languages, I have chosen to use the latter more 
frequently, because I know it better. However, Lunda words 
are mentioned at particularly relevant points. The abbreviations 
“L.” and “C.” are used for Lunda and Chokwe words 
respectively wherever they are referred to secondarily. 

Scholars have used a considerable variation in spelling to 
designate the two ethnic groups and their languages. I have 
chosen the words “Lunda” and “Chokwe” to designate both 
the ethnic group and the language because that is the common 
usage in Kahemba territory. 

Research methodology 

The nature of a field of study provides the principal control 
over methodology. Since religion involves all aspects of life, 
all the human sciences may be involved sooner or later. 
However, I will focus on those disciplines used most widely. 

Cultural anthropology has been particularly relevant in 
studying Lunda-Chokwe ethnography through my years in 
Congo and continues to be so. It has been helpful to look at 
the data from both the “emic” and the “etic” perspectives. The 
emic endeavors to describe the world from the standpoint of 
the culture being studied without passing judgment as to 
whether its views are right or wrong. The etic examines 
another culture in terms of the analyst's own basic 
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assumptions and conceptual categories (Hiebert 1983:50-54). 
Such explanations may not agree with the way the people 
themselves explain events, but they can be helpful because 
they account for findings from an external perspective. I also 
believe that explanations of religious phenomena from the 
perspectives of various disciplines can be enlightening. 
However, I reject any interpretation of religion that questions 
its ultimate reality in human experience. 

Throughout our time in Congo, I tried to be open to what 
was happening around me and kept on gathering information. 
Occasionally I observed actual practices of rituals, but when 
this was not possible, I recorded and transcribed interviews 
with those who had observed or experienced them. 

I also received a number of tapes from P. Stanley Yoder, a 
social anthropologist who did some of his doctoral and post-
doctoral research at our home in Kamayala, territory of 
Kahemba. Our time together afforded many opportunities to 
discuss the people of the area. Fieldwork interviews, both 
those recorded by him and by me, include texts on the 
following topics: narratives of origin and history, childbearing, 
initiation rites, marriage, death and burial, economics, 
divining, testimonials and ethnic songs. In the bibliography, 
his tapes are designated, “Yoder Audio Texts 1979-1982”; 
mine are “Eidse Audio Texts 1975-1983.” 

Biblical hermeneutics and theology have informed my 
approach to the thesis in articulating a program for effective 
discipleship. Several case studies illustrate the applications I 
have made on biblical discipleship in later chapters. 
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CHAPTER ONE 

MYTHS, NARRATIVES, PROVERBS  
AND FABLES (YISHIMA) 

 
 
 
Chapter one examines the Lunda-Chokwe worldview with 

particular emphasis on sorcery. It focuses on information 
gleaned from their myths, historical narratives, fables and 
proverbs (yishima). Chapter two focuses on kukombelela 
(rituals venerating the ancestors), and chapter three on 
kupanda wanga (sorcery rituals that are intended to harm 
individuals or groups of people). 

Historical developments 

A basic chronology of general events and trends helps 
locate the Lunda-Chokwe in their historical context. The 
Bantu peoples of the southern savanna of central Africa 
believe they inherited their land and their foundational culture 
from the immigrant ancestors, as related in their oral 
traditions. The spread and establishment of Bantu culture has 
been dated to the first millennium of the modern era; the 
emergence of agriculture, metallurgy and sedentary societies 
AD 500-1000; extensive acceptance of patrilineal political 
organization during the second millennium; the introduction 
of New World crops in the 17th century; the spread of the 
Luba and Lunda political and commercial networks in Central 
Africa 1700-1850; and the decline of these networks 1840-
1900 (See J. Yoder 1992:3, 12, 151-158; Vansina 1966:). 

Vansina gives this significant summary: 
 


