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INTRODUCTION

Most chapters included in this volume were originally offered as
contributions for two successive St Andrew’s Patristic Symposia, held in
2012 and 2013, convened by two of the three editors and hosted by St
Andrew’s Greek Orthodox Theological College, a member institution of
the Sydney College of Divinity (Sydney, Australia). These symposia
primarily focused on the personalities and writings of two Alexandrine
theologians, St Athanasius and St Cyril. It isfor this reason, naturally, that
more space is allocated to these illustrious Church fathers rather than to
other representatives of that tradition. Of the thirty-seven contributions to
the 2012 and 2013 symposia, from both Australian and international
scholars, a selection of ten essays are included herein together with four
more (namely the first, the second, the third and the eighth) from both
geographically closer and more distant friends of the College. These latter
contributions fill gapsin the ‘narrative’ of this volume. Except for the first
one, a brand new essay, all the chapters included in this volume have been
initially published, after peer review, in Phronema, the scholarly journal of
St Andrew’s, and are now offered in revised form. Indeed, it must be
mentioned that Phronema has been the main publishing outlet for the
proceedings of the symposia since its 2010 edition to this day. For each
contribution, we have indicated where it was originally published and the
extent to which it has been revised for the present collection—ranging
from glight stylistic adjustments to additions of bibliography and thorough
rewritings. In relation to the first contribution included in this volume, it is
published here after undergoing independent peer review. Our
wholehearted gratitude goes to al the excellent scholars who, at various
stages, have offered their ‘blind’ feedback.

The volume is structured in four parts. The first part gathers contributions
on two earlier Alexandrines, Clement and Origen, who broke new grounds
in their immediate context and set the parameters for theological,
hermeneutical and spiritual developments in later centuries. The second
and the third parts address matters pertaining to the major Alexandrian
fathers whose contributions constituted the focus of the patristic symposia,
namely saints Athanasius and Cyril, who flourished in the fourth and fifth
century, respectively. Well known for their tremendous input to the
theological debates of their time, the chapters dedicated to these saints
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address their contributions to both theology—specifically, triadology,
christology, pneumatology, and soteriology—and other areas of the early
Christian experience, such as spirituality, pastoral work, philosophy,
exegesis, and the apologetic discourse. The last part of the volume
explores the place of various representatives of the Alexandrian tradition
within the history of Christian thought, from the reliance of Clement and St
Athanasius on several early Christian antecedents, in terms of the apologetic
discourse, to some later, Byzantine and modern influences of St Athanasius
and St Cyril in terms of the spiritual anthropology. So structured, the
present volume focuses on the legacy of Christian Alexandria—more
specifically some of its representatives from the second half of the second
century to the first half of the fifth century—and aspects of its significance
for the broader ecclesial tradition. Now, let us look more closely at the
contributions included in this volume.

The first part, Early Alexandrians, presents two chapters: one on
Clement, the first great Alexandrian theologian whose writings have been
preserved, and a second on Origen, the first great Christian interpreter of
Scripture. Bogdan G. Bucur’s contribution, “Hierarchy, Eldership,
Isangelia: Clement of Alexandria and the Ascetic Tradition” points out
that Clement was the first Christian author to depict early Christian urban
dwelling in a desert-like manner. The relevant phrase, “as in a desert”, is
taken to signify (much like Paul Evdokimov’s notion of “internalised
monasticism”) the inherent ‘monastic’ character of the Christian
experience. Consequently, the chapter discusses the fact that Clement’s
writings anticipate later developments in monastic spirituality, referred to,
and appreciated, by eminent theorists of the ascetic life, such as Evagrius,
Palladius and St John Climacus. In this chapter, Bucur examines
Clement’s ascetic theory by taking into account the Prophetic Eclogues,
Adumbrations, and Excerpts from Theodotus, indeed seeing them equally
significant as the Paedagogue and the Stromata. In the light of the former
oft-neglected texts—possibly surviving fragments of the now lost
Hypotyposes—Clement’s proto-monastic views of the mystical experience
gain concreteness and contour, and their appeal for later monastics
becomes readily understandable. According to the author, it is in these
former works that the mystagogical framework within which Clement
operated becomes more obvious. This framework, both sacramental and
spiritual, allowed the Alexandrian teacher to sketch the trajectory of a
whole process of ascetic transformation—an experience which he
presented by way of a wide range of scriptural and ecclesial metaphors
related to the “angelic life” and the ministry of the holy teacher, able to
guide others in their journey of transformation and sanctification.
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The second chapter, “Origen and Logocentrism: A Few Observations
on a Recent Debate” by Vlad M. Niculescu addressees the implications of
Daniel Boyarin’s challenging study of allegoresis in the Pauline corpus for
the current, post-structuralist notion of ‘Logocentrism’ when applied to the
views of a paradigmatic Logos-committed theologian and allegorical
exegete such as Origen. Contrary to the established opinion which
perceives Origen’s Logos as a metaphysical construct associated with a
spiritualist hermeneutic, the author proposes a non-metaphysical reading
of the Origenian Logos which requires an alternative, non-reductionist
hermeneutic. In his reappraisal, Niculescu takes Origen’s construal of the
historical and textual incarnation of the Logos as messianic events rather
than metaphysical ones. These events, he argues, are foundational for the
understanding of Scripture as a divine message adjusted to human
readership—an understanding that conditions an interpretive approach
which transcends the narrative in search of the divinely revealed meaning
without this involving the removal of the text. More specifically, this
understanding entails a spiritually-formative and transformative interpretation
which does not demand the abandonment of the scriptural ‘letter’, the way
Origenian spirituality does not require the discarding of the body. Without
the author stressing this out, his reading of Origen’s views of the Logos
and the Scriptures suggests ways in which the controversial legacy of the
Alexandrian can be salvaged for the mainstream Christian tradition.

The second part, The Maturation of a Tradition: S Athanasius, deals
with various aspects of St Athanasius’ personality and thought. Whilst
different aspects of this saint’s life and theology are examined, a common
thread running through the contributions included here is their attempt—
by and large—to bring to the fore the existential and salvific significance
of the Alexandrian’s writings. This part opens with a series of theological
reflections which highlight St Athanasius’ understanding of salvation
through Christ and the Spirit. More specifically, the third chapter,
“Athanasius’ Letters to Serapion: Resource for a Twenty-First Century
Theology of God the Trinity” by Denis Edwards examines the importance
of the Athanasian teaching on God as Trinity in creation and salvation for
modern understandings of trinitarian theology—more often than not
focused on God in God’s self. In highlighting the Athanasian vision, the
chapter offers various examples of the way the Trinity is revealed in the
divine economy. Far from dealing with speculative abstractions of God in
God’s self, St Athanasius’ vision of God is presented as a narrative
theology of the Trinity acting in and through the world. In illustration of
this lively theology, Edwards analyses a wide range of scriptural metaphors
that have been—successfully—employed by the great Alexandrian
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teacher. The fourth chapter “The Gift of Receptivity: St Athanasius on the
Security of Salvation” by Adam Cooper endeavours to bring into dialogue
Athanasian soteriological insights from the perspective of modern debates
regarding the relationship between the world’s salvation universally
wrought by Christ and its personal appropriation. In this regard, Cooper
argues that St Athanasius’ important contribution to these debates lies in
the fact that salvation in the end is not contingent upon the will of the
individual, but rather the realisation that the incarnation of the Son of God
paved the way for humanity’s incorporation and participation in Christ’s
human nature, whereby Christ’s body becomes ours as well. Among other
virtues, the chapter offers a systematic presentation of the intricate
Athanasian soteriology of Against the Arians. The next chapter follows a
similar train of thought. Based on the understanding of salvation as
depicted in an early Athanasian work, the fifth chapter “Soteriological
Insights in St Athanasius’ On the Incarnation” by Philip Kariatlis brings to
light the inner coherency of the entire salvific economy of Christ. In so
doing, it makes an important contribution to contemporary studies in
soteriology which have tended to isolate different moments of Christ’s
earthly ministry for their understanding of salvation. The chapter discerns
an unending soteriological narrative in highlighting certain texts in On the
Incarnation which could in fact be seen to suggest that Christ’s work of
salvation does not end with his earthly ministry but continues to this day
within the Church, which is his body.

The sixth chapter “The Chora Within: Unveiling Asceticism in St
Athanasius’ Life of & Antony” by Andrew Mellas brings the Athanasian
biography of the revered Egyptian hermit into dialogue with both ancient
and contemporary philosophy in order to show points of similarity and
distinction concerning the notion of ‘space’ (chora) in the various
writings. Whilst tracing the emergence of this concept in Plato and
contrasting it to the postmodern considerations of Derrida, the chapter
displays an interdisciplinary approach towards the concept of chora,
thereby making it available to contemporary scholarly audiences. One of
the highlights of the chapter is that it underscores the positive
understanding of the term chora as delineated in the Life of & Antony as
the interior place within which an unmediated experience of the divine
becomes possible. Those looking for a fresh approach to the Athanasian
rendition of St Antony’s life and thought—which brings to bear the
resources of this saint’s wisdom upon modern issues—will find this
chapter an engaging and enjoyable read.

In the light of recent historical scholarship which has tended to portray
the character of the saint in a less than favourable light, the seventh and
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final chapter in this part, titled “The Traditional Portrayal of St Athanasius
according to Rufinus, Socrates, Sozomen, and Theodoret” by Mario
Baghos reconstructs the ecclesial vision of the saint as depicted, in the
footsteps of Rufinus, by the early Byzantine historians, namely Socrates,
Sozomen and Theodoret. Upon highlighting that modern historiographical
approaches in fact constitute a resurgence of the Eusebian paradigm, with
its negatively biased corollary in Philostorgius’ history, this chapter
reconstructs the traditional portrait of the saint focusing especially on his
role as providential agent, prophet and martyr. The chapter contributes to
the existing scholarship on the saint’s profile by demonstrating that the
traditional representation of Athanasius precisely as a saint of the Christian
Church is just as legitimate as any other.

The third part, Furthering the Legacy: & Cyril, focuses on the person
and theology of St Cyril of Alexandria, a contested figure in scholarship
who has recently been approached in a more positive light. The eighth
chapter, “The Festal Letters of the Patriarchs of Alexandria: Evidence for
Social History in the Fourth and Fifth Centuries” by Pauline Allen testifies
to the recent turn in scholarship by engaging the character and thought of
St Cyril within the context of Late Antiquity as reflected in the festal
letters of several Alexandrian hierarchs. The principal aim of the festal
letter was to introduce the beginning of the Lenten fast, whilst at the same
time addressing other topics relevant to the everyday life of the churches
and monasteries of Egypt. The chapter explores some of these topics, such
as heresy, schism and fasting, as reflected in the letters of two
predecessors, St Athanasius and Theophilus of Alexandria, but focuses
mainly on St Cyril’s multilayered engagement of polytheism, paganism,
astrology, oracles, Christian-Jewish relations, athletics, violence, and
brigandage. By honing in on these themes, the chapter brings to the fore
the complex ministry of the patriarchs of Alexandria, who had to engage
with many topics in addressing their faithful by means of letters.

Chapter nine, “The Philosophical Theology of St Cyril’s Against
Julian” by David Bradshaw delves into a little explored Cyrilline treatise
that merits more attention in scholarship. The author engages with the
topics of philosophical concern within this apologetic treatise, including
questions of whether or not the divine attributes are consistent with one
another; can God, who is eternal and immutable, act differently at different
times; is a real reciprocity possible between God and his creatures; and, in
answering such questions, what is the role played by faith, reason, and
divine revelation? Bradshaw of course focuses on St Cyril’s answers to
these questions that are manifested in the “education in riddles” offered up
by the Scriptures themselves. This ‘education’ is reflected in the seemingly
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inconsistent affirmations in Scripture, that if God is immutable, self-
sufficient, and perfectly good, then how could he possibly experience
emotion or suffer in any way? This ostensible inconsistency was brought
up by Julian as a way of ridiculing Christianity, and Bradshaw deftly
demonstrates Cyril’s response in highlighting—again with examples
drawn from the Scriptures—that God does not experience suffering in
God’s self, but economically. The chapter concludes by affirming that St
Cyril’s philosophical theology could act as a springboard for further
reflection on the distinction between essence and energies.

In turn, Jonathan Douglas Hicks’ chapter, “St Cyril on the Priesthood
of Christ and the Old Testament”, emphasises Cyril’s role as a skilled
exegete. Specifically, Hicks is interested in reconciling Cyril’s post-
Ephesus christology, which, he asserts, limits Christ’s priesthood to the
incarnation, with his earlier reflections on Christ’s priesthood that are
found in his Old Testament commentaries. The result is a portrait of the
Son of God as a perennial high priest, made clear by the Alexandrian’s
exegetical depiction of Christ as a deliverer and healer, the restorer of true
worship, and the One through whom we know God the Father and the
Father in turn knows us; all of which is of immediate existential relevance
for Christians that share in the humanity of Jesus. The chapter concludes
by illuminating the broadness of the Son of God’s work of mediation and
priestly service, which is manifested throughout both the Old and New
Testaments, and which continues “in the heavenly places”.

The eleventh and twelfth chapters both focus on the character of St
Cyril. The chapter “St Cyril, Bishop of Alexandria, and Pastoral Care”,
again by Pauline Allen, is interested in his role as a pastor, which the
author admits is difficult to assess, given that there is no contemporary
biography of the Alexandrine shepherd, and the remainder of the primary
sources, whether by him or others, yield themselves to a construal of the
Alexandrine mainly (but not exclusively) as an exegete, doctrinal
polemicist and politician. Nevertheless, it is clear that, in his role as
patriarch of Alexandria, St Cyril would have had a large pastoral horizon,
and the author applies the following criteria to the extant sources in order
to elicit his role as such: the administration of justice, charity, and social
welfare; teaching and preaching; conversion; the maintenance of
orthodoxy; the ransom of captives; the provision of spiritual direction or
guidance; and ritualised care in the form of liturgical rites. This chapter
demonstrates quite clearly that Cyril excelled in relation to conversion and
maintenance of orthodoxy, but that evidence is lacking for his role as a
pastor.
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The final chapter of this part, “Ecclesial Memory and Secular History
in the Conflicting Representations of St Cyril of Alexandria” by Mario
Baghos has recourse to the Orthodox ecclesial memory in order to prove
that, in contrast to secular historiographical accounts that render him as a
tyrant, St Cyril can indeed be construed as a holy person. Compelled by
the fact that the secular portrayal of the Alexandrian theologian has
adversely impacted his image in popular culture, specifically in the film
Agora and the novel Azazeel, this chapter demonstrates that the
representation of ‘Cyril the tyrant’ is a construct rooted in the
Enlightenment period. In contrast to this, the Church has—since Cyril’s
lifetime—remembered him as a holy person motivated by his commitment
to Christ and pastoral concern for his flock. It is concluded that this
positive representation of St Cyril, transmitted throughout the generations
via the ecclesial memory, is just as legitimate as any ideologically
conditioned negative portrayal, and that the former is existentially relevant
for the people of God.

The fourth part of the volume, Alexandria within Tradition, addresses,
as its title suggests, the Alexandrian legacy within the broader context of
the ecclesial tradition. The chapters contained in this part, which also
conclude the volume, authored by Doru Costache, consider aspects
pertaining to apologetics and the spiritual teaching. Chapter thirteen,
“Worldview and Melodic Imagery in the Alexandrian Tradition and
Certain Patristic Antecedents”, discusses aspects of the melodic imagery
utilised within two Alexandrine apologies, Exhortation to the Gentiles, by
Clement, and Against the Gentiles, by St Athanasius, together with their
significance for the early Christian interactions with broader cultural
milieus, as well as for the articulation of the ecclesial worldview. This
chapter analyses the musical metaphors and analogies employed by these
two Alexandrian fathers for the active rapports between the Logos and the
universe, and for the theological meaningfulness of the cosmos. Beginning
with a review of the Christian antecedents of this approach (mainly in St
Ignatius of Antioch and St Irenaeus of Lyon together with glimpses of
other early Christian writers, such as St Clement the Roman and St
Athenagoras the Athenian) the chapter highlights the continuity of the
ecclesial tradition in representing the cosmos by way of melodic imagery,
and also the relevance of this topic to current research on the articulation
of the cosmos as “another Scripture”. In turn, the fourteenth chapter,
“Adam’s Holiness in the Alexandrine and Athonite Traditions”, considers
a particular interpretive strand within patristic tradition, for which the
paradise narrative in Genesis constituted a metaphor of the spiritual life
with Adam as a hesychast saint—a virtuous person, directly connected
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with God and transformed by this experience. The authors and the texts
discussed herein include, St Athanasius’ Against the Gentiles, the Letter to
the Monks of St Sarapion, the Sayings of the Fathers, St Cyril of
Alexandria’s Against the Anthropomorphites, a Palamite chapter from On
the Divine and Deifying Participation together with St Silouan the
Athonite’s diary. It is argued that these sources represented the adamic
experience both contextually and in various terms, such as image and
likeness, vision, union and the breath of life, all converging toward the
notion of the paradise narrative as signifying the experience of holiness in
general. The author points out that this contextual interpretation of
Genesis, from the vantage point of holiness, reveals uncommon aspects of
the traditional construal of Adam and likewise says something about the
personal character of the interpreters.

In an attempt to summarise this volume’s ‘narrative’ and contribution,
it can be said that the chapters offered here explore a variety of aspects
pertaining to the Alexandrian legacy, whilst focusing on the crucial
personalities and works of St Athanasius and St Cyril. Indeed, the two
giants of early Christian theology left an indelible mark not only on their
immediate context but also, and more so, the history of Christianity as a
whole. The two biographical reconstructions presented herein, in chapters
seven and twelve, alert the reader to the dire circumstances in which the
two Alexandrines lived and worked, as well as the adversities which their
memory faced in history. Their convoluted reception within the ecclesial
or traditional milieus and in modern scholarship is abundant proof for the
significance of their presence in history. In relation to their manifold
contributions, the essays gathered in the second and third parts consider
different aspects of their life, times and writings: chapters three, four, five,
nine, and ten highlight their theological visions; the sixth and the
fourteenth chapters, their spiritual teaching; the eighth and the eleventh
chapters, their pastoral activity; the sixth and ninth chapters, their
philosophical undertakings; the ninth and thirteenth chapters, their
apologetic discourses, whilst chapters three, ten, and fourteen reflect on
the exegetical output of the two holy fathers.

Of course, it is neither the claim of the authors nor that of the editors
that the matters discussed in this volume exhaust the contributions of the
two Alexandrines. Far from it. That being said, the present collection
addresses aspects of their creativity which are currently neglected in
scholarship. For instance, and without undertaking to show the strength of
each of the fourteen chapters included here, the appraisal of the two saintly
theologians as shepherds is still a grey area in contemporary research,
mainly due to the scarcity of the relevant information but also because of
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the modern scholarly tenor which refers to them as politicians rather than
bishops with pastoral inclinations. Therefore, the two chapters concerned
with this dimension of their ministry, the eighth and the eleventh, are of
great significance for the furthering of our knowledge. Likewise, even
though attempts at establishing the nature of St Cyril’s philosophical
contributions are not entirely absent from the scholarly landscape, such
assessments are neither frequent nor interested in exploring the
theological, exegetical, and spiritual background of these contributions. In
addressing Cyrilline philosophy against this complex background, the
ninth chapter fills an immense gap in the literature. Furthermore, whilst
recent Athanasian scholarship still grapples with the inheritance of earlier
decades during which researchers busied themselves with the
(re)assessment of the Arian controversy and the role played by St
Athanasius within it, chapter three analyses the trinitarian valences of a
lesser researched text, namely the Letters to Serapion, herein presented as
a much needed paradigm for trinitarian theology in the current setting. In
so doing, the chapter ‘brings back the Trinity’, so to speak—a topic of
great theological complexity which does not appeal yet which constitutes
the very backbone of Christianity as recipient of God’s self-disclosure.
The same is true with reference to the fourth chapter, which undertakes a
challenging exploration of St Athanasius’ Against the Arians in search for
antecedents of, and traditional solutions for, the ongoing debates
concerning the so-called objective and subjective aspects of salvation.
Whereas Western theologians are usually polarised around the two aspects
(some upholding the view that salvation is objectively accomplished by
Christ ‘on our behalf’ and there is nothing, therefore, which believers can
do, whilst others point out the need for a personal or subjective
appropriation of salvation) chapter four proposes an intermediary solution.
More specifically, this chapter understands St Athanasius’ vision of
salvation wrought by Christ in the midst of the earth in terms of a divinely
initiated action, one that nonetheless has to be appropriated by each
member of the faithful. Indeed, the very process of appropriation or
interiorisation, the author argues, refers to Christ’s content of objective
salvation, which unfolds within the sacramental framework—a framework
where the achievements of Christ become those of Christ’s body, the
Church.

Nevertheless, the evaluation of the Alexandrian legacy is not limited to
the tremendous input of the two fathers mentioned above, St Athanasius
and St Cyril. We have already seen that the volume opens in fact with a
couple of unique analyses of contributions from two earlier representatives
of the Alexandrine tradition, Clement and Origen. Never acknowledged as
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saints by the mainstream Church, the two fathers, appraised as such by
their disciples and theological heirs, have nonetheless contributed
groundbreaking ideas and methods which shaped Alexandrian theology,
philosophy, hermeneutics and spirituality, together with conditioning later
developments in the Christian tradition. In both cases, the available
literature is already immense and still growing. Against this backdrop, the
two chapters dedicated to Clement and Origen in this volume bring about
fresh insights into the legacies of these fascinating thinkers. For instance,
chapter one discusses the already researched Clementine metaphors of
transformative experience, such as angelification and theosis, yet from the
vantage point of the Alexandrian and Byzantine monastic tradition, which
has appropriated these metaphors and which, in turn, has confirmed the
validity of Clement’s approach. In other words, the chapter points out that
the authenticated experiences of holy transformation in later authors have
proven Clement correct. It should not come as a surprise therefore that the
chapter ends by affirming the requirement of an ‘existential’ or ‘personal’
proof for the validity of Clement’s tenets—a proof which complements the
equally useful scholarly and objective approach. Likewise, chapter two
questions the customary views of the Origenian Logocentrism, whose
metaphysical character it contests on the grounds that the scriptural centre
of Origen’s hermeneutics entails the interpretation of the Logos as
revelatory Word and not as metaphysical principle. The implications of
this incarnational angle are immense for the understanding of the
Alexandrian’s theological discourse as well as his approach to Scripture.
In the first case, the chapter suggests that a revision of the current literal
appraisal of the Origenian theory of preexistence is urgent; in the second,
it points out the complexity of Scripture as ‘in-textuation’ of the Logos,
which requires a reassessment of the letter/spirit theme in terms of a
‘pneumatophoric’ letter and a ‘grammatophile’ spirit. The reader will
discover similar significant contributions throughout this volume.

Drawing to a close, the contributions gathered here explore a range of
aspects pertaining to the Alexandrian tradition, whose complex and
significant legacy is at times misunderstood and in some quarters wholly
neglected. Indeed, throughout modernity and, in some cases, to this day
scholars have waged total war against Alexandria, both in terms of its
theological tradition and its hermeneutical method. Despite the many
voices that currently demand a reassessment of the matters, assertions such
as ‘Christian’ Antioch and ‘Greek’ Alexandria are still commonplace,
doing injustice to both centres of Christian Hellenistic learning.
Theologically, the milieus which maintain these assertions favour, for
instance, the artificial, metaphysically polarised christology of certain
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radical Antiochenes over and against the personalist, unified and
experiential approach of the Alexandrines to the mystery of Christ as
preached by the apostles. Hermeneutically, the same milieus exhibit utter
distaste for the complexly rich Alexandrian notion of Scripture together
with the inherently spiritual and formative approach of its representatives
to Scripture, revelling in the historical and critical exploration of the heavy
mud of biblical prose. Whilst they do not polemically engage such views,
the chapters collected here cast clarifying lights upon the Alexandrian
tradition. More precisely, they point out that behind the unattractive
complexity of the Alexandrian tradition one finds a vibrant Christian spirit—
granted, one that has successfully put on the flesh of Hellenistic culture—
and a consistent strive for the reformation and transformation of the human
being according to the gospel of the incarnate and glorified Logos, Christ. In
so doing, the chapters offered in this volume contribute a nuanced voice to
the gathering scholarly choir which already hums a new song about the
Alexandrian tradition and its representatives. To this new trend, our volume
adds the outcomes of an interdisciplinary approach which combines methods
pertaining to the fields of historiography, theology and philosophy, pastoral
care, hermeneutics, hagiography, and spirituality. By way of this complex
approach, the present volume brings together areas which currently evolve in
parallel scholarly universes—a manner of dealing which is wholly befitting
to the complexities entailed by the rich and ever-challenging Alexandrian
legacy.

We began this introduction by pointing out the framework in which most
of the contributions gathered in this volume originate, namely the patristic
symposia held in 2012 and 2013 at St Andrew’s Greek Orthodox Theological
College. It would be remiss of us not to mention that in 2016 the College
celebrates its thirtieth anniversary as well as the fact that in 2015 the scholarly
journal which has initially hosted the majority of the contributions published
here in revised form, Phronema, issues its thirtieth edition. Last but not least,
it would be impossible for us not to acknowledge that in 2015 the College’s
Founder and Dean, His Eminence Archbishop Stylianos Harkianakis—to
whom this collection is gratefully dedicated—celebrates the fortieth
anniversary of his enthronement as shepherd of the Greek Orthodox Church
in Australia. Without his vision and efforts, neither St Andrew’s nor
Phronema would be here. Implicitly, neither would this volume.

Sunday of All Saints Doru Costache
June 2015 Philip Kariatlis
Mario Baghos
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EARLY ALEXANDRIANS



CHAPTER |

HIERARCHY, ELDERSHIP, ISANGELIA:
CLEMENT OF ALEXANDRIA AND THE ASCETIC
TRADITION

BOGDAN G. BUCUR

In the Lausiac History or Lausaikon, Palladius’ celebrated collection of
stories featuring saintly ascetics, one finds the following account:

There was another neighbor of mine whose face I never beheld, for she
never went out, so they say, from the time when she left the world. She had
completed sixty years in ascetic practices along with her mother [scil. the
mother superior] and at last she was on the point of passing to the next
world. And the martyr of that place, Colluthus by name, stood over her and
said: “This day you will make the journey to the Master and see all the
saints. Come, then, and eat with us in the chapel”. She arose then at dawn,
dressed, and took in her basket bread, olives, and chopped vegetables.
After all these years she went out and she entered the chapel and prayed.
Then she watched the whole day for an opportunity when no one was
within, and taking her seat, she addressed the martyr: “Bless my food, O
holy Colluthus, and help me on my journey with your prayers”. She ate and
prayed again, and she went back home about sunset. She gave her mother a
composition of Clement the Stromatist on the prophet Amos (cOyypoppa
Kinpevtog 100 Ltpopaténg ig tov tpoeritv Aumg) and said: “Give it to
the banished bishop and tell him to pray for me, for I am on my journey”.
And she died that night, without fever or delirium, but laid out for burial.!

I am not interested here in the actual point of this story, but rather in the
offhand—and therefore all the more significant—remark about the book.
Let us note that the anonymous virgin was far from illiterate, and that

!"Palladius, The Lausiac History, tr. R. T. Meyer (New York, NY: Newman, 1964)
141.
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studying the rather sophisticated writings of Clement of Alexandria® was
probably part of her spiritual regimen; that she treasured these writings and
perceived them to be in accordance with the Orthodoxy of the exiled
bishop—Palladius himself; that the decision to bequeath Clement’s writing
to the bishop was confirmed by her prayer and, implied in the story, by the
guidance of the saint(s) in the chapel; and that, although Clement is
identified as the famous ‘Stromatist’, the book in question is not the
Stromata, but a different one: a commentary on Amos.

It seems, then, that ascetics in the Egyptian desert were interested in
Clement. Evagrius certainly read him carefully, and the evidence of his
literary dependence on the Alexandrian master led the eminent specialist
on Evagrius Antoine Guillaumont to conclude that Evagrius was as
familiar with the work of Clement as he was with that of Origen.® This is
not surprising, of course, since, as John Behr has noted,

With regard to asceticism Clement raises themes which prefigure much of
the later developments in monastic spirituality: he writes extensively about
inner peace, perpetual inward prayer, contemplation, apatheia, and
detachment; he touches upon spiritual fatherhood, on the possibility of a
second baptism of tears, on being a true presbyter and deacon without
receiving ordination from men, and is perhaps the first to speak of the
Christian as living in the city ‘as in a desert.” [...] Clement’s works were
certainly known in the desert.*

A detailed discussion of these topics has already been provided by John
Behr’s Asceticism and Anthropology in Irenaeus and Clement. My
concern, however, is to broaden the textual basis for our examination of
the Alexandrian master, by including, on equal footing with the

2 For Clement’s Exhortation, Paedagogue, and Stromateis, 1 will be quoting the
English translation in the ANF collection, available online. The passages from the
Excerpta ex Theodoto, Eclogae Propheticae, and Adumbrationes are my own
translation.

* A. Guillaumont, “Le gnostique chez Clément et chez Evagre” in Alexandrina:
Héllenisme, judaisme et christianisme a Alexandrie, FS Claude Mondésert, ed. M.
Harl (Paris: Cerf, 1987) 195-201.

*I. Behr, Asceticism and Anthropology in Irenaeus and Clement (Oxford and New
York: Oxford University Press, 2000) 217, 132. Among the fopoi that would later
dominate monastic literature, Behr notes the following: perpetual inner prayer
(Strom. 7.7.39.6-40.1); contemplation (Strom. 5.6.40.1); spiritual fatherhood (ODS
41.1); baptism of tears (ODS 42.14); unordained ordination (Strom. 6.13.106.2);
living as in a desert (Strom. 7.12.77.3).
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Paedagogue and the Stromata, his Prophetic Eclogues, Adumbrations, and
Excerpts from Theodotus. 1t is my contention that, viewed through the
prism of these oft-neglected texts, Clement’s proto-monastic theories will
appear much livelier, and that we would better understand their appeal for
ascetic practitioners such as the unnamed saintly virgin in chapter 60 of
the Lausaikon.

Theological Mystagogy and the Curriculum

Clement of Alexandria’s writings seem to be organised in accordance with
principles of intellectual and spiritual formation. Following the pattern
established by the oikovopia of the Logos (Paed. 3.1.2.1; Strom. 7.9.52.1-
2), the Gnostic teacher

...follows the Logos in addressing a wide variety of students and in
adapting his teaching to the capabilities and the readiness of each one. Like
the divine teacher he designs an orderly progression through the sacred
curriculum.’

Many scholars believe that the three stages of what Clement calls the
“dispensation” (oikovopia) of the Logos—first exhorting (mpotpénv),
then training (maudoywydv), and finally teaching (£kd18dokwv)°—find
their counterpart in Clement’s own writings: the Exhortation, followed by
the Pedagogue, and by something that would correspond to the Teacher.”
Even though the debate over which writings correspond to the divine
Logos as Teacher is ongoing in scholarship—the Stromata as a whole? the
eighth book? the lost Hypotyposes (of which the Excerpta, the Prophetic
Eclogues, and the Adumbrationes may be surviving fragments)?—there is

> J. Kovacs, “Divine Pedagogy and the Gnostic Teacher According to Clement of
Alexandria” Journal of Early Christian Studies 9 (2001) 3-25 at 17, 25. Similarly,
U. Neymeyr, Die christlichen Lehrer im zweiten Jahrhundert: Ihre Lehrtitigkeit,
ihr Selbstverstdndnis und ihre Geschichte (Leiden: Brill, 1989) 64-65; H. F. Higg,
Clement of Alexandria and the Beginnings of Christian Apophaticism (Oxford:
Oxford University Press, 2006) 141, 143; Behr, Asceticism 133-34.

6 Clement, Paed. 1.1.3.3 (SC 70, 112); 3.12.97.3 (SC 158, 182).

" For a convenient summary of scholarly proposals, see Bucur, “The Place of the
Hypotyposes in the Clementine Corpus: An Apology for ‘The Other Clement of
Alexandria” Journal of Early Christian Studies 17 (2009) 313-35, and M. Rizzi,
“The Literary Problem in Clement of Alexandria: A Reconsideration” Adamantius
17 (2011) 154-63.
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general agreement on the fact that the Stromata, the Prophetic Eclogues,
and the Adumbrationes contain a ‘higher’, more advanced, level of
initiation into Christian truth, than the Exhortation and the Pedagogue.®
Later guardians of Orthodoxy perceived this difference in much the
same way, for their criticism for Clement’s theology grows in direct
proportion to the same ascension along his curriculum. Clement’s
reception’ is in some ways similar to those of his theological heirs, Origen
and Evagrius of Pontus: a theological and spiritual authority at first, he
was later viewed with increasing suspicion'’—indeed, a certain George the
Monk, writing some time between 843 and 847, claimed that God himself
had revealed the truth about Clement to one of the fathers: Clement had
been an ‘Origenist’!"'' Similar to Evagrius’ writings, separated into the

8 Even though Rizzi rejects the threefold partition of Clement’s work in favour of a
distinction between writings addressed to a general audience (Protrepticus,
Paedagogus, Quis dives) and ‘scholarly’ works designed to give written expression
to his oral teaching (Stromata, Excerpta ex Theodoto), he retains the conviction that
the Paedagogue contains a ‘lower’ exposition of Christian doctrine than the
Stromata. See also Rizzi, “The End of Stromateis VII and Clement’s Literary
Project” in The Seventh Book of the Stromateis: Proceedings of the Colloquium on
Clement of Alexandria, Olomouc, October 21-23, 2010, ed. M. Havrda, V. Husek,
and J. Platova (Leiden and Boston: Brill, 2012) 299-314.

° For the reception of Clement, see Th. Zahn, Forschungen zur Geschichte des
neutestamentlichen Kanons und der altkirchlichen Literatur, vol. 3: Supplementum
Clementinum (Erlangen: Deichert, 1884) 140-43; A. Knauber, “Die patrologische
Schiatzung des Clemens von Alexandrien bis zu seinem neuerlichen
Bekanntwerden durch die ersten Druckeditionen des 16. Jahrhunderts” in
Kyriakon: FS Johannes Quasten, ed. P. Granfield and J. A. Jungmann (Miinster:
Aschendorff, 1970) 289-308; W. H. Wagner, “A Father’s Fate: Attitudes Toward
and Interpretations of Clement of Alexandria” Journal of Religious History 6
(1971) 209-31; P. Descourtieux, “Introduction” in Clément d’Alexandrie: Stromate
VI, SC 446 (Paris: Cerf, 1999) 8-9.

'° Ironically, it is none other than Rufinus who bears part of the responsibility. In
defending Origen of the charge of occasionally calling the Son a creature, Rufinus
argued that similar statements occur in some of Clement’s writings, and that this
can only be due to interpolations: how else could anyone believe that a man so
catholic in all respects and so erudite as Clement would have written such dreadful
impieties? See Ruf. Apol. adv. Hier. 4 (SC 464, 294): Numquid credibile est de
tanto viro, tam in omnibus catholico, tam erudito ut uel sibi contraria senserit uel
ea quae de Deo, non dicam credere se uel audire quidem impium est, scripta
reliquerit?

"' Georgius Monachus (Hamartolos), Chronicon Breve 26 (PG 110, 84): K\junc
8¢ 0 Xtpopatevg, Qpryeviaotg Gv, dg tvi 1@V Totépov dnekolvedn. It is
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‘practical’ works, accepted as useful, and the speculative ones, judged to
be heretical, the Clementine corpus was judged by Photius of
Constantinople to contain a mixture of wheat and tares, with the useful
elements dominating in the Pedagogue, the Stromata already afflicted with
“unsound” ideas, and the Hypotyposes replete with “impieties”, “fables”,
and “blasphemous nonsense”. ' Even though Photius reverses the
hierarchy of the Clementine curriculum, such that the summit of theology
becomes the abyss of heresy, his evaluation lends credence to the scholarly
hypothesis that the Hypotyposes were designed for advanced readers, and
represented, within the program of Clementine works, the highest
exposition of the Christian doctrine (the physics and epoptics).”

interesting that this reference occurs in a section that deals with the transmission of
wisdom and letters from the Hebrews to the pagans. George the Monk simply
indicates his sources, adding some ofthand remarks: on the one hand, there is
Josephus, a ‘blind’ Jew; on the other, there is Clement, who is not a Jew, but an
‘Origenist’ heretic. In the section dedicated to the reign of Commodus (Chronicon
Breve 140 [PG 110, 532]), Clement of Alexandria is once again linked to Origen—
”Origen was his pupil”—and listed among the heretics who flourished during that
period: Paul of Samosata, Theodotion, and Montanus. For the dating of Georgius
Monachus, see Dmitry Afinogenov, “The Date of Georgios Monachos
Reconsidered” Byzantinische Zeitschrift 92 (1999) 437-47.

12 Photius, Cod. 109 (Photius, Bibliothéque [ed. and trans. René Henry; 9 vols.
Paris: Belles lettres, 1960] 2:80). The Photian evaluation of Clement’s theology
has been much discussed in scholarship: Knauber, “Patrologische Schitzung des
Clemens” 297-304; R. P. Casey, “Clement and the Two Divine Logoi” Journal of
Theological Studies 25 (1923) 43-56; S. Lilla, Clement of Alexandria: A Study in
Christian Platonism and Gnosticism (Oxford: Oxford University Press, 1971) 199-
212; R. Mortley, C. Colpe, “Gnosis I (Erkenntnislehre)” Reallexikon fiir Antike und
Christentum 11 (1981) 446-537 at 479-80; C. Duckworth and E. F. Osborn,
“Clement of Alexandria’s Hypotyposeis: A French Eighteenth-Century Sighting”
Journal of Theological Studies n.s. 36 (1985) 67-83 at 77-83; M. J. Edwards,
“Clement of Alexandria and His Doctrine of the Logos” Vigiliae Christianae 54
(2000) 159-177 at 168-171; C. Markschies, “Die wunderliche Mér von zwei Logoi:
Clemens Alexandrinus, Fragment 23—Zeugnis eines Arius ante Arium oder des
arianischen Streits selbst?” in Logos: FS Luise Abramowski (Berlin and New York:
De Gruyter, 1993) 193-219, republished in Markschies, Alta Trinita Beata:
Gesammelte Studien zur altkirchlichen Trinitdtstheologie (Tlbingen: Mohr
Siebeck, 2000) 70-98. For a detailed overview of scholarly positions, see O.
Kindiy, Christos Didaskalos: The Christology of Clement of Alexandria
(Saarbriicken: Verlag Dr. Miiller, 2008) 57-117.

3 A. Méhat, Etude sur les “Stromates” de Clément d’Alexandrie (Paris: Seuil,
1966) 516, 521-22: “a la fin du VII® Stromate, nous ne sommes toujours pas sortis
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Since Clement’s writings are organised into a curriculum of sorts, they
should not be read as an undifferentiated, homogeneous whole. Some parts
should be given greater weight than others. We should take more seriously
into account “the other Clement”—a phrase by which I like to indicate
those writings which are usually given less attention, and which may well
represent surviving fragments of the lost Hypotyposes: the Prophetic
Eclogues, the Adumbrations, and the Excerpts from Theodotus.
(Incidentally, the writing on Amos mentioned in the Lausiac History was
very likely part of Clement’s Hypotyposes!'*)

Clement on the Ascent to God: A Preliminary Account

The pages to follow are greatly indebted to John Behr’s excellent study,
Asceticism and Anthropology in Irenaeus and Clement, and have nothing
particularly new to offer readers already familiar with Clement of Alexandria.
I call it “a preliminary account” because crucial notions such as hierarchy,
eldership, and isangelia remain somewhat ambiguous, calling for additional
clarification. As a matter of fact, as I will argue in the third section, the
coordinates of Clement’s ascetic theory become much clearer in the
Prophetic Eclogues, the Adumbrations, and Excerpts from Theodotus, where
our writer communicates, as it were, no longer in parables, but plainly. For
now, let us consider the main elements of Clement’s ascetic theory.

“In the Beginning”

To understand Clement of Alexandria’s vision of regenerated and
transformed humanity it is best to start with the beginning—or rather the
Beginning, to theologise with Clement—and to consider Clement’s
understanding of the initial state of humanity. A passage from the
Pedagogue reads as follows:

The view I take is that He Himself [“Jesus, our Pedagogue”] formed man
of the dust, and regenerated him by water; and made him grow by his
Spirit; and trained him by His word to adoption and salvation, directing

de I’éthique [...] si la gnose est essentiellement du domaine de la ‘physique’, les
Hypotyposeis devaient en regorger, en quoi elles tenaient en grande partie les
promesses des Stromates”; P. Nautin, “La fin des Stromates et les Hypotyposeis de
Clément d’Alexandrie” Vigiliae Christianae 30 (1976) 268-302 at 297-98.
4 See Meyer, Lausiac History 214 n. 521; D. S. Katos, Palladius of Helenopolis:
The Origenist Advocate (Oxford: Oxford University Press, 2012) 32 n. 89.
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him by sacred precepts; in order that, progressively transforming earth-
born man into a holy and heavenly being (iva 67 TOv ynyevij gig dylov kai
EMOVPAVIOV peTomAdcog €K TpocPdoems GvOponov), He might fulfill to the
utmost that divine utterance, Let Us make man in Our own image and
likeness. And, in truth, Christ became the perfect realization of what God
spoke; l'c;nd the rest of humanity is conceived as being created merely in His
image.

The concern here is not the redemption and restoration of ‘fallen’
humanity, but the primordial call to become fully human. Adam and Eve
were ‘children’, Clement writes elsewhere,'® and it is this infant humanity
that is summoned, in the beginning, to be changed from “earth-born” to
“holy and heavenly”. Humanity is, thus, called to constant progression
from its “formation out of dust” to perfect godlikeness, from ‘image’ to
‘likeness’.'” Moreover, this journey is, from the very beginning, the work
of the Logos (since “He Himself [Christ] formed man of the dust ©), and
directed towards the Logos (since ‘likeness’ to God consists in the
reproduction, within the parameters of created being, of the iconic status of
the Logos in relation to God).

This is not surprising, since the Logos is, for Clement, not only the
‘Image’ and the ‘Face’ of God," the arché “in> which creation occurs,"’
the one who was in the beginning and before the beginning,” distinct from
God “not by essence but by delimitation/circumscription” (Kot
«meptypopivy Kol o0 kat’ ovoiav),”! but also “the pre-existent saviour” (6
mpodv cwtp), the prototype of which Adam is but a copy,” and the
model (bmoypagn) of believers.”

15 Paed. 1.12.98.2-3 (SC 70, 284).

' Protr. 11.111.1 (SC 2bis, 179); Strom. 3.17.103.1 (GCS 52, 243).

17 Strom. 2.22.131.6 (SC 38, 133).

18 Exc. 12.1 (SC 23, 82); Paed. 1.7.57.2 (SC 70, 212); Strom. 5.33.6-34.1 (SC 278,
78, 80).

' Exc. 10.6; 19.4 (SC 23, 80, 94); Ecl. 3-4 (GCS 17, 137-38).

2 protr. 1.7.3 (SC 2bis, 61): “This is the New Song, the manifestation of the Word
that was in the beginning and before the beginning [év apyf] 6vtog kai TpodvTog
Adyov]. The Savior, who existed before [0 mpoov cwtip], has in recent days
appeared”.

2 Exe. 19.1 (SC 23, 92): «Kai 6 Adyog ohpE &y&veton, od KoTd THY Topovsicy
pévov avOpmmog yevopevog, GALd Kol «&v Apyii» 0 &év towtdéttt Adyog, Katd
«mEPLYPAPTIVY KOl 00 KOT™ ovGiay yevouevog[o] Yide.

2 Paed. 1.12.98.2-3 (SC 70, 284), quoted above.

B Paed. 1.6.26.1 (SC 70, 158).



